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Dine Yabancilasma Araci Olarak

Bid’at ve Hurafe
Cagfer KARADAS"

Ozet

Makalede dindarin dine yabancilasmasi veya dinin 6ziinden ve 6zgiinliigiinden sapmasi
anlamimna gelen bid’at ve hurafe konular1 ele almmustir. Bu iki hususun tam olarak
bilinebilmesi i¢in de oOncelikle dinin 6ziinii ve Ozglinligiinii temsil eden siinnete yer
verilmesi geregi agiktir. Siinnet 6zellikle anlam gergevesi ve olusum siireci noktasindan ele
almirken bid’at ve hurafe mana ve mabhiyetlerinin yani sira ortaya ¢ikis nedenleri
noktasindan da incelenmistir. Ayrica ¢ogu zaman birbirine karistirilan hurafe ile bid’at
arasindaki farklara dikkat cekilmistir. Bu galismayla dinin 6zgiinliigiinii temsil eden siinnet
ile yabancilasmay1 temsil eden bid’at ve hurafe arasindaki temel ayrimi ortaya koymak

hedeflenmistir.

Bid’ah and Superstitions as Tools of Alienation from

Religion
Abstract
Bid’ah and superstitions, which means deviation from essence of religion, is the topic of
this article. In order to understand this point truly, it essential to focus on Sunnah, which
represent essence of religion. Bid’ah and superstitions are evaluated in terms of their origins
and meanings. Besides, differences between bid’ah and superstitions are highlighted in this
article. In this study, aim is to differentiate Sunnah, essence of religion, and bid’ah and

superstitions, representations of alienation.

GIRiS

Dinin dogru uygulamasinin yani sira yanlis uygulamalar1 da kurulusundan
itibaren ola gelmistir. Hz. Peygamber doneminde bu uygulamalar vahiy destegi ve
ismet sifat1 zirhi ile nlenmistir. Ancak Hz. Peygamber’den sonra bu iki engelleyici
unsurun olmamasi, bu tiir yanlis uygulamalarin 6ntine gecilmesini zorlastirmistir.

Her ne kadar sahabe, tabiin ve tebe-i tabiln donemlerinde Hz. Peygamber’e
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zamansal yakinlik dolayisiyla bu tiir uygulamalarla etkili miicadele edilmisse de,
devam eden siiregte ayni basarinin yakalandigl sOylenemez. Bu tiir yanhs
uygulamalarin 6niine ge¢mek icin insanlar bu ii¢ nesil i¢inden giivendikleri
alimlere tabi olmak suretiyle bir mezhep semsiyesi altinda bulunmay: tercih
etmislerdir. Onlarin bu tercihi tam da Hz. Peygamber'in uyguladig1 sekliyle
[slamiyeti yasamak ve yasatmak igindir. Bunun adina siinnet denmis, bunun
digindaki yollara ise bid’at veya hurafe adi verilmistir. Siinnet, dinin dogru
uygulamasi iken bid’at din adina veya dindarlik adina dinde sapma meydana
getirmektir. Bu anlamiyla bid’at miintesibin kendi dinine yabancilagsmasi veya
dinin 6zlinden uzaklasmasi ve 6zgilinliigiinii yitirmesi anlamina gelmektedir. Bid’at
ve hurafenin taninmasi Oncelikle siinnetin mana ve mahiyetinin taninmasina
baglhdir.

SUNNET

Siinnet’in ilim dallarina ve zihniyet gruplarina gore gesitli tarifleri yapilmistir.
Hadiscilere gore siinnet, “Hz. Peygamber’in soz, fiil, onay ve tavirlarindan (kavl,
tiil ve takrir) ibarettir. Bu tarife Allah Resulii'niin peygamberlik dncesi s6z ve isleri
de dahil edilir. Fikih usulii alimleri siinneti, “ser’1 delil olmaya elverisli soz, fiil ve
takrirler”; fikihgilar ise “farz ve vacip disindaki dini hiikiimler” seklinde
tanimlarlar. Bunlarin disinda, “Hz. Peygamber’in yasayis sekli”, “ilk
Miisliimanlarin Hz. Peygamber’den tevariis ederek tuttuklar1 yol” ve “Hz.
Peygamber tarafindan bildirilen her hiikiim” sgeklinde siinnet tarifleri de
bulunmaktadir.®

Uygulamamn One ¢ikarildig tarife gore Siinnet “Kur’an-1 Kerim'den ve Hz.
Peygamber’in uygulamalarindan ortaya c¢ikan esaslardir.”? Bu tarifi Hz.
Peygamber’in soz, fiil ve takrirlerine uygun gelecek uygulamalar seklinde anlamak daha
uygun diiser. Ancak buna, dinin basta itikat alan1 olmak {izere nazari tarafin1 da
hesaba katarak sonraki nesillerin Hz. Peygamber’in soz, fiil ve takrirlerine uygun sozlii
beyanlarimi da ilave etmek gerekecektir. Ciinkii sonraki devirlerde insanlarin, Hz.
Peygamber’in s0z, fiil ve takrirlerinden hareketle diisiince ve uygulama modelleri

gelistirdikleri bir gergektir.

1 bk. Abdullah Aydinli, Hadis Istilahlar: Sozliigii, Istanbul 2006, ”Sunnet” md.
2 Aydinly, Hadis Istilahlari, “sunnet” md.
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Kur’an ile irtibat1 s6z konusu oldugunda siinnet, Peygamberimizin Kur’an’i
aciklamasi ve hayatin akigi icinde uygulamasidir. Dolayisiyla stinnet, Kur’an’dan
bagimsiz degildir. Bu anlamda Kur'an da siinnetten bagimsiz diisiiniilemez. Bu
takdirde siinnetin anlam cergevesi, Kur'an ve Hz. Peygamber’in soz, fiil ve takrirlerinin
biitiiniinii ifade eden bir genislie sahiptir. Boylelikle siinnet Kur'an’t icine alacak bir
genislikte anlamlandirilmig olur ki, dogrusu da budur. Nitekim Suyuti, Beyhaki’den o
da Mekhl’den su nakilde bulunur: “Kur’an’in siinnete ihtiyaci, siinnetin Kur’an’a olan
ihtiyacindan daha fazladir.” Clinkii stinnet, Kur’an'in agiklamasi ve hayata tatbikidir.
Nitekim “Zikri yani Kur’an’1 sana indirdik ki, insanlara bunu aciklayasin diye”? ayeti de
bu kanaati desteklemektedir.# Nitekim bu ayetten hareketle Kur'an'mm tamami
miicmel yani anlamlar1 kapalidir ve dolayisiyla Hz. Peygamber’in agiklamasina
ihtiya¢ aciktir seklinde yorum getirenlerin yaninda Kur'an’in tamami miicmel
olmayip bir kismi muhkemdir, dolayisiyla ayet sadece miicmel olanlarin
acgiklamasini gerekli kilmaktadir. Bunun disinda bu ayetle Hz. Peygamber’e gelen
biitiin hiikiimleri miikelleflere aciklamak gibi bir gorev yiiklendigi seklinde ticlincii
bir yorum da bulunmaktadir. Hangi yorumu alirsak alalim Hz. Peygamber’in
Kur'an1 tebli§ etmenin yaninda aciklama ve uygulama konumu sabit bir
gergekliktir.?

Buna gore siinnet, Hz. Peygamber’den sahabe, tabiin ve tebe-i tabiin kanaliyla gelen
saglam ve sahih bilgiler/haberler esas alinarak Islam toplumunda kabul gormiis bir diisiince
ve uygulamadir. Bu anlamindan hareketle denilebilir ki stinnet dinin 6zglinliigiiniin
siibut ve istikrar bulmus seklidir. Islam alimleri arasinda yaygin olarak kullanilan
‘stinnet’ bu anlamdadir. “Stinnet taraftarlar1” veya “siinneti takip edenler”
manasina gelen, ‘Ehl-i Siinnet” kavraminda yer alan ‘siinnet’ lafzina yiiklenen
anlam da budur. Bu tarife gore Hz. Peygamber’in uygulamalari sonraki
Miisliimanlar i¢in hem bir 6rnek hem de 6zgiin bir modeldir. Nitekim siinnetin bu

sekildeki tarifini sonraki nesiller, “Hz. Peygamber’in hayat tarzini, diisiince ve

3  en-Nahl 16/44.
4 Suyti, Miftdhu'l-Cenne fi’l-ihticdc bi’s-Sunne, Medine 1408, s. 43-44.
5 Fahreddin er-Razi, et-Tefstru’l-kebir, ihyau’t—Turasi’l-Arabi, Beyrut ts., XX, 37-38.
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davranis modellerini benimsemek, O'nun uygulamalarma tabi olmak” seklinde
anlamiglardir.

Gelinen noktada uygulamanin merkezi bir konuma sahip oldugu acik¢a goriiliir.
Her ne kadar itikadi alan uygulamaya konu olmasa da bu alanla ilgili uygulamay:
soz olarak diisiinmek gerekir. Kendisi i¢in bilinmeyen alan yani gaib olmayan Yiice
Allah kisinin kalbine bakarken bilgisi zahir ile sinurli olan insan ancak kisinin s6z ve
fiiline gore bir degerlendirmede bulunabilir. Cilinkii insan icin bilinebilecek tek
husus tezahiir eden yani soz ve fiile dokiilendir. llk dénemlerden itibaren {immet
bilincine yerlesmis olan “biz ancak zahir olan yani soz ve fiile dokiilmiis olani
biliriz" hitkmii (Ul Jsb Al sl oSai a3)6 bunu gerektirir. Zaten kisinin
itikadi/inanci, davraniglarina yansimasi veya sozlii beyani ile tezahiir ettiginden,
ona gore bir degerlendirme yapmak da yine siinnete uygundur. Hz. Peygamber’in
sahabeye yonelik muamelesi de bdyle olmustur. Nitekim kelamcilar ikrarin yani
kisinin soziiyle inancini beyan etmesini diinyevi sartlarda ve dinin hiikiimlerinin
icrasimnin yerine gelmesi hususunda Miisliiman sayilmast i¢in yeterli bulmuslardir.
Ciinkii kisinin kalbini Allah disinda bagka bir varligin bilmesi miimkiin degildir.”
Itikad1 da igine alacak sekilde diisiiniildiigiinde siinnet kisinin soz ve fiilleri ile Hz.
Peygamber ve ii¢ neslin uygulamasina tabi olmasidir. Bu anlamda “Miisliiman
oldugunu soz ve fiili ile ortaya koyan kisiyi tekfir etmek de bid’at kapsamindadir.
Ciinkii Hz. Peygamber kalbiyle iman etmemis olan miinafiklar: dahi tekfir etmemis
yani onlar1 Kkafir saymamustir. Sonug itibariyle siinnet Hz. Peygamber’in
uygulamalarinin ilk {i¢ nesil elinde yerlesik hale gelmesi ve sonraki Miisliimanlar
iginde bunun bir model olmasidir. “Ornegi ve benzeri olmayan bir seyi ortaya
koymak” seklinde tarif edilen bid’at ise tam da bu anlamdaki siinnetin ziddidur.

Uygulamay1 6ne cikaran/merkeze alan stinnetin olusmasinda {i¢ asamali bir
siirecten soz edilebilir: 1. Hz. Peygamber, rasid halifeler ve sahabilerin uygulamasi,
2. Tabiinin uygulamast ve 3. Tebe-i tabilnin uygulamasi. Ciinkii Hz. Peygamber,

kendisinden sonraki ii¢ nesli ovmdiistiir: “En hayirlimiz benim asrimda yasamis

6 Acltind bu sdzii il s dils salall oSaF of <ol geklindeki ibare ile verir. Degerlendirmeleri igin
bk. Kesfu'l-hafi ve miizilii'l-ilbds, Beyrut 1405/1985, I, 221-223.

7 Matiiridi, Te'vildtii Ehli’s-Sunne, nsr. Fatima Yusuf el-Hiyemi, Beyrut 1425/2004, IV, 559; Abdulkahir
el-Bagdadi, Ustlii’d-din, Istanbul 1928, s. 347-355; Ebu’l-Muin en-Nesefl, et-Temhid li kaviidi’t-tevhid,
Kahire 1987, s. 100.
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olanlar, sonra onlari takip edenler, sonra onlar1 takip edenler”s Hz. Peygamber’in
ii¢ nesli ovmesi, kendisinin ortaya koydugu uygulamalar1 devam ettirmeleri ve
yerlesik hale gelmesinde birinci derece rol oynamalar: dolayisiyladir. Cilinkii Hz.
Peygamber’den sonra araya zamansal olarak bir fasila girmesi, stinnetin ve siinnet
ile ortaya konulan dinin akim kalmasi anlamina gelirdi. Oyleyse siinnetin yerlesik
hale ge¢mesinde bu ii¢ neslin ¢aba ve gayretlerinin 6vgiiyii hak edecek dnemde
oldugu bir gercektir. Zaten silinnetin yerlesik hale gelmesinin kisa bir zaman
zarfinda gercgeklesmesi, imkan dahilinde degildir. Diger bir deyisle kisa bir zaman
zarfinda biitiin toplumda siinnetin yerlesik hale gelmesi miimkiin degildir. Boyle
olmasi siinnetin ‘yerlesiklik’ vasfina da uygun diismez. Ciinkii siinnet kavramai,
yerlesik hale gelmis ve insanlar tarafindan hal-i hazirda uygulanan hususlar icin
kullanilir. Ancak asil itibariyle siinnetin Hz. Peygamber’in soz, fiil ve takrirlerine
dayanan wuygulamalar: oldugunun alti1 da cizmek gerekir. Zira siinnet dinin
uygulamasidir. Dini teblig ve tebyin eden/aciklayan ise Hz. Peygamber olduguna
gore oncelikle O’'nun uygulamalarinin dikkate alinmasi gerekir. Ancak daha once
gectigi gibi bu uygulamalarin Islom toplumunda yayginlik kazanmasi ve yerlesik
hale gelmesinin uzun bir zaman dilimini gerektirdigi bir gercektir. Zira sahabenin
tamaminin Hz. Peygamberin biitiin soz, fiil ve takrirlerini, stnurli bir zaman dilimi
icinde bilmesi ve 6grenmesi miimkiin degildir. Kald1 ki sahabenin tamami da
O'nun her uygulamasina sahit olamamis ve her hitabini bizzat isitememis olabilir.
Bu durumda Hz. Peygamberin siinnetinin, sahabenin sahabeden, tabiinin
sahabeden, tebe-i tabiinin de tabiinden 6grenmesi seklinde ii¢ nesli kaplayacak bir
siireci gerektirdigi asikardar.

Ahmed Emin’in Islam toplumunda ilim zihniyetinin olusma siirecine dair
yaptig1 degerlendirme bizim siinnetin yerlesmesi konusundaki degerlendirmemizi
destekler mahiyettedir: “Bir¢ok iilkenin fethinden sonra sahabe bolgelere dagildi.
Alim olan bu sahabiler egitim-6gretim igin yola ¢tkmiglardi ve bunlar o bolgelerde
kurulacak medreselerin ¢ekirdegini olusturuyorlardi. Bu alim sahabilerin
kendilerine 6zgii sahsiyetleri vardi ve bu sahsiyetlerini kurulusunda gekirdek rolii
oynadiklar1 medreselere yansittilar. Abdullah b. Mes'ud Kife’de, Abdullah b.
Abbas Mekke’de, Abdullah b. Amr b. As Misir’da. Anilan sahabilerden her birinin,

8 Buhari, “Sehadat”, 9; Miislim, “Fedailu’s-sahabe”, 212; Tirmizi, “Fiten”, 45; Acltni, Kesfu'l-hafd, 1,
475-476.
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Hz. Peygamber’in soyledigi, yaptig1 ve dinin 6gretimi ile ilgili her seyi bilmesi s6z
konusu degildi. Ciinkii bunlar Hz. Peygamber’in baz1 sohbetlerinde bulunurken
bazilarinda bulunamamuislardi; bu yiizden bagka sahabilerin 6grendigi baz1 seyleri
kagirmig olmalari dogaldir. Oyleyse onlardan her biri, baz1 seyleri bilirken bazi
seyleri de bilmiyorlardi. Bu durum, bir bélgede bulunan hadislerin diger bolgelerde
bulunmamasi gergegini giindeme getirdi. Sahabeyi, tabilnden olanlar takip ettiler
ve ilim sancaginm yiikseltmede onlarin yerini aldilar. Onlardan bir¢ogu diger
bolgelerde kendilerinde bulunmayan bilgilerin oldugunu fark ettiklerinde, onu elde
edebilmek icin ¢ok sayida yolculuga ciktilar. Donemin alimleri icin siirekli bir
hareket s6z konusu idi. Misirth Medine'ye, Medineli Kiife'ye, Kiifeli Sam’a, Saml
ise birinden 6tekine gidip-geliyordu. Boylece onlar Islam yurdunda ilmi birligi
saglamaya calisiyorlardi. Bunun sonucunda, sahabenin farkli sahsiyetlere sahip
olmasindan kaynaklanan farkliliklar en aza indirildi. Tabiinden tebe-i tabiin gorevi
devraldi ve 6ncekilerin metotlarini stirdiirdii.”®

Bu ii¢ nesilden her birinin 6grendigini hayata tatbik etmesi ve g¢evresine bunlar1
telkin etmesi ile siinnetin Islam toplumu igerisinde yaygimlik kazanmis olmasi
kuvvetle muhtemeldir. Peygamber oOvglisiine mazhar olmus bu {i¢ neslin
kendiliklerinden bir stinnet ihdas etmesi de s6z konusu edilemez. Clinkii onlar, Hz.
Peygamber’e ulasan bir yol ile O’'nun siinnetini hayata gegirmek veya ihya etmek
hususunda samimi bir ¢aba igerisindeydiler. Yukarida Ahmed Emin’den yapilan
nakilde de goriildiigii tizere siirekli bir ilim yolculugu igerisindeydiler. Bundan
dolay1 sahabe, tabiin ve tebe-i tabilnin dini konulardaki uygulamasi siinnet
kapsamina alindi. Bu son derece isabetli hatta ferasetli tavir neticesinde Islam’in
biitiin kurum ve kurallarinin yerlesik duruma gelmesi saglanmis oldu. Ciinkii Hz.
Peygamber’in siinneti demek Islam’mn uygulamas: demektir. Bunu ¢ok iyi kavrayan
ilk nesiller, daha bastan bid’ate kars: miiteyakkiz oldular ve bid’atcilara kars: ¢ok
acik ve sert tavir aldilar. Onlarin bu tavrinin, Islam’m Hz. Peygamber donemindeki
safiyetini ve sthhatini koruma noktasinda ne kadar ¢nemli oldugunu, bid’at ve
hurafelerin dine ve topluma y6nelik bugiinkii tehlikesini fark ettigimizde daha iyi
anliyoruz. Boylelikle siinnetin hayata gecis siirveci, Hz. Peygamber tarafindan oviilmiis iig

nesil olan sahabe, tabiin ve tebe-i tabiin ile tamamland.1®

9 Ahmed Emin, Fecru’l-Islim, Kahire ts., Mektebetii’'n-Nahda el-Misriyye, s. 192
10 Cagfer Karadas, Islam’'m fnang Yapisi, Bursa 2006, s. 153-158.
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BID’AT

Siinnet dini 6ziine uygun ve 0Ozgiin haliyle yasamak ise, bid’at bu 6zden
uzaklasmanin ve Ozgiinliigli kaybetmenin adidir. Diger bir deyisle bid’at
miintesibin dine yabancilasmas: ve ondan uzaklasmasidir. Ciinkii dini saglam ve
sahih olarak yasamak ancak ilk giinkii 6ziine sadik kalmakla olur. Bu 6zden ve
sahih c¢izgiden uzaklasmak kisiyi baska mecralara dogru siiriikler ve yoldan
cikmasina sebebiyet verir. Nitekim Seytan'in rahmetten uzaklasmasi ve kovulmasi
Allah’in emrine ragmen yeni bir yol ve hakikat iddiasiyla ortaya ¢ikmasindadir.
Ciinkii dinin 6zgiinliigiiniin  saglanmasi, Ilahi kaynaktan geldigi sekliyle
korunmasina baglidir. Hz. Adem yaratildiginda Allah’in emrine yonelik Iblis’in
tavri buna garpici ornektir. Nitekim Yiice Allah’in “Ben emrettigim halde seni secde
etmekten alikoyan nedir?” sorusuna Iblis'in, “Ben ondan daha hayirliyim, beni
atesten onu ise camurdan yarattin” seklinde emrin Oziiyle Ortiismeyen cevabs,
tarihteki ilk bid’attir.”t

Islam tarihi iginde inang¢ alaminda daha Once hic giindemde gelmemis veya
dillendirilmemis bir sey ihdas etmek anlamindaki bid’at tiirline 6rnek olarak kader
konusunu tartismaya agmak verilebilir. Hz. Peygamber doneminde imanin esaslari
belirlenmis ve sahabe arasinda ve asrinda bu esaslar yerlesik hale gelmisken,
sahabe asrinin sonuna dogru Basra’da bir grup bu konuyu tartismaya agmustir.
Kaderiyye denilen bu gruba bu ismin verilmesi gercekte kaderi inkar etmeleri
dolayisiyla degil, kader hakkinda konusmalari ve tartismalaridir. Nitekim Miislim
ve Tirmizi’de gecen “Kader hakkinda ilk konusan Ma’'bed el-Ciihant’dir” (o Jsl
el ame a8 JE/ WIS)ifadesi o donemde kaderin tartisma konusu yapildiginin bir
delilidir. Bu haber Abdullah b. Omer’e ulastiginda onun tepkisi, bu konunun
sahabe arasinda ve hatta Hicaz bolgesinde hicbir sekilde tartisma gilindemine
getirilmedigini gostermektedir. Bu tartismanin yadirganmasinin ve tartismay:
acanlarin bir ilki gergeklestiriyor olmalar1 o dénemin yerlesik ve 6zgiin kurallarina
aykir1 bulunmustur. “Ne onlar benim yiiziinii gorsiinler ne de ben onlarin yiiziinii
goreyim” seklindeki sert ifadeyle bizzat sahabeden Abdullah b. Omer tarafindan
bu topluluk dislanmistir. Bu dislamanin altinda yatan neden onlarin din i¢inde yeni

bir sey ihdas ederek, dini aslindan uzaklastirma goriintiisii vermeleridir. Bu

1 el-A’raf: 7/12.
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konunun sahabe arasinda hi¢ giindeme getirilmediginin bir bagka delili de Eb{
Bekir Ibnii'l-Arabi'nin “Kader konusunda konusmanin yasaklandigina dair
rivayetler uydurmadir” tespitidir. Demek ki yasaklamay1 gerektirecek sekilde bu
konu sahabe arasinda hi¢ giindeme gelmemistir. Sahabe arasinda hicbir sekilde
glindem olmamuis bir konuyu tartismaya a¢malar1 dolayisiyla bu ve benzeri gruplar
zaman icinde siinnet {izere dini yasayan ana kitle tarafindan ehl-i bid’at olarak
isimlendirilmiglerdir.12

Ibadet alaninda bid’ate 6rnek, “Onlarin Kabe’deki ibadetleri sadece 1slik calmak
ve alkigslamaktan ibarettir’®® ayetinde bildirildigi gibi miisriklerin Kabe'yi tavaf
ederken 1slik ve alkig tirii bir ibadet ihdas etmis olmalaridir. Miigrikler Hz.
Ibrahim’den beri yapilan tavaf ibadetini giplak olarak 1slik ve alkisa indirgemeleri,
Hz. Ibrahim’in dininden bir sapmadir. Bu, ayn1 zamanda hak din ve ibadetlerin
bid’atler yoluyla nasil bir bozulma siirecine ugradigina da carpict bir 6rnektir. Ote
yandan miisrikler bu ibadetlerini Kabe’de ibadet yapan Hz. Peygamber ve ashabina
yonelik bir eziyete de doniistiirmiislerdir. Bu climleden olmak {izere Hz.
Peygamber ve ashabi namaz kilarken 1slik ¢almak ve alkiglamak suretiyle onlarin
zihinlerini karistirmaya ve huzurlarin1 bozmaya calismiglardir.

Siyasi alanda ne Hz. Peygamber tarafindan ne de sahabe tarafindan s6z konusu
edilmeyen ve uygulamasi bulunmayan nas yoluyla imam / halife tayini meselesi
yine bir bid’at Ornegi olarak literatiirdeki yerini almistir. Hz. Peygamber’in
vefatiyla birlikte dnce Hz. Eb(i Bekir, daha sonra sirasiyla Hz. Omer ve Hz. Osman
Miisliimanlarin iradesiyle halife segilmisler ve buna Hz. Ali dahil hi¢ kimse itiraz
etmemistir. Bizzat Hz. Ali'nin kendisi de Medine’deki biiyiik ¢ogunluk tarafindan
secilerek halife/imam olarak belirlenmistir. Hz. Ali ne bu sekilde halife tayin
edilmesine itiraz etmis ne de kendisinin Muaviye karsisinda nas ile belirlenmis bir
imam oldugunu iddia etmistir. Hal ve vakia boyle iken nas ile imametin
belirlenecegini iddia etmek, dinin aslinda bulunmayan ve dinin ilk miintesipleri

tarafindan higbir sekilde uygulamasi olmayan yeni bir yol ve yontem ileri siirmek

12 bk. Mislim, “Kitabirl-iman”, 1; Tirmizi, “KitabiVl-iman”, 4; Ebd Bekir ibnii’'l-Arabi, el-Avasim
mine’l-Kavasim, nsr. Ammar Talibi, Cezayir ts., II, 190; genis bilgi icin bk. Cagfer Karadas, Ana
Hatlariyla Kelam Tarihi, Istanbul 2015, s. 30-35.

13 el-Enfal: 8/35.

1 bk. Zemahseri, el-Kessdf, el-Meketebetii't-Tevfikiyye, Kahire ts., II, 239-240; Fahreddin er-Razi, et-
Tefsiru'l-kebir, XV, 159-160; Beydavi, Envirii’t-tenzil ve esrdrii’'t-te’vil, Beyrut 2001, I, 384.
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demektir. Bu yeni iddia din i¢inde nas ile tayin edilen imamlarin masum olduklar:
bid’atin1 dogurmustur ki, bu imami bir yerde Hz. Peygamber ile esitlemek veya ona
alternatif sunmak demektir. Sia'nin ortaya attig1 bu iddia zaman iginde 6zellikle
bazi sufi gruplarda adeta imam olarak goriilen seyhlerin/miirsitlerin hata ve
glinahtan korunduklar1 (mahfuz) seklinde tezahiir etmis ve din i¢inde alternatif
otorite iiretme noktasia gelmistir. Ote yandan Sia’nin mehdilik iddiasinin kaynag1
ve dayanagl da bid’at olarak ortaya ¢ikan imamlarin nas ile tayin edildigi
iddiasidir.1s

Bu durumda bid’at1 belirlemek siinneti 6zgiin haliyle tespit etmeye ve
sinirlarini  bilmeye baghdir. Nitekim siinnet, nesilden nesile tevatiirle
nakledildiginden kapsami/sinirlar biiyiik Slciide netlik kazanmistir. Siinnet iizere
olan ana kitle tarafindan din i¢inde bunun aksine bir beyan ve uygulama bid’at
olarak degerlendirilmistir. Ancak bu uygulama alimlerin ¢ogunlugu tarafindan
inang ve ibadet alami ile smmirli tutulmustur. Halk arasindaki orf, adet ve baz
aliskanliklar bid’at olarak degerlendirilmemistir. Buradan hareketle bid’ati, “Hz.
Peygamber, sahabe tabiin ve tebe-i tabiin donemlerinden sonra inang ve ibadet alaninda
ortaya konulan ve dinin asillaria higi bir sekilde dayanmayan uygulamadir” seklinde tarif
edebiliriz. Ancak ictihat veya kiyas gibi dinin asillarinin referans alinmasiyla elde
edilen hiikiimler ve uygulamalar da bid’at olarak degerlendirilemez. Bir diger
ifadeyle ictihat ve kiyas dinin asillar1 esas alinarak ortaya konulan yeni
hiikiimlerdir. Dinin diizenleme getirmedigi alanlardaki uygulamalarin ise, bid’at
kapsamina sokulmasi zaten s6z konusu degildir.

Bid’at konusu hassas bir konudur. Bu yiizden bir uygulamanin bid’at olup
olmadigini tespit konusunda son derece dikkatli olmak gerekir. S6zgelimi bir
hususun dini hiikiim olabilmesi i¢in yol ve yontem belirlenmistir. Bu ¢ercevede
temel miiracaat kaynaklari, dort delil denilen kitap, siinnet, icma ve kiyastir. Anilan
dort esas delilin yaninda ehlince bilinen baz: tali deliller de mevcuttur. Bu delillere
bagvurularak ortaya konulan hiikiimler bid’at olarak degerlendirilemez. Islam

alimlerinin yaptiklar1 ictihatlar da, sOyledigimiz metot ¢ercevesinde oldugundan

15 Abdulkahir el-Bagdadi, Usilii’d-din, s. 284-286. Ebii'l-Muin en-Nesefi, Tebsiratii’l-edille, nsr. H. Atay,
S.A. Diizgiin, Ankara 2003, II, 445-460; Nasiruddin et-Thsi, Tecridii’l-akdid, nsr. AM.H. Siileyman,
1skenderiye 1996, s. 135-150; a. mlf., Risdle fi kavdidi’l-akdid, nsr. Ali Hasan Hazim, Beyrut 1413/1992,
s. 83-93; Ahmed Emin, Fecru'l-Islam, s. 266-278; Muhammed Huseyin Al Kasifi'l-Gita, Aslu’s-$ia ve
usiiliihd, Kahire 1377/1958, s. 133-141.
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bid’at sayilmaz. Diger bir deyisle ictihat yapilmak suretiyle ortaya konulan
uygulamalar bid’at kapsamina sokulamaz. Orf ve adet tiiriinden olan baz
uygulamalar da bid’at kapsamina dahil edilemez. Hayat son derece degisken ve
dinamiktir. Her yeni gelismeyle ilgili hitkmii Kur’an ve Siinnet’'te aramak dogru
olmadig gibi bunlara orada cevap bulmak da her zaman miimkiin degildir. Béyle
bir yaklasim, hayat1 sinirlar ve sikici hale getirir. Ciinkii dinde emirler ve yasaklar
belirlenmistir. Bunun disinda miibah denilen yapilmasi ve yapilmamasi insanin
tercihine birakilan ¢ok genis bir alan vardir. Bu alanda diizenleme yapmak insana
birakilmistir. Bu su demektir: Insan miibah alanda kisisel veya toplumsal bir takim
diizenlemeler yapabilir. Bu sekilde yapilan diizenlemeler ve tasarruflar bid’at
kapsamina dahil edilemez.

Ikinci bir hassas nokta ise, bazi uygulamalarin siinnet ad1 altinda dine dahil
edilmesi, buna karsilik bazilarinin da bidat adi altinda yasak kapsamina
sokulmasidir. Ozellikle bazi dini gruplar kendi énderlerinin uygulamalarim siinnet
kapsaminda gosterme yoluna gitmektedirler. Hadis ad1 altinda uydurma bir takim
sozlere dayanilarak siinnet ihdas etmek de bunun gibidir. Imam Rabbani'nin dedigi
gibi her bid’at bir siinnetin ortadan kaldirilmasina sebep olur. S6zgelimi bid’at olan uzun
uzun secili s6zlii namaz niyetleri, siinnet olan cemaatle namaza erken katilmay1
engellemektedir.’® Bu noktada Hz. Peygamber’in su uyarisi ¢ok onemlidir: “Kim
benden sonra terk edilmis bir stinnetimi diriltirse, onunla amel eden herkesin ecri
kadar o kimseye sevap verilir. Hem de onlarin sevabindan hicbir sey eksiltilmez.
Kim de Allah ve Peygamberinin rizasina uygun diismeyen bir bid’at ihdas ederse,
onunla amel eden insanlarin giinahlar1 kadar o kisiye giinah yiikletilir. Hem de
onlarin giinahlarindan higbir sey eksilmez”.17

Stinnet ile bid’atin karistirilmasinin sebebi, baz1 hususlarda bu ikisi arasinda ¢ok
ince bir ayrimin bulunmasindandir. Bu ayrimi bazen fark etmek miimkiin
olamamaktadar. Ornegin, mezar ziyareti stinnettir, ama mezardan medet ummak
bid’attir. Mezar ziyareti 6liimii hatirlamak ve mezarlikta yatanlara dua etmek icin
olmalidir. Bunun disinda diinyevi ¢ikar amach bir ziyaret haline getirilmesi dogru
degildir. Cinkii kabir hayatina intikal ile ‘amel’ dénemi kapanmistir. Bundan

dolay1 6liilerin dirilere bir faydasi da s6z konusu olamaz.

16 fmam Rabbani Ahmed es-Sirhindi, el-Mektiibit, Fazilet Nesriyat, Istanbul, ts., I, 159-160, 186. Mektup.

17 Miislim, “Ilim”, 6; Tirmizi, “ilim” 16.
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Ote yandan adet ve aligkanlik kabilinden bir takim toplumsal uygulamalarin
bid’at kapsamina alinmasi da toplum igerisinde huzursuzluga yol a¢gmaktadir.
Hatta bu gibi uygulamalarin kaldirilmas: bir¢ok kiiltiirel degerlerin ve
uygulamalarin yok olmasina neden olmaktadir. Bu nedenle kiiltiirel unsur ile
bid’at1 birbirinden ayirmakta yarar vardir. S6zgelimi Hz. Peygamberle ilgili siirler,
mersiyeler yazilmasi, bunlarin miizik esliginde okunmas: kiiltiirel birer degerdir.
Mevlit merasimleri de, bu kapsamda degerlendirilebilir. Kisiler, bu gibi
uygulamalar1 zorunlu dini uygulama yani farz, vacip, siinnet tiirlinden ibadet
haline getirmedikleri takdirde, yapilmasinda bir sakinca olmasa gerektir. Ote
yandan inananlarin Allah rizasi icin yaptiklari, dinen yasak kapsamina girmeyen
her giizel etkinlik ibadet olarak goriiliir. Bu cerceveden bakildiginda mevlit
okunmasi, Kkiiltiirel bir etkinlik olmasmin yaninda bir nevi ibadettir. Ancak
buradaki ince nokta bu etkinligi dini bir emir olarak gormemek ve zorunlu hale
getirmemektir. Goniillii olarak bir merasim yapip Allah'in amilmasmin ve Hz.
Peygamberin 6viilmesinin dini agidan bir sakincas: olamaz. Ancak 6liiniin kirkinci
veya elli ikinci gilinii, dogan bir bebegin kirkinc gilinti mevlit merasimi
diizenlenmesini zorunlu gérmek, bu yonde bir beklenti icine girmek, insanlar1 buna
zorlamak ve yapilmamasin giinah saymak apagik bid’attir.

Ote yandan bid’at1 ortadan kaldirmak adina tahribat yapmak da dogru degildir.
Boyle bir yaklasim daha zararli sonuglara yol agabilir. Sozgelimi kabirleri sade
kilmak adina yiizyillar 6nce yapilmis, tarihi ve sanat degeri bulunan tiirbe ve
mezarlarin yikilmasi bu anlamda dogru degildir. Ciinkii yasadigimiz topraklar
tizerindeki tiirbe ve mezar taglari bugiliniin diinyasinda o topraklarin bize ait
oldugunun tapu senetleri gibidir. Topraklarimizda hak iddia eden diismanlara
kars1 bunlar1 birer tarihi vesika olarak gosterebiliriz. Ayrica bu yapilar sanat ve
kiiltiir adma birer kiymettirler. Zaten dinde zararin zararla telafisi s6z konusu
degildir. Yeni yapilan bir mezarin sade yapilmasina 6zen gosterilebilir, ama
ylizyillar 6nce yapilmig bir mezarin tahrip edilmesi dogru degildir.

Bid’atlerin ortaya cikis nedenleri

1. Dini daha iyi yasama gayreti: Bu ifadenin klasik eserlerimizdeki kargilig
dinde asir1 gitmek anlamina gelen ifrattir. Bazen insanlar dini daha iyi yasama
adina dinde ifrata hatta israfa gitmektedirler. Dini daha iyi yasama gayreti sahabe

doneminden itibaren giindeme gelmis bir konudur. Nitekim sahabeden bazi
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insanlarin gelip stirekli oru¢ tutmak, namaz kilmak ve cinsel iliskiden tamamen
uzaklasmak seklindeki talepleri bizzat Hz. Peygamber tarafindan hos goriilmemis
ve hatta bu tiir yaklasimlar yasaklanmistir. Nitekim Hz. Peygamber, Ebu’d-Derda
ve Abdullah b. Amr b. el-As’in siirekli oru¢ tutmak ve siirekli namaz kilmak
seklindeki girisimlerini dogru bulmamis onlara yonelik “bedeninin, goéziiniin,
ailesinin ve hatta misafirlerinin kendisi tizerinde haklar1 oldugunu” bildirmistir.18
Daha sonraki asirlarda hatta giiniimiizde baz kisilerin belli bir zamana ve mekana
bagli olan Arafat'taki vakfeyi kendi sehirlerinde yapmaya kalkismalaridir. Bu,
hacilarin ruh halini birlikte yasamak adina iyi niyetli bir girisim olsa bile netice
itibariyle haccin ve vakfenin usul ve esasina aykir1 bir durumdur ve bid’attir. Yine
Hz. Peygamber’in hiicresinde kildig: teheciid namazinin camide cemaatle kilinmas:
da belki hi¢ kilmamis olanlar i¢in bir zemin hazirlama seklinde iyi niyete
dayanmas1 onun bid’at olmasina engel teskil etmez. Bu tiir girisim ve davranislar,
ibadetlerde belli bir zamana ve mekana bagli olma sartinin goz ard1 edilmesini ve
dinde farz ibadet ile siinnet ibadetin birbirine karistirilmasi tehlikesini beraberinde
getirir.

2. Ge¢mise duyulan saygi: Ge¢gmise duyulan saygi, insan icin bir kok ve koken
arayisinin yaninda bugiline ve gelecege yonelik manevi bir gii¢ devsirme ve
motivasyon aracit olarak goriilmesinden kaynaklanmaktadir. Aslinda ge¢mise
saygl, itidal ve iktisat sinurlar1 iginde makbul goriilen bir husustur. Ciinkii basta
anne-baba olmak iizere insanin geriye dogru derin bir akrabalik ge¢misi vardir.
Yine Insamin bu gecmise baghgr fitridir. Sila-i rahimin yani akraba iliskilerinin
gozetilmesinin ve siki tutulmasinin emredilmesi de bu yiizdendir. Ancak bunun
ifrat diizeyine ¢ikarilarak ge¢misin kutsanmasi ve ge¢misten gelen manevi mirasin
dinin igine asli bir unsuru gibi sokulmas: bid’at kapsamina girmektedir. Nitekim
Kur’an’da miisriklerin baskalarina karsi iistiinliik taslamak ve 6viinmek i¢in gidip
mezardaki Oliilerini saymalar1 yerilmistir.’® Giiniimiizdeki irk¢iligin ve bir dl¢iide
milliyetciligin asir1 derece revag bulmasinin altinda yatan neden de budur. Nitekim
yukarida isaret edildigi gibi Iblis’in isyaninda da kokene vurgu vardir. Bu anlayis

kisileri zaman iginde kabile veya ulusun biiyiiklerini kutsamaya, onlar1 adeta bir

18 Nevevi, Riydzii’s-Salihin, (Subhi Salih, Menhelii'l-varidin ile birlikte) Istanbul 1990, Pamuk Yayinlari
Ofset Baski, s. 143-147.

19 et-Tekasiir 102/1-2; ayr. bk. Matiiridi, Te'vildt, V, 513.
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peygamber gibi gérmeye ve hatta sz ve uygulamalarini dini bir esas gibi kabul
etmeye gotiirmektedir.

3. Imam ve 6nderlere agir1 saygi: Yukarida da belirtildigi gibi bunun ilk rnegi
Sia tarafindan Hz. Ali'nin nas ile tayin edilmis imam oldugunun inang ilkesi haline
getirilmesidir. Benzer sekilde bazi tarikat seyhlerinin 6nceki seyh tarafindan tayin
edilmesi ilahi bir tayin gibi algilanmistir. Boylece ortaya ¢ikan dini 6nder adeta
hatadan arinmig ve korunmus kabul edilmek suretiyle her sdyledigi adeta dini emir
telakki edilmistir. Diger bir ifade ile Sia’da imamlarin masum kabul edilmesi ve
tasavvufta ise velilerin mahfuz kabul edilmesi, onlarin s6z ve eylemlerinin dini
emir gibi goriilmesini saglamistir. Ku'eyri'ye gore bu korunmusluk (hifz) kulluk
imtihan (mihneti) ile giinah isleme imkan ve ihtimalini ortadan kaldirmaz.2° Ancak
bu anlayisin bazi sufi gevrelerde asir1 diizeye gotiiriilmesi, din iginde yeni
uygulamalarin yani bid’atlerin ortaya ¢ikmasma zemin hazirlamistir. Tasavvuf
biiytiiklerinin 1srarla seriatin zahirinin esas alinmasi gerektigi yoniindeki telkin ve
tavsiyelerde bulunmalari, bu alanda meydana gelen bid’atlar1 Onlemeye
yetmemisgtir.?!

4. Eski baz1 dini ve kiiltiirel degerler: Ge¢mis milletlere ve kiiltiirlere ait bazi
degerlerin Islam icinde tasmnarak sanki onun bir unsuru haline getirilmesidir.
Bunlarin bir kismi hurafe kabilinden oldugundan Islam zaten bunlarla miicadele
etmistir. S6zgelimi putlar ve bunlara dayal1 inanglar, biitiin hak dinlerin miicadele
ettigi bid’atlerdir. Mekke’de putculugun baslama hikayesin buna c¢arpici bir
ornektir. Kureys’in eski ulularindan Amr b. Luhay, Mekke’den Sam bolgesine
ticaret icin gitmisti. Orada putlara tapan insanlar gordii. Hosuna gitti ve putlardan

birini alarak Mekke’'ye getirdi, ibadet etmeleri icin dikti ve adina Hiibel dedi.
Mekke’de ilk putculuk boyle basladi. Kureys’e onemli yararliklar yapmis olan

20 Kuseyri, er-Risdle, ngr. Ma'ruf Zureyk-Ali Abdulhamid Baltaci, Beyrut 1410/1990, s. 359-360; Ali el-Karf,
Da’u’l-medli ald Bed'i’l-emdli, Istanbul 1985, s. 65; Stileyman Uludag, Tasavouf Terimleri Sozliigii, “Hifz” ve
“Mahfuz” mad.

2 Abdulkahir es-Suhreverdi’ye gore kalbe gelen hatirlar seriat Slgiisiine vurulur. Sayet farz veya nafileye
uygun diisiiyorsa yapilir, haram veya mekruh cinsinden ise terk edilir. Eger esit bir durum varsa nefsin
arzusuna aykir diisecek sekilde en yakin mesru dlgiiye gore hareket edilir. (Abdulkahir es-Suhreverdi,
Awvdrif, s. 465). Gazzali ise, dinin zahirine aykiri olan batini bilgi seriati iptal anlamina gelecegi
goriislindedir. (Gazzali, Thyd'u ulimi'd-din, 1, 171-174). Sun’ullah Gaybi'ye gore seriat hakikatin zahiri,
hakikat ise gseriatin batinidir. Zahir olan seriate muhalif olan hakikat iddiasi batildir. Seriatin zahirine
uymayan bir hususu hakikat diye iddia eden kisi sapkin ve saptiricidir. Ancak geriata mutabik diigen
hakikati benimseyenler muvahbhit olur. Tersini iddia edenler miilhittirler. Kamil velilerin tamamui tevhit
ehlindendirler. (Sun’ullah Gaybi, Akdidndme, 1nebey Yazma Eserler Kiitiiphanesi, Bursa, no: 854/4, vr. 26-
27).
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Kusay ise bu putu Kabe'nin igine yerlestirdi ve oniine fal oklar1 koydu. Diger
Araplar da yaptiklar1 putlar: Kabe'nin icine ve etrafina koydular ve 6niine fal oklar:
yerlestirdiler. Araplar yolculuk, ticaret, evlenme gibi 6nemli isler yaptiklarinda
putlarin oniindeki fal oklarini cekerler ve ona gore hareket ederlerdi. Boylece
Kureys, Allah’in dini olan Hz. Ibrahim’in ve Hz. Ismail’in yolunu biraktilar, cansiz
ve kansiz tastan, kerpicten, agactan hatta un-hurma karisimi hamurdan yaptiklar:
putlara tapmaya basladilar.??

5. Hadis uydurmaciligi: Kimi iyi niyetle kimi de kasith olarak Hz. Peygamber’e
bazi yalan ve yanlis bilgilerin nispet edilmesi tarihte hadis uydurmacilig1 olarak
gecmektedir. Bu yolla din icinde oldukca fazla bid’atin olusmasina zemin
hazirlanmigtir. Muhaddislerin hadislerin sihhati konusundaki titizlenmeleri bu tiir
gidisatin oniine gecmek icindir. “Bilerek ve isteyerek bana bir yalan isnat eden kisi
cehennemdeki yerine hazirlansin”? hadis-i serifinin sOylenis gerekcesi de bu olsa
gerektir. Ancak biitiin bunlara ragmen bir¢ok uydurma hadis ortaya ¢ikmis ve
ulame bunlardan kurtulusun bir yolunun da bu tiir sozleri toplayip insanlarin
dikkatlerine sunmak olarak gormiistiir. Buna ragmen bugiin 6zellikle ekranlarda
adeta uydurma hadis anonsu yapan bir kisim insanlarin eski ulemanin bu gayret,
dikkat ve titizliginden hi¢ nasip almadiklar1 aciktir. Soyledikleri ve yaydiklar:
sozler Islam’a hizmeti hezimete déniistiirmektedir. Ciinkii uydurulan ve dini renge
biiriindiiriilen her s6z veya uygulama dini 6ziinden uzaklagtirmaktadir.?*

HURAFE

Hurafe, kelime anlamu itibariyle “bos soz, anlamsiz uygulamalar, tutarsiz
diisiinceler” demektir. Dini anlamda ise “dini ve mantiki temeli olmayan ve din
adina ileri siiriilen batil inanglar ile ibadet sayilan uygulamalardir”. Bunlara ‘bos
inan¢” demek de miimkiindiir. Bir bagka ifade ile dinin 6ziinde olmayan, bir takim
yollarla sonradan dine sokulan ve toplumda dini inang ve ibadet gibi kabul goren
s0z, fiil ve davraniglardir. Hurafelerin bir¢ogu, batil dinlerden intikal ederek
toplum hayatina girmistir. Ancak zaman iginde insanlar tarafindan icat edilen
hurafeler de vardir. S6zgelimi “Otobiis tutan (yolculukta midesi bulunan) kisi bir
miktar benzin igerse, tutmaz” hurafesi bu tiirdendir.

Bid’at-hurafe ayrimi

22 {bn Hisam, es-Siretii’n-Nebeviyye, nsr. Omer Abdusselam Tedmr, Beyrut 1408/1987, 1, 79-85
23 Buhard, “Ilim”, hadis no: 110; Nevevi, Riyazii’s-salihin, s. 754 (hadis no: 1378).
2 Bu konuda genis bilgi i¢cin bk. Yasar Kandemir, Mevzu Hadisler, Ankara 1980, s. 187-195.
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Benzerlikler dolayisiyla bid’at ile hurafe zaman zaman birbiri ile karistirildig:
goriiltir. Aynilik ve ayrilik noktasindan bid’at ve hurafeyi {i¢ kisimda
degerlendirebiliriz:

1. Bid’atlerin tamami dini goriiniimlii iken hurafelerin bir kismu dinden
bagimsiz giinliik yasantilarla ilgilidir. Ornegin yatirlara caput baglamak dini
gorliniimlii bir bid’at ve hurafedir. Buna karsin “yedi aylik dogan ¢ocuk yasar sekiz
aylik dogan yasamaz” hurafesi dini degildir.

2. Hurafe kapsamina giren bid’atler oldugu gibi girmeyenler de vardir. Giizel
(hasen) bid’atler hurafe sayilmazken kotii (seyyie) bid’atler hurafedir. Minare
yapilmasi ve oradan ezan okunmasi, teravih namazinin cemaatle yirmi rekat
kilinmas: giizel bid’atlerden sayilmistir, dolayisiyla hurafe kapsamina girmezler.
Buna karsilik mezarlardan hortlak ¢ikmasina inanma ve olen kisilerin ruhunu
¢agirma hem bid’at hem de hurafedir.

3. Bid’atler Hz. Peygamber’in siinnetine aykiri uygulamalardir. Dolayisiyla
bid’atlerin ortaya cikist Islam geldikten sonradir. Buna karsin hurafelerin ortaya
cikis tarihi ¢cok daha eskilere gider. Hurafeler batil inanglar olduguna gore Hz.
Adem’den sonra hak dinin bozulmasi ile birlikte hurafeler ortaya ¢ikmaya
baslamustir.

Hurafe ve Din

Geg¢misten giliniimiize bazi insanlar din ve dini olan bir¢ok konunun hurafe
oldugunu iddia etmislerdir. Sozgelimi miisrikler “Kur'an kendilerine
okundugunda ‘isittik’ derler ve ardindan ‘istesek biz bunun gibi sdyleriz, bu
oncekilerin masallarindan bagkas1 degildir”’?® seklinde Kur’an’in haber verdigi
hususlari ‘eskilerin masallar1” adi altinda hurafe olarak nitelemislerdir. Aym sekilde
peygamberler tarafindan gosterilen mucizelere de eskilerin masallar1 demislerdir.2
Giinitimiizde de deney ve gozlemi yegane bilgi kaynagi olarak goren bazi
materyalist ve pozitivistler, bagta Allah inanci olmak iizere dini inanglarin
tamamini hurafe kapsamina sokarlar. Gozle gérmediklerinden dolayi, melek, cin ve
seytan gibi Kur’an ve Siinnet’te haber verilen varliklar1 gercek disi sayarlar. Maddi
olanin disindakileri kabul etmedikleri i¢in insanin bedeninin 6tesinde bir ruh

bulundugunu reddederler. Bunlara gore, ibadet edilmesi, Allah’tan yardim

25 el-Enfal: 8/31.
26 e]-En’am: 6/25; el-Enfal: 8/31; en-Nahl: 16/24; el-Mu’mint{in: 23/83.
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istenmesi, ahlaki kurallarin sevap ve giinaha baglanmas1 hurafeden ibarettir. Dinin
bu sekilde biitiiniiyle hurafe sayilmasi anlayisina karsi, dindarin pozisyonunu
gliclendirmesi bir zarurettir. Bunun icin de dinin ash ile hurafeyi birbirinden
ayiracak bir bilgi donanimina ihtiyag vardir. Aksi takdirde dinin biitiiniiyle hurafe
sayillmasi ile hurafelerin din haline getirilmesi arasinda bocalama durumu soz
konusu olmaktadir. Din ve hurafe konusunda dort ayri1 goriis sahibinden
bahsetmek miimkiindyir:

1. Halk arasinda geleneksel her uygulamayi dinden sayanlar. Bunlara gore
hurafe diye bir sey yoktur. Bu kesim dinin alanin genisletmekte agiriya gitmekte ve
her tiir dini goriiniimlii uygulamay1 dinden sayan ve savunan bir anlayis1 ortaya
koymaktadir. Dine karsi ¢ikanlarin da ayni yaklagimla dinden olmayan bir takim
hususlar1 gostererek dine saldirdiklari gozlenir. Bu tiir insanlar, 6rnegin tore
cinayetleri ve kadin dovmek gibi hususlar1 dine mal etmek suretiyle onlar
tizerinden din aleyhine kampanya yiriitiirler. Bunlarin bu davramslar biiyiik
olclide cehaletten kaynaklanir.

2. Islam’1 akil dini olarak tanimlayip, kendilerine gore dinde akla uymayan
hususlar1 hurafe sayanlar. Ozelikle Islam’1 modern gagin anlayisina adapte etme
cabalari, baz1 asir1 goriis ve uygulamalar: da beraberinde getirmistir. Sozgelimi,
mucize, keramet gibi hususlarin inkari, sefaatin inkari, insanin ¢aligmasini
engelledigi gerekcesiyle namaz gibi ibadetlerin giiniimiizde gereksiz goriilmesi,
calisma gilictinii diisiirdiigline inandiklar1 orucun zararli sayilmasi, akil almaz
bulduklar1 Hz. Peygamber’in miracinin inkari...

3. Dini biitiiniiyle hurafe sayanlar. Din karsiti, ateist baz1 ¢evreler dini inang ve
uygulamalari tamamen hurafe olarak niteleme egilimindedir. Bunlara gore, din
gecmis caglarin insanlarina has bir takim uygulamalardir. Insanin kendisi disindaki
bir takim varliklara dayanmasi kendisini inkardir. Insan kendi akli ve imkanlari ile
her zorlugun iistesinden gelebilir. Dolayisiyla Allah, melek ve cin hurafeden
ibarettir. Ciinkii bu tiir varliklarin deney ve goézlem ile ispati miimkiin degildir.
Insan ancak deney ve gozlem ile bildigi ve tanidig1 varligi kabul eder. Deney ve
gozlem disi her sey gergek disidir, hurafedir.

4. Dini olan ile hurafenin ayirt edilmesi tarafinda yer alanlar. Bunlar Kitap,
siinnet, icma ve kiyas gibi dini deliller (edile-i ser’iyye) ile sabit olmus hususlari

esas almak suretiyle bunlarin disinda kalanlarin bid’at ve hurafe oldugunu kabul
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eden istikamet ve iktisat ehli insanlardir. Ciinkii neyin dini neyin dini olmadigini
tespit etmenin kurallar1 vardir. Bu kurallarin isletilmesi ile bid’at ve hurafeler aciga
cikarilabilir. Ancak bu islemi yapacak insanlarin yeterli bilgi donanimina sahip
olmas1 ve samimi olmasi gerekir. Bilgisi olmadan fikir {ireten art niyetli kimselerin
dine ve dini esaslara yonelik iddialarina itibar edilemez.

Hurafelerin Ortaya Cikis Nedenleri

1. Korkular: Insanlar korkularini yenmek ve bastirmak igin maddi veya manevi
bir takim dayanaklar ararlar. Maddi dayanak bulamadigi durumda manevi
arayislar igerisine girer. Dini suuru giiclii degilse bir takim hurafelere dayanr veya
kendisi uydurur. Mezarliktan gecerken 1shik calmak, baz1 psikolojik korkularinm
yenmek i¢in medyum veya cincilere bagvurmak buna 6rnek olarak verilebilir.

2. Arzular: Insanlar, istenilen ve arzu duyulan bir takim seylere ulagmak icin
yardim mercileri arastirir. Normal yollardan bulamadigi takdirde bir takim
hurafelere basvururlar. Cocuk edinmek igin yatirlara c¢aput baglamak, bebek
maketleri asmak, bir takim hastaliklardan kurtulmak ic¢in cesitli kisileri ve
mekanlar ziyaret etmek bunlardandir.

3. Kendini begenmislik: Insanoglu, kendisini ve yaptiklarini begenen bir yapiya
sahiptir. Allah’in gonderdigi dini bile kendi arzu ve hevesleri dogrultusunda
insanin degistirme cabasi vardir. Dinlerin bozulmasmin bir nedeni de iste bu
kendini begenmisliktir. Allah Teala insanin bu yapisini sdyle ifade eder: “Kotii isi
kendisine siislii gosterilip onu giizel goren kimse (digerleri ile bir olur) mu? Allah
diledigini hidayete erdirir, diledigini sapiklikta birakir. (Ey Peygamber) onlar icin
kendini tiziintiilere sokma. Allah onlarin yaptiklarini bilmektedir”.?” Tarihte birgok
hurafenin ortaya ¢ikmasinda bu sekilde kendini begenmisligin ¢ok biiyiik rolii
vardir.

Hurafelerin sayis1

Hurafelerin sayisini tespit etmek ¢ok gilictiir. Ciinkii baz: kigilere gore hurafe
sayilan hususlar, digerlerine gdre hurafe sayilmayabilmektedir. Diyanet Isleri
Bagkanlig1 tarafindan miiftiiliiklerden elde edilen verilere dayanilarak yapilan
arastirma ile Tiirkiye’de 1380 farkli hurafenin varlig1 tespit edilmistir. Yapilan

tasnife gore bu hurafelerin 335’1 aile, 319'u cenaze, 272’si saglik, 78'i mezarliklar,

27 Fatir: 35/8.
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49’u hidrellez, 39'u talih, 170’1 gesitli ibadetler, 17’si misafirlik, 9"u biiyii-fal, 9'u cin-
peri, 81 agure, 7’si helal-haram, 6’s1 muska, 2’si de giines tutulmasi ile ilgilidir. Bu
sayilardan yola ¢ikarak bir takim degerlendirmeler yapilabilir. Zaten DIB
tarafindan yaymnlanan Diyanet Aylhk Dergi'de bu anlamda ¢ok yonlii
degerlendirmeler yapilmistir.?® Ancak bu sayilara bakarak bir karamsarliga
diismemek de gerekir. Bunlarin biiyitk bir kisminin ¢ok kiigiik bir azinhk
tarafindan inanildigs, egitim ve dini bilincin gelismesine paralel olarak bir¢ogunun
insanlarin giindeminden ¢iktig1 da goriilen bir gercektir. Ancak bu saymin ve
sayilanlarin hafife alinmamasi da gerekir. Bunlara yonelik basta egitim olmak {izere
insanlarin dini ve kiiltlirel biling diizeylerinin yiikseltilmesinin gerekliligi
ortadadir. O yiizden DIB tarafindan yapilan bu galismanin bu anlamda bir katki
saglayacag1 aciktir.

Hurafeyi sadece Islam ve dogu diinyast ile sinirh bir sorun olarak da gérmemek
gerekir. Daha once belirtildigi gibi Islam toplumlarinda var olan hurafelerin
bir¢ogunun eski din ve inanislardan intikal ettigi bir gercektir. Batida da bugiin
hala yasayan bir¢ok hurafenin varligi bilinmektedir. Sozgelimi 13 ve 17
rakamlarimin ugursuz, esegin mafyaya karsi koruyucu, at nalinin ugurlu, kara
kedinin ugursuz, baykus Stmesinin kotiiliige isaret ettigine inanilmasi gibi bir¢ok
hurafe bu giin dahi batili toplumlarda yaygin olarak bulunmaktadir.?

SONUC

Dinin duyurulmasi ve wuygulamast Hz. Muhammed Mustafanin (sav)
peygamber olarak gonderilmesi ve gorevlendirilmesi ile baslamistir. Dolayisiyla
dinin gelmesi ile uygulamasi es zamanli bir gelismedir. Bu sadece Hz. Peygamber’e
0zgii degil, onceki biitiin peygamberler i¢in de gegerlidir. Zaten din i¢inde hig
kimsenin ayricaligt yoktur. Hz. Peygamber’e hitaben “Sana buyruldugu gibi
dogruluk {izere ol”% ayeti ile Hz. Musa'ya ile ilgili “Onun i¢in levhalarda, ogiitler
ve her seyin aciklamasini yazdik. (Ona dedik ki:) Bu levhalardaki emirleri
ciddiyetle yerine getir, kavmine sdyle onlar da daha bir ciddiyetle bu emirlere

uysunlar...”3! seklinde gelen ayetler, her peygamberin getirdigi dinin hiikiimleri ile

28 bk. Diyanet Aylik Dergi, Haziran 2006.

29 bk. “Bunlar da Bati’'min hurafeleri” http://www.hurriyet.com.tr/bunlar-da-bati-nin-hurafeleri-4708173
(13.03.2016; 22:04).

30 Had: 11/112; Sura: 42/15.
31 e]l-A’raf: 7/145.
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yiikiimlii oldugunu bildirmektedir. Dolayisiyla peygamber dini hem getiren hem
de bizzat dine muhatap olan kisidir. Dolayisiyla dinin uygulamasi ilk olarak bizzat
Hz. Peygamber tarafindan tatbikat sahasina konulmustur. Ciinkii O, ilk 6rnek
kisilik olma vasfin1 haizdir. Nitekim Kur'an’da Hz. Peygamber i¢in {isve-i hasene
yani gilizel 6rnek tanimlamasi yapilir. Dolayisiyla Hz. Peygamber’in bizzat kendisi
miintesipleri ile birlikte dinin emirlerine muhataptir. Din ac¢isindan Hz. Peygamber
dahil hi¢ kimseye ayricalik ve ayrimcilik yapilmasi s6z konusu degildir.

Bu uygulamanin ikinci ve {iglincii nesillerle devam etmesi, siinnetin yerlesik
Ozelligi kazanmasini saglamistir. Zaten Hz. Peygamber’in ilk {i¢ nesli dvmesi,
siinnetin yerlesik esas ve ilkelere doniismesinin bunlar eliyle gerceklestigine
yonelik giiclii bir isarettir. Nitekim sosyolojik olarak da bir uygulamanin basariyla
tatbiki ve yerlesiklik 6zelligi kazanmas1 birkag nesil devam etmesine baglidir. Hz.
Peygamber’in ilk {i¢ nesle dikkat cekmesi de bu yiizdendir.

Siinnetin hayata intikali ile birlikte baz1 aykir1 tutum ve davramslarin ortaya
¢itkmast da kagmilmazdir. Ciinkii insan unsuru siirekli yenilik pesinde ve kendine
0zgii davranis arayist i¢indedir. Hem kendini tatmin hem de takdir toplamak igin
her icat ettigi yenilige toplumsal destek arayisina girer ve bagkalarini yeniligine
ortak kilmaya calisir. Bu yenilik arayislar1 Hz. Peygamber’in uygulamasinin aksine
ve onu gegersiz/tesirsiz birakacak sekilde olursa bunun adi dinde bid’attir. Bunun
yaru sira akla ve mantiga uymayan, dinen sakincali bulunan, kimi zaman da fert ve
toplum icin zararh olan veya higbir faydas: bulunmayan uygulamalar ise hurafe
olarak nitelendirilir. Hurafelerin varlig1 daha eskilere dayandigindan ve bir dlgiide
dinden bagimsiz ortaya ciktigindan bid’atten daha genis bir anlam gergevesine
sahiptir. Bu yiizden tarih boyunca hak dinler mevcut hurafeler ile miicadele
etmisler ve yeni hurafe ve bid’atlarin ortaya ¢ikmamasi icin tedbirler almislardir.
Cunki bid’at ve hurafe dine sonradan eklenen ve dinin bir unsuru seklinde
sunulan ayrik otlar1 gibidir. Bu yoniiyle bid’at ve hurafeler, dinin miintesiplerini
dine yabancilastirma gibi bir islev gormektedir. Bu yabancilasma ya miintesibin
sahih dinden uzaklasmasi veya dinin Ozglinliigiinii yitirmesi anlamina
gelmektedir. Nitekim Yahudilik ve Hiristiyanligin maruz kaldig: tahrif bu tiirden
bid’at ve hurafelerin dine sokulmasindan kaynaklanmistir. Hz. Musa zamaninda
bile puta tapan bir kavmi goren Yahudiler benzer bir uygulamay: kendileri igin

istemistir. Samiri’nin Hz. Musa’nin ayrilmasin firsat bilerek buzag: putunu icat
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etmesi de bir nevi bid’attir. Yahudilerin Hz. Peygamber doéneminde bizzat

ellerindeki Tevrat'in bazi ayetlerini gizlemeye calismalar1 da ayni sekilde bid’at

kapsamina sokulabilir. Nitekim benzer sekilde Hiristiyanlarin Hz. Isa’y1 insani

boyutunu asacak sekilde yiiceltmeleri, 6liimii ile ilgili bir siirti hurafe uydurmalari,

son olarak onu “Tanri’nin oglu” olarak gormeleri dini 6ziinden uzaklastiran bir

gelismedir. Bu ve benzeri inang ve uygulamalar tarih boyunca hem dine hem de

dinin miintesiplerine tamiri imkansiz zararlar vermis ve hakiki din ile miintesibi

arasinda kapatilmasi zor ucurumlar olusmasina yol agmuistir.
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Abstract

Bid’ah and superstitions, which means deviation from essence of religion, is the topic of
this article. In order to understand this point truly, it essential to focus on Sunnah, which
represent the essence of religion. Bid’ah and superstitions are evaluated in terms of their
origins and meanings. Besides, differences between bid’ah and superstitions are highlighted
in this article. In this study, the aim is to differentiate Sunnah, essence of religion, and bid’ah

and superstitions, representations of alienation.

Dine Yabancilasma Araci Olarak

Bid’at ve Hurafe

Ozet

Makalede dindarin dine yabancilagmasi veya dinin 6ziinden ve 6zgiinliigiinden sapmasi
anlamimna gelen bid’at ve hurafe konulari ele alinmistir. Bu iki hususun tam olarak
bilinebilmesi i¢in de oOncelikle dinin 6ziinii ve Ozgiinligiinii temsil eden siinnete yer
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alimirken bid’at ve hurafe mana ve mahiyetlerinin yani sira ortaya cikis nedenleri
noktasindan da incelenmistir. Ayrica ¢ogu zaman birbirine karistirilan hurafe ile bid’at
arasindaki farklara dikkat ¢ekilmistir. Bu ¢alismayla dinin 6zgiinliigiinii temsil eden siinnet
ile yabancilasmay1 temsil eden bid’at ve hurafe arasindaki temel ayrimi ortaya koymak
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Bid’ah and Superstitions as Tools of Alienation from Religion

Introduction

The correct practice of religion as well as the wrong practices have been
established since its beginning. During the time of the Prophet, these practices were
prevented with the support of revelation and the armor of virtue. However,
absence of these two preventive factors after the Prophet made it difficult to avert
such wrong practices. Although the companions, those after them and their
descendants effectively fought against these practices due to temporal proximity to
the Prophet, the same success could not be said to have been achieved in the
following periods. In order to prevent such misdeeds, people have chosen to be
under the umbrella of a sect by subjecting themselves to the scholars they trust
from within these three generations. This decision is exactly for living and
sustaining Islam as the Prophet practiced. The is called Sunnah, while the others are
named bid'ah or superstition. While Sunnah is the correct practice of religion,
bid'ah is to deviate from religion in the name of religion or in the name of piety. In
this sense, bid’ah means alienation of the adherent from his own religion or
disengagement from the essence of religion and loss of its original values. The
recognition of bid'ah and superstition depends primarily on the recognition of the

meaning and nature of the Sunnah.

Sunnah

Various descriptions of Sunnah have been made according to the branches of
science and different mindsets. According to the hadith scholars, “It consists of the
words, acts, endorsements, and manners of the Prophet (pbuh).” The words and
deeds of the messenger of Allah before the prophethood are included in this
description. Scholars of the principles of Islamic jurisprudence describe Sunnah as
“words, acts and statements that are conducive to religious evidence”, while
scholars of the jurisprudence itself define it as “religious provisions other than fard
and wajib.” Apart from these, there are also descriptions of Sunnah, such as “the
Prophet’'s way of life”, “the path followed by the first Muslims as the way of the
Prophet” and “every provision reported by the Prophet.”?

1 See Abdullah Aydinly, Hadis Istilahlar: Sozliigii, Istanbul 2006, “Sunnet”
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According to the description of the practice, Sunnah is “the principles that
emerged from the practices of the Prophet.”? It would be more appropriate to
understand it as practices that would be in accordance with the words, verbs, and
expressions of the Prophet. However, by taking into account the abstract side,
especially the belief aspect of the religion, it is necessary to add the oral statements
of the further generations after the Prophet, as long as they are in accordance with
his words, deeds, and figures because it is a fact that people in later ages developed
models of thought and practice based on the words, verbs and expressions of the
Prophet.

When it comes to contact with the Quran; Sunnah is the explanation of the
Quran and its application in the course of life. Therefore, Sunnah is not
independent of the Quran. Accordingly, the Quran, also, cannot be considered
independent of Sunnah. In this case, the meaning frame of Sunnah has a breadth
that expresses the whole of the Quran and the words, acts, and expressions of the Prophet.
Thus, Sunnah can be understood in a broad way to encompass the Quran, and that would
be the right interpretation. As a matter of fact, it is narrated from al-Bayhaqi by al-
Suyuti, and from al-Suyuti by al-Maghul that: “the need for Sunnah of the Quran is
greater than the need of the Quran for Sunnah.” This is due to Sunnah being the
explanation of the Quran and its application to life. And the verse, “And We
revealed to you the message that you may make clear to the people what was sent
down to them and that they might give thought”? supports this opinion.* As a
matter of fact, in this verse, the whole of the Quran is implicit in terms of meaning
and therefore, in addition to those who comment that the need for the Prophet's
explanation is clear, the Quran is not all explicit but some of it is still firmly
revealed, so the verse only requires the explanation of those who are concise.
Besides, about this verse, there is also a third interpretation that the Prophet had a

duty to explain all the provisions to the responsible people. No matter which

2 Aydinly, Hadis Istilahlari, “sunnet”
3 an-Nahl 16/44.
¢ Suyuti, Miftah al-jannah fi al-ihtijaj bi-al-sunnah, Medina 1408, p. 43-44.
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interpretation we accept, the position of the Prophet to convey the Quran as well as
to explain and practice is a fixed reality.

According to this, Sunnah is an accepted idea and practice in the Islamic community
based on the solid and authentic information/news that comes from the Prophet through
companions, His followers and the generation after them. In this sense, it can be said that
Sunnah is a certitude and stable form of the originality of religion. This is the
meaning of ‘Sunnah’, which is commonly used among Islamic scholars. This is the
meaning that is attached to the word ‘Sunnah’ in the concept of ‘Ahl al-Sunnakh’,
which means “Sunnah adherents” or “those who follow Sunnah”. According to this
description, the Prophet's practices are both an example and an original model for
subsequent Muslims. Accordingly, the following generations described the Sunnah
in this way. They understood it as “to adopt the Prophet's way of life, the models of
thought and behavior of Him and to follow His practices.”

At this point, it is clear that the application has a central point. Although the field
of belief is not subject to application, it is necessary to consider application related
to this field as a term. While Allah Almighty, to who there is nothing unknown,
sees the heart of a human, humans themselves, whose knowledge is only limited to
the seen, can judge people based on words and actions because the only thing that
can be known to man is the manifested word and actions. The provision of “we
only know what is written in the word and what is acted” ( (s 4y jalally oSai gas
s which has settled in the mindset of the Ummah since the first periods,
requires this. Since one's belief/faith is manifested by reflection in behaviors or oral
statement, it is also appropriate for Sunnah to make an assessment according to it.
Such was the treatment of the Prophet towards the companions. As a matter of fact,
the scholars of qalam have found it sufficient for the person to declare his faith in
the word to consider him/her a Muslim in worldly terms and to fulfill the
provisions of the religion because it is not possible for any other entity to know

one's heart except Allah.” Considered together with belief, Sunnah is that a person’s

5 Fakhr al-Din al-Razi, Tafsir Al-Kabir, Ihya al-Turath al-Arabi, Beirut nd., XX, 37-38.

¢ Al-Ajluni states this phrase as):’\)“d‘ g_sj}:‘:‘ “f“‘} JALHL’ ?SA‘ 8] ‘L’)‘\. For reviews, see: Kashf
al-khafa and muzil al-ilbas, Beirut 1405/1985, I, 221-223.

7 Maturidi, Ta'wilat Ahl As Sunnah, Ed. Fatima Yusuf al-Hiyami, Beirut 1425/2004, IV, 559; Abd al-

Qahir al-Baghdadi, Usul al-Din, Istanbul 1928, p. 347-355; Abu al-Mu'in al-Nasafi, Al-Tamhid fi
Qawa'id al-Tawhid, Cairo 1987, p. 100.
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subjection to the words and acts of the prophet and the aforementioned three
generations. In this sense, “it is also within the scope of bid'ah to declare a person
who reveals that he is a Muslim by word and deed an unbeliever because the
Prophet did not regard even the hypocrites, who did not believe in heart, as
unbelievers. As a result, Sunnah is that the practice of the Prophet became
entrenched in the hands of the first three generations and became a model for the
subsequent Muslims. Bid'ah, which is described as “practicing something
unprecedented and unexampled” is the opposite of Sunnah in this sense.

A three-stage process can be mentioned in the formation of circumcision, which
puts the practice forward/center: 1. The practice of the Prophet, the Rashidun
Caliphate and the companions; 2. The practice of the successors; and 3. The practice
of their successors. This is because the Prophet praised the three generations after
him: “the best of you are those who lived in my age, then those who followed them,
then those who followed them.”8 It is because of the fact that the Prophet praised
these three generations, that they continued their practices and played a first-
degree role in becoming established. Otherwise, the temporal gap that emerged
after the Prophet would mean that Sunnah and the religion put forth by Sunnah
remained ineffective. So it is a fact that the efforts and endeavors of these three
generations in the transition of Sunnah into a settled state are of great importance
and deserve praise. Accordingly, it is not possible for Sunnah to take place within a
short period of time. In other words, it is not possible for Sunnah to become
established in the whole society within short time. It is not appropriate for Sunnah’s
being ‘settled” because the concept of Sunnah is used for matters that have become
established and are practiced by people. However, It is also necessary to underline
that the real Sunnah is the Prophet’s practices are based on his words, deeds, and
expressions because Sunnah is the practice of religion. As the one who
communicated and explained the religion is the Prophet, his practices must be
considered first. However, it is a fact that it takes a long period of time for these
practices to become widespread and established in Islamic society, as has been
experienced before. Accordingly, it was not possible for all companions of the

Prophet to know and learn all his words, deeds and phrases within a limited period

8 Bukhari, “Shahadat”, 9; Miislim, “Fadai al-sahaba”, 212; Tirmidhi, “Fiten”, 45; Al-Ajluni, Kashf al-
khafa, 1, 475-476.
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of time. And the companions may not have witnessed His every practice and heard
His every speech in person. Therefore, it is obvious that Sunnah of the Prophet
required a process that covered three generations. The companions learned from
each other, their successors learned from them, and the next generation learned
from the successors of the companions.

Ahmad Emin's assessment of the process of the formation of the mindset of
knowledge in the Islamic Society supports our assessment of the settlement of
Sunnah: “after the conquest of many countries, the companions were dispersed to
different regions. These companions, who were all scholars, set out for education
and they formed the core of the madrasas to be established in those regions. These
scholars had their own personalities and they reflected these personalities to the
madrasas in which they played a core role. Abdullah ibn Mas'ud in Kufa, Abdullah
ibn Abbas in Mecca, and Abdullah ibn Amr ibn ‘As in Egypt... It was out of the
question that all of these companions knew everything the Prophet said and did
and anything else related to the teaching of religion because some of them were not
present when the Prophet preached; so it is natural that they missed some of the
things learned by other companions. So everyone had knowledge of certain things
but knew nothing about some others. This brought about the fact that the Hadith
found in one region did not exist in others. The companions were followed by the
next generation and the successors took their place in raising the banner of
knowledge. When many of them realized that there was information they did not
know but available in other regions, they went on journeys to obtain it. There was a
constant movement for scholars of the period. The Egyptians went to Medina, those
in Medina to Kufe, the people of Kufe to Damascus, and the people of Damascus to
another. Thus they were trying to establish a unity of knowledge in the land of
Islam. As a result, differences based on different personalities of the companies
were minimized. The duty was taken over by the successors after the second
generation and the method was sustained.”?

It is very likely that Sunnah has become widespread within the Islamic society
after each of these three generations practiced what they had learned about the
religion. It is not possible for these three generations, who have been praised by the

Prophet, to make up another Sunnah of their own accord. This is because they were

9 Ahmad Emin, Fajr al-Islam, Cairo nd., Mektebet al-Nahda al-Misriyya, p. 192
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making a sincere effort to carry out or promote Sunnah on way reaching the
Prophet. As can be seen in the quote from Ahmad Emin above, they were on a
constant journey of knowledge. Therefore, the practice of the companions, their
followers and the third generation in religious matters was considered in the scope
of Sunnah. As a result of this extremely accurate and even progressive attitude, all
the institutions and rules of Islam have been established. Accordingly, Sunnah of
the Prophet means the practice of Islam. The first generations, who understood this
properly, were very receptive to bid'ah from the beginning and took a very clear
and harsh attitude towards those spreading bid’ah. When we realize how
important this attitude is to protect the purity and health of Islam, just as under the
reign of the Prophet, we better understand the present danger of bid'ah and
superstitions towards religion and society. Thus, the transition process of Sunnah to life
was completed by the three generations praised by the Prophet, namely, the companions,

their successors and those after them.10

Bid’ah

Sunnah is to live according to the religious essence and in its original form,
while bid'ah is the name of moving away from this essence and losing originality.
In other words, bid'ah the alienation of the adherent and distancing himself from
religion. It is only by staying true to the essence of the first day that we can live the
sound and true religion. Moving away from this essence and true line drives one
towards other channels and causes him to go astray. In fact, Satan's turning away
from His mercy and His expulsion, despite the command of Allah, shows up with a
new path and a claim of truth because ensuring the authenticity of religion depends
on its preservation as it comes from the divine source. Iblis' attitude towards the
command of Allah when Adam was created is a striking example of this. “[Allah]
said, “What prevented you from prostrating when I commanded you?” [Satan]
said, “I am better than him. You created me from fire and created him from clay.”!
And this became the first bid’ah in history.

An example of the kind of bid'ah that means creating something that has never been

on the agenda or uttered in the field of faith in the history of Islam is to open up discussion

10 Cagfer Karadas, Islam'm fnang Yapis, Bursa 2006, p. 153-158.
1 al-A’raf: 7/12.
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on the subject of destiny. While the principles of faith were determined during the
Prophet's reign and these principles were established among the companions and
during his time, towards the end of the companions' age a group in Basra opened
this issue to discussion. Giving the name of Qadariyah to this group is not because
of their denial of fate, but because of their talk and discussion about destiny.
Indeed, the statement “Ma'bad al-Juhani was the first to speak about destiny” ( J3f
AlSS o/ el ame il 8 JB ) in Muslim and Tirmidhi is evidence that fate was being
debated at the time. His reaction when the news reached Abdullah ibn Umar shows
that this issue was not brought to the agenda of discussion among the companions
or even in the region of Hijaz in any way. The fact that the strangeness of this
debate and the people who opened the debate were carrying out a first was found
to be contrary to the established and original rules of that period. “Neither let them
see my face nor let me see their face,” said Abdullah ibn Umar about the group and
he excluded them. The reason behind this exclusion is that they created something
new within the religion and it was considered as though they were moving religion
away from its original origin. Another evidence is this issue was never brought up
among the companions is Abu Bakr Ibn Al-Arabi's determination that “the rumours
concerning the Prohibition of speaking about destiny are fabrications”. That is to
say, this issue has never been raised among the companions in a way that requires
prohibition. These and similar groups have been called Ahl al-bid'ah by the main
religious mass living the religion according to Sunnah, because they have opened
up discussion about a subject that has never been on the agenda among the
companions.?

An example of bid'ah in the area of worship is that the polytheists created a type
of whistling and clap while going around the Kaaba, as reported in the verse “And
their prayer at the House was not except whistling and hand-clapping.”?® The fact
that the polytheists reduced the tawaf worship performed since Abraham to
whistling and clapping naked is a deviation from the religion of Abraham. This is
also a striking example of how the right religion and worship have undergone a

process of degradation through bid'ah. On the other hand, the polytheists used

12 See Miislim, “Kitab al-Iman”, 1; Tirmidhi, “Kitab al-Iman”, 4, Abu Bakr ibn Arabi, al-Awasim min
al-Qawasim, Ed. Ammar Talibi, Algeria nd., II, 190; for more information, see: Cagfer Karadas, Ana
Hatlariyla Kelam Tarihi, Istanbul 2015, p. 30-35.

13 al-Anfal: 8/35.



The Journal of Theological Academia

turned this worship in Kaaba into a torment for the Prophet and his companions. In
this context, they tried to confuse the Prophet and his companions and disturb their
peace by whistling and clapping while praying.'

In the field of politics, question of the appointment of the imam/caliph through
consensus, which is not mentioned by the prophet nor by the companions and
which has no application, has again taken its place in the literature as an example of
bid'ah. With the death of the Prophet, first Abu Bakr, then respectively Umar and
Uthman were elected caliph by the will of the Muslims. And no one, including Alj,
objected. Ali himself was also elected by the vast majority in Medina and
designated as caliph/imam. Ali neither objected to his appointment as the caliph in
this way nor claimed that he was an imam who was designated with consensus
against Muawiyah. To claim that the imamate would be determined by consensus
while the situation was as mentioned would be to put forward a new way and
method that does not exist in fact and which is not practiced by the first figures of
the religion in any way. This new claim has given rise to the claim that imams
appointed with consensus in religion are innocent. And it means equating the imam
with the Prophet or considering him as an alternative. This claim of the Shia came
to the point of producing an alternative authority within the religion, especially in
some Sufi groups, where the sheikhs/murshids, who are seen as imams protected
from mistakes and sin (mahfudz). On the other hand, the source and the basis of
Shia's claims regarding the Mahdi is the claim that the imams were appointed with
consensus, which was only a bid’ah in fact.’s

In this case, identification of the bid'ah depends on determining Sunnah in its
original form and knowing its limits. As a matter of fact, since Sunnah is
transmitted from generation to generation through clear narratives, its
scope/boundaries have become largely clear. A statement and practice contrary to

that within religion was considered bid'ah by the main group who lived based on

14 See Al-Zamakhshari, Al-Kashshaf, al-Meketebet al-Tevfikiyya, Cairo nd., I, 239-240; Fahreddin al-
Razi, al-Tafsir al-Kabir, XV, 159-160; Al-Baydawi, Anwar al-Tanzil wa-Asrar al-Ta'wil, Beirut 2001, I,
384.

15 Abd al-Qahir al-Baghdadi, Usul al-Din, p. 284-286. Abu al-Mu'in al-Nasafi, Tabsirat al-adilla, Ed. H.
Atay, S.A. Diizgiin, Ankara 2003, II, 445-460; Nasir al-Din al-Tusi, Tajrid-al-’Aqaid, Ed. A.M.H.
Siileyman, Alexandria 1996, p. 135-150; a. mlf., Risalah fi gawaid al-aqaid, Ed. Ali Hasan Hazim, Beirut
1413/1992, p. 83-93; Ahmad Emin, Fajr al-Islam, p. 266-278; Muhammad Husain Al Kashif al-Ghita,
Asli al-Shia and usuluha, Cairo 1377/1958, p. 133-141.
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Sunnah. However, this practice was limited by the majority of scholars to the area
of faith and worship. Customs, traditions and certain habits among the people were
not considered bid'ah. From this point on, bid'ah can be defined as, “The practice was
put forward in the field of faith and worship after the periods of the Prophet, his companions,
their successors and the following generation.” However, the provisions and practices
obtained by reference of the originals of the religion, such as reasoning or
comparison, cannot be considered bid'ah. In other words, reasoning and
comparison are new provisions based on the origin of religion. Practices in areas
where religion is not regulated are not included in the scope of bid'ah.

Bid’ah is a sensitive issue. So we need to be extremely careful about our
judgements regarding whether a practice is bid'ah. For example, the way and
method for a matter to become a religious provision has already been determined.
In this context, the main sources of practice are the four proofs, namely, the book,
sunnah, ijma and giyas. In addition to the four main evidences mentioned, there are
some minor evidences known to the people. The provisions laid down by reference
to this evidence cannot be considered bid'ah. The reasons made by Islamic scholars
is not considered bid'ah because they are within the scope of the method we talk
about. In other words, the practices laid down by ijtihat cannot be included in the
scope of bid'ah. Some practices that are common and considered traditions can not
also be included in the scope of bid'ah. Life is highly variable and dynamic. It is not
right to seek the judgement about every new development in the Quran and
Sunnah, and it is not always possible to find answers there. Such an approach limits
life and makes it boring because orders and prohibitions have been set in religion.
Apart from this, there is a very wide area left to the preference of people to be made
and not to be made. It is left to man to make decisions in this regard. This means
that a person can make some personal or social decisions freely. Such arrangements
and decisions cannot be included in the scope of bid'ah.

A second sensitive point is that some practices are included in religion under the
name of Sunnah, while others are included in the scope of prohibition under the
name of bid’ah. In particular, some religious groups show the practices of their
leaders within the scope of Sunnah. It is like this to establish Sunnah based on a
number of fabricated words under the name of Hadith. As Imam Rabbani said,

every bid’ah leads to the elimination of a Sunnah. For example, the long words of
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niyyah before prayers, which are bid'ah, prevents early participation in the prayer
in congregation, which is sunnah.’® Right at this point, the Prophet's warning is
very important: “whoever gives life to an abandoned Sunnah after me, he will be
given a reward as the reward of all who practice it. And nothing shall be
diminished from their reward. And whosoever creates a bid'ah which is not in
accordance with the good pleasure of Allah and his messenger, he shall be charged
with the same as the sins of the people who do it. Nothing shall be diminished from
their sins.”17

The reason for the confusing Sunnah with bid'ah is that there is a very subtle
distinction between these two in some respects. Sometimes it is not possible to
notice this distinction. For example, visiting cemeteries is sunnah, but seeking help
from the grave is bid'ah. A cemetery visit should be to remember death and to pray
to those lying there. Other than that, it is not right to turn it into a visit of worldly
interest because with the transition to the life in the grave, the period of “practices’
is over. Therefore, the dead cannot do favors for the living.

On the other hand, the inclusion of certain social practices within the scope of
bid'ah due to being habit and tradition also leads to unrest in society. In fact, the
removal of such practices leads to the destruction of many cultural values and
practices. Therefore, it would be favorable to distinguish between the cultural
element and the bid'ah. For example; writing poems and mercies about the Prophet
and reading them with music are cultural values. Mawlid ceremonies can also be
considered in this context. If people do not convert such practices into obligatory
religious practice i.e. Fard, Wajib, Sunnah worship, there should be no harm in
doing so. On the other hand, all good activities that believers do for the sake of
Allah, which are not covered by religious prohibition, are seen as worship. From
this perspective, reciting mawlid poems is not only a cultural activity but also a
kind of worship. But the subtle point here is not to regard this activity as a religious
order and not to make it mandatory. To perform a ceremony voluntarily and to
commemorate Allah and the Prophet should cause no problem in terms of the
religion. However, regarding mawlid ceremonies on the fortieth or fifty-second day

of the dead or on the fortieth day of a baby born as obligatory, having an

16 Imam Rabbani Ahmad al-Sirhindi, al-Maktubat, Fazilet Nesriyat, Istanbul, nd., I, 159-160, 186th Letter.

17 Miislim, “Ilim”, 6; Tirmidhi, “Ilim” 16.
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expectation in this regard, forcing people to do so, and considering otherwise a sin
is an obvious bid'ah.

On the other hand, it is also not right to wreak havoc in the name of eliminating
bid'ah. Such an approach may have more damaging consequences. For example, it
is not right to demolish the tombs and cemeteries, which were built centuries ago in
order to make graves simple, and which have historical and artistic value because
those tombs and tombstones are like title deeds proving that these lands we are
living on belongs to us. We can use them as historical documents against enemies
who claim rights on our lands. In addition, these buildings are assets in the name of
art and culture. In religion, there is no compensation for harm by harm. Care can be
taken to make a new tomb simple, but it is not right to destroy a tomb built

centuries ago.

Reasons for the emergence of bid'ah

1. Striving to live the religion better: the equivalent of this expression in our
classical works is ifrad (overdoing), which means to go too far in religion.
Sometimes people ruin or even waste in religion in the name of better religious life.
Religious efforts to live better is an issue that has been on the agenda since the time
of the companions. Accordingly, the demands of some people from the companions
of the Prophet are constantly to fast, to perform prayers and to be completely
removed from sexual relations were not welcome by the Prophet, and even such
approaches were forbidden. Accordingly, the Prophet did not find the attempts of
Abu al-Darda and Abdullah ibn Amr ibn al-As to fast continuously and to pray
continuously correct, and declared to them that “their bodies, their eyes, their
family and even  their  guests have  rights over  them.”8
In later centuries, even today, some people attempt to build the foundation in
Arafat, which depends on a certain time and place, in their own cities. Even if this is
a well-intentioned attempt to live together the mood of the pilgrims, it is ultimately
against the procedures and principles of hajj and wuquf, and it is bid'ah. Similarly,
being based on good will to lay the ground for those who have never performed

does not prevent the tahajud prayer, which performed by the prophet in his room,

18 Al-Nawawi, Riyad al-Salihin, (together with Subhi Salih, Manhal al-Waridin) Istanbul 1990, Pamuk
Yayinlar1 Ofset Baski, p. 143-147.
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performed in congregations in the mosque from being a bid’ah. This kind of
interference and behavior brings with it the risk of ignoring the requirement that is
bound to a certain time and place of worship and confusing the obligatory worship
with Sunnah in religion.

2. Respect for the past: Respect for the past stems from the fact that it is seen as a
spiritual power and motivator for the present and the future, as well as a search for
roots and origins of the human being. In fact, respect for the past is accepted within
the boundaries of sobriety and economics because every person has a deep
backward kinship history, especially to his/her parents. Man's attachment to the
past is natural. This is why it is ordered that the relations of relatives be kept strictly
and to be cared of. However, it is within the scope of bid'ah that the blessing of the
past and the spiritual heritage from the past are introduced into the religion as an
essential element. Accordingly, it is stated in the Quran that the polytheists went
and counted their ancestors in the grave in order to be superior to others and to be
proud.” This is the underlying reason why today racism and, to some extent,
nationalism are quite popular. Indeed, there is an emphasis on origin in the
rebellion of Iblis as pointed out above. This understanding leads people over time
to bless the elders of the tribe or nation, to see them as prophets, and even to accept
their words and practices as a religious basis.

3. Extreme respect for imams and leaders: As mentioned above, the first
example of this is the principle of belief in Shia that Ali was the imam who was
appointed with consensus. Similarly, the appointment of some sheikhs by their
predecessors was perceived as a divine designation. Thus, the resulting religious
leader is considered to be free and protected from mistakes, and every word he says
is considered to be a religious order. In other words, in Shia, Imams are considered
innocent and in Sufism, saints are considered protected, and their words and
actions are seen as religious orders. According to Ku'eyri, this protection does not
eliminate the possibility of sinning throughout the test of being a servitude.20

However, taking this understanding to an extreme level in some Sufi circles has

19 At-Takathur 102/1-2; and see Maturidi, Ta wilat, V, 513.

20 Qushayri, al-Risala, Ed. Maruf Zuraiq Ali Abd al-hamid Baltaci, Beirut 1410/1990, p. 359-360; Ali al-
Kari, Da al-meali ala bed al-emali, istanbul 1985, p. 65; Stileyman Uludag, Tasavouf Terimleri Sozliigii, “Hifz”
and “Mahfuz” sections
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laid the groundwork for the emergence of new practices within religion, namely
bid'ah. The fact that the elders of Sufism persistently suggested that the explicit
aspects of Sharia should be taken as a basis was not enough to prevent the bid'ah

which took place in this area.?

4. Some old religious and cultural values: Some values belonging to past nations
and cultures are carried in Islam as if to become an element of it. Since some of
them are superstitious, Islam has already struggled with them. For example, idols
and beliefs based on them are elements of bid'ah that all true religions struggle
with. The story of the beginning of idolatry in Mecca is a striking example of this.
Amr ibn Luhay, , a former saint of the Quraysh, went from Mecca to Damascus for
trade. There he saw people worshipping idols. He was pleased, and took one of the
idols and brought them to Mecca, and he placed it for people to worship, and
named it as Hubal. This is how the first idolatry began in Mecca. Qusay, who had
made brought benefits to the Quraysh, placed this idol inside the Kaaba and placed
fortune arrows in front of it. The other Arabs also put their idols in and around the
Kaaba and placed arrows of fortune in front of it. When the Arabs were involved in
important activities such as travel, trade, or marriage, they pulled arrows in front of
the idols and acted accordingly. Thus, the Quraysh left the path of Ishmael and
Abraham, which was the religion of Allah, and worshipped lifeless and bloodless
idols they had made of stone, mud-brick, wood, even of flour-palm paste.22

5. Hadith forgery: Some with good intentions and some with purpose, the
attribution of some falsehood and false information to the Prophet is regarded in
history as a fabrication of Hadith. In this way, the basis for the formation of a lot of
bid'ah within the religion has been prepared. The scrupulousness of the narrators
about the reliability of the hadith is to prevent such a course. This may be the

reason for the saying of the hadith, “Do not tell a lie against me for whoever tells a lie

21 According to 'Abdul Qahir al-Suhrawardi, the recollections that come to the heart are measured by
Sharia. If it falls in accordance with fard or nafilah, it is practiced, and if it is in haram or makruh, it is
abandoned. If there is an equal situation, it shall be acted according to the nearest legitimate measure,
which would be contrary to the desire of the soul. (Abdul Qahir al-Suhrawardi, Awarif, p. 465). Al-
Ghazali, on the other hand, is of the opinion that it would mean the annulment of the sharia of Western
knowledge, which is contrary to the religion's laws. (Al-Ghazali, Ihya Ulum al-Din, 1, 171-174). According
to Sun'ullah Gaybi, Sharia is the essence of the truth and the truth is the core of the Sharia. The claim of
truth that opposes Shariah, which is explicit, is falsehood. The person who claims a matter that does not
conform to the law as truth is heretical and perverting. But those who accept the truth that is agreed with
the Shari'a will be regarded in the right path. Those who claim the opposite are heretics. All saints of
perfection are the men of the tawhid. (Sun’ullah Gaybi, Akaidname, 1nebey Yazma Eserler Kiitiiphanesi,
Bursa, no: 854/4, vr. 26-27).

2 [bn Hisham, al-Sirat al-Nabawiyya, Ed. Omer Abdusselam Tedmuri, Beirut 1408/1987, 1, 79-85
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against me (intentionally) then he will surely enter the Hell-fire.”? However, despite all
this, many fabricated hadiths have emerged and the scholars have seen that one
way to get rid of them is to collect such words and bring them to the attention of
people. In spite of this, it is clear that some people, especially on screens today, who
are announcing hadiths as fabrications, do not display anything of this effort,
attention and diligence of the old scholars. What they say and what they spread
turns the service to Islam into loss because every utterance or practice made up and

put into color of religion distorts religion from its essence.?

Superstitions

Superstition means “empty words, meaningless practices, inconsistent
thoughts.” In the religious sense, “they are void beliefs and practices that have no
religious or logical basis and are considered to be worshipped in the name of
religion”. It is also possible to call them “void faith'. In other words, they are words,
actions, and behaviors that are not at the core of religion, which are introduced into
religion in a number of ways and which are accepted in society as religious beliefs
and worship. Many of the superstitions have descended from superstitious
religions and entered into the life of societies. But there are also superstitions
invented by humans over time. For example, the superstition that “if the person
with car sickness (who feels sick on a trip) drinks some petrol, he will find relief” is

of this kind.

Difference between bid’ah and superstitions

Due to the similarities, bid’ah and superstition are sometimes confused with
each other. From the point of sameness and separation, we can evaluate bid'ah and
superstitions in three parts:

1. While all of the bid'ah are religious-looking, some of the superstitions are
related to daily life and independent of religion. For example, tying rags to tombs is
a religious-looking bid'ah and superstition. However, the superstition of “seven-

month-born child lives, eight-month-born does not live” is not religious.

23 Bukhari, “ilim”, hadith no: 110; Al-Nawawi, Riyad al-Salihin, p. 754 (hadith no: 1378).

2 For more information, see: Yasar Kandemir, Mevzu Hadisler, Ankara 1980, p. 187-195.
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2. There are bid’ah that fall within the scope of superstition and that do not.
Good (hasanah) bid'ah are not considered superstitions, while bad (sayyiah) bid'ah
are superstitions. Building minarets and reciting the adhan from there, performing
tarawih prayers with congregations for twenty rak'at is considered good bid'ah, so
they do not fall within the scope of superstition. In contrast, believing that ghouls
emerge from graves and summoning the souls of the deceased is both bid'ah and
superstition.

3. Bid’ah are practices contrary to the Sunnah of the Prophet. Therefore, the
emergence of bid'ah was after the birth of Islam. However, the emergence of
superstitions goes far back in history. As superstitions are vanity, we can say that

they began to appear with the corruption of the true religion after Adam.

Superstitions and Religion

Some people from the past to the present have claimed that religion and many
aspects that are religious are superstitions. For example, the Quran says, “And when
Our verses are recited to them, they say, “We have heard. If we willed, we could say
[something] like this. This is not but legends of the former peoples.”? The polytheists
declared the words of the Quran as ‘legends” and superstitions. Likewise, they
declared the miracles shown by the Prophets as tales of the ancients.?6 Today, some
materialists and positivists, who regard experiment and observation as the only
source of knowledge, place all religious beliefs, especially the belief in Allah, into
the scope of superstitions. As they do not see them with naked eyes, they consider
the things that are revealed in the Quran and Sunnah as unreal, such as angels, Jinn
and Satan. They deny that there is a soul beyond the human body because they do
not accept what is outside the material dimension. According to them, worship,
asking for help from Allah, and linking moral rules to reward and sin are all
superstitions. It is necessary for the religious to strengthen their position against the
idea that regards religion as a complete superstition. For this reason, there is a need
for specific knowledge to distinguish between the true religion and superstitions.

Otherwise, there is a faltering situation between the fact that religion is considered

25 al-Anfal: 8/31.
26 al-An'am: 6/25; al-Anfal: 8/31; an-Nahl: 16/24; al-Mu’minun: 23/83.
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a complete superstition and the fact that superstitions are converted into religion. It
is possible to mention four different views on religion and superstitions:

1. Those who regard every traditional practice among the people as a part of the
religion... According to them, there is no such thing as superstition. This group
expands the area of religion to the extreme, and shows an understanding that
respects and advocates all kinds of religious practices. It is observed that those who
oppose religion attack with the same approach by showing a number of points that
are not from religion. Such people are campaigning against religion through bad
treatments and practices, for example committing acts of honor and beating
women. However, these behaviors are often due to ignorance.

2. Those who define Islam as the religion of reason and consider anything that
does not stand to reason as superstition. In particular, efforts to adapt Islam to the
understanding of the modern era have brought with them some extreme views and
practices. For example, the denial of miracles and wonders, the denial of
intercession, claiming that prayers are unnecessary as they prevent people from
working, fasting is harmful as it decreases power, the incident of miraj (the
Prophet’s ascension) has not happened...

3. Those who consider religion a complete superstition. Some anti-religious and
atheist circles tend to call religious beliefs and practices purely superstitious.
According to them, religion is a number of practices unique to the people of the
past ages. The fact that man relies on beings other than himself is the denial of the
self. Man can overcome any difficulty with his own intellect and means. So Allah,
angels, and jinns are nothing but superstitions because it is not possible to prove
such beings by experiment and observation. Human beings only accept the
existence they know and recognize through experimentation and observation.
Everything except experimentation and observation is unreal and superstitious.

4. Those on the side of distinguishing between religion and superstition. These
are the people of the right path who consider the book, sunnah, ijma and qiyas
altogether as the religious proofs and evidences and consider everything outside
this framework bid’ah and superstitious because there are rules for determining
what is religious and what is not. By implementing these rules, bid'ah and
superstitions can be exposed. But the people who will do this need to have

sufficient information knowledge and sincerity. The claims of those with
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malevolent intentions who produce ideas without having the knowledge cannot be

respected for their religious claims.

Reasons for the emergence of superstitions

1. Fears: People seek some material or spiritual basis to overcome and suppress
their fears. When they cannot find a material basis, they resort to spiritual quests. If
a person’s religious consciousness is not strong, he relies on a number of
superstitions or fabricates them himself. Whistling while walking through the
cemetery and resorting to psychics or jinn to overcome some psychological fears
can be an example of this.

2. Desires: People search ways to achieve things that are desired. They resort to
superstitions if they can't do in normal ways. Attaching rags to tombs to have a
child, to hang baby models, to visit various people and places to get rid of a number
of diseases are examples of this.

3. Smugness: Mankind has a structure that admires itself and what it does. Man
even makes effort to change the religion that Allah has revealed in accordance with
his own desires and passions. One reason for the corruption of religions is this
smugness. Allah Almighty describes this nature of man as follows: “Then is one to
whom the evil of his deed has been made attractive so he considers it good [like one
rightly guided]? For indeed, Allah sends astray whom He wills and guides whom
He wills. So do not let yourself perish over them in regret. Indeed, Allah is
Knowing of what they do.”?” In this way, smugness has a great role in the

emergence of many superstitions in history.

Number of superstitions

It is very difficult to determine the exact number of superstitions because certain
issues that are considered superstitious by some may not be regarded so by others.
The research conducted by the Directorate of Religious Affairs based on the data
obtained from provincial directorates revealed the existence of 1380 different
superstitions in Turkey. According to the classification, 335 of these superstitions
are related to family, 319 to funeral, 272 to health, 78 to cemeteries, 49 to hidrellez
(old Turkish celebration of spring), 39 to fortune, 170 to worships, 17 to hospitality, 9 to

27 Fatir: 35/8.
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magic, 9 to jinn and fairy, 8 to ashura, 7 to halal-haram, 6 to amulet, 2 to solar
eclipse. Evaluations can be made based on these numbers. In this sense,
multifaceted evaluations have already been made in the Diyanet Monthly
published by the Directorate.?® But it is also necessary not to fall into a pessimism
by looking at these numbers. It is a fact that most of them are believed by a very
small minority, and many of them have been out of people's agenda in parallel with
the development of education and religious consciousness. However, this number
and those that count should not be underestimated. It is obvious that the religious
and cultural consciousness levels of people should be raised, especially in
education. So it is clear that this work by the Directorate of Religious Affairs will
contribute in this sense.

We should not see superstitions as a problem limited only to Islam and the
Eastern world. As mentioned earlier, it is a fact that many of the superstitions that
exist in Islamic societies are descended from ancient religions and beliefs. Besides,
many superstitions still exist in the west today. For example, superstitions such as
the belief that numbers 13 and 17 are sinister, donkeys are protective against any
mafia, the horseshoe is auspicious, the black cat is sinister, and the owl is a sign of

evil are common beliefs in Western societies even today.?

Conclusion

The announcement of religion and its practice started with the sending and
commissioning of Muhammad Mustafa (peace be upon him) as a prophet.
Therefore, the revelation and practice of religion are simultaneous developments. It
is not unique to the Prophet but also applies to all previous prophets. No one has
any privileges in religion. The verses addressing the prophets, such as “So remain on
a right course as you have been commanded”® to the Prophet, “And We wrote for him on
the tablets [something] of all things - instruction and explanation for all things, [saying],

“Take them with determination and order your people to take the best of it. I will show you

28 See Diyanet Aylik Dergi, Haziran 2006.

29 See “Bunlar da Bati'nin hurafeleri” http://www.hurriyet.com.tr/bunlar-da-bati-nin-hurafeleri-4708173
(13.03.2016; 22:04).

30 Hud: 11/112; Ash-Shuraa: 42/15.
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the home of the defiantly disobedient.””3! about Moses, states that each prophet is
responsible for the provisions revealed by the respective religion. Therefore, the
prophet is the person who brings religion and who is personally addressed by it.
That’s the religion was first practiced by by the Prophets himself because He has
the quality to be the first role model. Accordingly in the Quran, the definition of a
good example is made for the Prophet. Therefore, the Prophet himself, together
with his followers, is the subject of the commandments of the religion. In religion,
there is no privilege for or discrimination against anyone, including the Prophet.

The continuation of this practice with the second and third generations ensured
that Sunnah gained its entrenched characteristic. Accordingly, the fact that the
Prophet praised the first three generations is a strong sign that the transformation
of Sunnah into established principles has taken place through these hands. As a
matter of fact, sociologically, the successful implementation of a practice and the
acquisition of the property of settlement depends on the continuation through
several generations. That is why the Prophet drew attention to the first three
generations.

It is inevitable that some contrary attitudes and behaviors will emerge along
with Sunnah's involvement in life because the human is constantly in pursuit of
innovation and in search of behaviors peculiar to himself. He seeks social support
for every innovation he invents to garner both self-satisfaction and appreciation,
and tries to make others partner in his innovation. This quest for innovation is
called bid'ah in religion if it is contrary to the practice of the Prophet and in such a
way as to render it invalid. In addition to this, practices that do not conform to
reason and logic, which are religiously objectionable, and which are sometimes
harmful to individuals and society, or which have no benefit, are described as
superstitions. Since the existence of superstitions dates back to earlier times and to
some extent emerged independent of religion, bid'ah has a broader framework of
meaning. For this reason, the true religions have struggled with existing
superstitions throughout history and have taken measures to prevent new
superstitions and bid'ah from emergence. because bid'ah and superstitions are like
discrete herbs added to religion later and presented as an element of its nature. In

this respect, bid'ah and superstitions function as alienating the divinities of religion.

31 al-A’raf: 7/145.
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This alienation means either that the adherent will move away from the true
religion or that the religion will lose its originality. Indeed, the falsification of
Judaism and Christianity resulted from the introduction of such bid'ah and
superstitions into religion. Even in the time of Moses, the Jews who saw people
worshiping idols wanted a similar practice for themselves. Samiri’s request for the
calf idol by taking the opportunity of Moses’ leave was also a bid’ah. In the same
way that the Jews tried to hide some of the verses of the Torah during the time of
the Prophet could also be considered in the scope of bid'ah. Indeed, similarly, the
fact that the Christians glorify Jesus in a way that transcends his human dimension,
that they fabricate a lot of superstitions about his death, and that they finally regard
him as “the son of God” is a development that detracts from the essence of the
religion. These and similar other beliefs and practices have caused irreparable
damage to both religion and religion's adherents throughout history, and have led

to difficult gaps between the true religion and its followers.
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Dine Yabancilagsma Araci Olarak Bid’at ve Hurafe
Ozet

Makalede dindarin dine yabancilagmasi veya dinin 6ziinden ve 6zgiinliiglinden
sapmasi anlamina gelen bid’at ve hurafe konular ele alinmigtir. Bu iki hususun tam
olarak bilinebilmesi icin de oncelikle dinin 6ziinii ve 6zglnliigiinii temsil eden
stinnete yer verilmesi geregi aciktir. Siinnet 6zellikle anlam gercevesi ve olusum
siireci noktasindan ele alinirken bid’at ve hurafe mana ve mahiyetlerinin yam sira
ortaya ¢ikis nedenleri noktasindan da incelenmistir. Ayrica ¢ogu zaman birbirine
karistirllan hurafe ile bid’at arasindaki farklara dikkat ¢ekilmistir. Bu ¢alismayla
dinin 6zgiinliiglinii temsil eden siinnet ile yabancilasmay: temsil eden bid’at ve
hurafe arasindaki temel ayrimi ortaya koymak hedeflenmistir.

Anahtar Kelimeler: Dine, Yabancilagsma, Bid'at, Hurafe.
Bid’ah and Superstitions as Tools of Alienation from Religion

Abstract

Bid’ah and superstitions, which means deviation from essence of religion, is the
topic of this article. In order to understand this point truly, it essential to focus on
Sunnah, which represent essence of religion. Bid’ah and superstitions are evaluated
in terms of their origins and meanings. Besides, differences between bid’ah and
superstitions are highlighted in this article. In this study, aim is to differentiate
Sunnah, essence of religion, and bid’ah and superstitions, representations of
alienation.

Keywords: Bid’ah, Superstitions, Alienation, Religion
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