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Islam Ortak Paydas1 ve Mezhep Gercegi

Hasan ONAT*

Ozet

Gerek tarihi siirecte gerekse icerisinde bulundugumuz su giinlerde Islam aleminde
meydana gelen hadiseler, mezhep olgusunun 6nemini ortaya koymaktadir. Mezheplerin
tamami1 Hz. Peygamberin vefatindan sonra ortaya ¢ikmis beseri olusumlardir. Mezheplerin
varligini inkar etmek veya hi¢ yokmus gibi davranmak gerceklerden kaginmak olacag: gibi,
onlar1 din ile biitiinlestirmek de biiyiik bir yanilgi olacaktir. Giinlimiiz diinyasinda din
alaninda yasanan problemleri anlama ve bu meselelere ¢dziim iiretebilmenin en &nemli
yollarindan biri mezhep gerc¢egini dogru anlamaktan gegmektedir. Bunun i¢in Mezheplerin
tarihi siirecte ortaya g¢ikan beseri olusumlar oldugunun farkina varmak, Kur’an'in ortaya
koydugu kurucu ilkeler ¢ercevesinde konuyu anlamlandirmak gerekmektedir.

Anahtar Kelimeler: Ortak Payda, Mezhep, Firka, Din, Tevhid, Tekfir

Commonality of Islam and the Truth of Sects

Abstract

The importance of the sects emerges when considered history and contemporary
events on the Muslim world. All of the sects are the organizations established after the death
of the prophet Mohammed. Ignoring the sects or shutting our eyes to it can be considered as
escaping from reality but at the same time considering sects as the essence of religion will
result us to a problem. Understanding the problems on the field of religion in our age and
offering solutions for them are strictly related with analyzing the fact of sects truly. For that
reason, it is necessary to realize that the sects are social facts and the Quran is the only
milestone to explain it.
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Giris
Islam, her seyden 6nce bugiin bir milyar alti yiiz milyondan fazla insanin
inang diinyasin1 sekillendiren ve diinya goriisiine temel teskil eden bir dinin adidur.

Islam denildiginde akla bir inang sistemi, buna bagli olarak olusan ibadetler, ahlak;
bu dinin ve diinya goriisiiniin {irettigi kiiltiir ve medeniyet gelmektedir. Islam’in
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igerigine yiiklenen, hem birbirinden bagimsiz, hem de birbiri ile irtibath bu zengin
anlam kiimeleri, zaten muglak olan, tanimi {izerinde ittifak edilmemis “din”i daha
fazla “muglak” hale getirmektedir. Belki de bu yiizden Miisliimanlar, “Islam”in ne
oldugu konusunda bir “icma” gerceklestirememislerdir. Her bir Miisliimanin
kendine has bir islam anlayisinin olmasi, insanun varlik yapisinin geregidir; tabii bir
durum olarak anlasilmalidir. Ne var ki farkli anlayislar zaman zaman toplumsal bir
boyut kazanmakta, hatta kurumsallagabilmektedir. Oyle ki Islam’1 temsil iddiastyla
ortaya cikan mezhep, cemaat ve tarikatlar olusmakta; Islam’in kurucu ilkeleriyle
organik baglar zayiflamakta, bu tiir olusumlar dinin 6niine gegebilmektedir. Bir
zenginlik olmasi gereken farkli anlayislar Islami biitiinliigiin  goriilmesini
engellemektedir. Goriis ayriliklarinin, farkh diisiincelerin zenginlik olabilmesi igin,
en azindan bir “Islam Ortak Paydasi Bilgisi ve Bilinci"ne ihtiyag vardur.
Gilintimiizde bu biling eridigi ig¢in dinin “sembolik  birlestiricilik”,
“toplumsallastirma”, “anlamlandirma” gibi temel islevleri, dinin yerine ikame
edilen mezhep, cemaat, tarikat gibi beseri / sosyolojik olusumlara indirgenmis; din
birlestirmek yerine ayristirmaya, birtakim ayrilik¢t olusumlar din {izerinden
mesruiyet saglamaya baslamistir.

Diger taraftan insamin sosyal bir varlik olmasmin dogal sonucu olarak
olusan mezhep, cemaat, tarikat vb. olusumlar, seckinci bir “firkayr naciye”
(kurtulusa eden firka) algisi etrafinda sadece kendi gruplarini merkeze alarak, diger
Miisliimanlar Otekilestirme yoluna gitmislerdir. Bu durum, Miisliimanlarin grup,
mezhep, cemaat, tarikat adina birbirlerini tekfir etmelerini kolaylastirmistir. Tekfir
ise, Misliimanlarin yasadig1 cografyada akan kani, hatta masum insanlarin
hunharca katledilmesini mesrulastiran bir ara¢ haline gelmistir. Bugiin hangi
sekilde olursa olsun, Islam adina herhangi bir sey yapilacak ise, yapilmasi gereken
ilk is akan kan1 durdurmaktir. Ozellikle masum insanlarin kan, biitiin insanlik igin
bir kara leke olmanin 6tesinde, insanli1 bogabilecek bir dipsiz gole doniismektedir.
Miisliimanlar, istelik de kendi tiretmedikleri silahlarla birbirlerini 6ldiirmekte, 6len
de oldiiren de “Allahu Ekber” diye bagirmaktadir. Bir tek insanin haksiz yere
oldiirtilmesinin biitiin insanligin dldiiriilmesine esdegerde oldugu (5/32) gergegi hig
kimsenin umurunda degildir. C")yle ise, ilk yapilacak is, akan kanin
mesrulastirilmasinin 6niine gegmektir. Islam Ortak Paydast ile ilgili bir farkindalik
yaratilmadan, boyle bir seyin miimkiin olabilecegini diislinmek biraz zor
goriinmektedir.

Tekfir mekanizmasinin ahlaksizca isletilmesi, Miisliimanlar arasinda
elestirel yaklasimin ve elestirel diisiincenin gelismemesinin de sebeplerinden
birisidir. Tekfirin geriye dogru isletilmesi geg¢misin dogru anlasilmasin
engellemekte; tekfir korkusu birakin dogruyu, yanlisi sorgulamayi, nefes almay:
bile giiclestirmektedir. Oysa Kur’an, insam ilgilendiren her konuda bilgi ve belge
ile hareket edilmesini, bilinmeyenin pesinden gidilmemesini (17/36), 6grenmeye
acgik olunmasini, her s6zii dinleyip, anlayip en giizeline, en dogrusuna uyulmasin
(39/18) istemektedir. Kur’an'in istedigi iman bilgi temellidir; bir kimse imanla ilgili
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bilgiler aklina yattig1 i¢in mii’'min olur. Iman, birtakim dogmalara korii koriine
inanmak demek degildir. Iman akil ve hiir irade ile gerceklesir. Tekfir'in oniine
gecebilmek icin “iman”in sadece Allah ile insan arasindaki bir is oldugunu, hig
kimsenin bir bagkasinin imanini sorgulama hakki ve yetkisinin olmadigini; Islam’in
hi¢ kimseye bir baskasin1 Miisliimanlastirma gibi bir gorev vermedigini bilmemiz
ve kabul etmemiz gerekmektedir. Iman bireyseldir; “dinde zorlama yoktur” (2/256);
dileyen iman eder, dileyen inkar eder...

Islam’in temel kurucu ilkesinin Tevhid oldugunu ve imanmin da bireysel
oldugunu dogru anlayabilirsek, tekfir mekanizmasinin en azindan keyfi bir sekilde
isletilmesinin, insanlarin bu kadar kolaylikla, din adina birbirlerini 6ldiirmesinin
biraz da olsa oniine gecebiliriz diye diisiinmekteyiz. Biitiin peygamberlerin
¢agrisinin 0ziinii olusturan Tevhid'in merkezi yerinin goz ardi edilmesi, hemen her
seyin, ozellikle de gelenegin dinlesmesi gibi bir sonug dogurmaktadir. Islam’in
erken doneminde ortaya ¢ikan, farkli yorumlarla yeterince tartisilan amel-iman
iliskisi, gecmisteki tartisma ve yorumlar goz ardi edilerek sadece tekfiri besleyecek
sekilde yeniden giincellenmektedir.

Miisliimanlarin Hz. Peygamber’in vefatindan sonra igine siiriiklendikleri
siyasi catismalar, o zamanki kosullarda biiyiik giinah ve amel-iman iliskisi ile
tartismalart dogurmustur. Bu siiregte, bu tartismalarin da katkisiyla Haricilik,
Miircie, Mu'tezile gibi mezhepler kendi goriislerini sistemlestirme imkan
bulmustur. Bu tiir tartismalari, bu siiregte iiretilen fikirleri 6n yargilardan arinmis
olarak anlay1p yorumlayabilsek, giiniimiiz ac¢isindan yararli olacak birtakim dersler
cikartabiliriz. Ne var ki, ge¢misin kutsallastirilmasi, grup, mezhep, cemaat, tarikat
adma kendileri gibi diisiinmeyenleri Otekilestirmek isteyenlere, istedikleri
malzemeyi bulma imkani saglamaktadir. Oysa bu tartismalar ve ortaya c¢ikan
tecriibeler, amel ile onun yerine getirilmesinin farkli oldugu konusunda bizi
aydinlatabilirdi. Ebu Hanife’'nin “bir kimse mii"min oldugu i¢in namaz kilar; namaz
kildigr icin mii'min degildir.” seklindeki tespitini de daha iyi anlayabilirdik. Bir
kimsenin namaz kilip kilmadigi, sadece kendisini ilgilendiren bir meseledir.
Kur’an’da namaz kilmayan kimse ile ilgili herhangi bir diinyevi miieyyide yoktur.
Allah hi¢ kimseye “namaz miifettisligi” gibi bir gorev ve sorumluluk da
vermemistir. Islam Ortak Paydasi bilinci gelismeyince, baz1 insanlar kendilerini
unutup, bagkalarin1 Miisliimanlastirma veya Islam’1 temsil etme gibi islere
kalkisabiliyorlar. Daha da kétiisii siyaset, insanlar1 Miisliimanlastirma araci, din de
bir tiir siyasal ideoloji haline getirilebiliyor...

Isin gercegi, Islam cografyasmi simsiki sarmis olan siddet sarmalimn
arkasinda yatan en miihim sebeplerden birisinin iktidar kavgas1 oldugu agik secik
goriilebilmektedir. Tekfir mekanizmasi, bu “gii¢lii olanin hayatta kalacagi”
kuralina gore isleyen savasta oliimii ve Oldiirmeyi mesrulastiran bir enstriiman
olarak islev gormektedir. Sorunun, biiyiik 6l¢iide “ezilmislik”in de etkisiyle, siyasi
glicii, iktidar giiciinii ele gecirmekle ilgili oldugunu diistinmekteyiz. Hi¢ kuskusuz
siyaset bir ¢6ziim yoludur; hem de en etkili ¢6ziim yolu oldugu bile sdylenebilir.
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Fakat siyaset tek ¢oziim yolu degildir. Islam cografyasinin hemen her yerinde
siyasetin toplumu degistirme ve doniistiirme yolunda tek ¢6ziim yolu olarak
goriildiigiinii sdylemek miimkiindiir. Bu baglamda Islam’in siyasi meseleleri
insanin sorumluluguna biraktigi gerceginin fark edilmesinin, siyasi siddetin
mesrulastirilmasimi Onleyecegi icin, siddet sarmalindan ¢ikisi kolaylastiracag:
diisiiniilmektedir. Islam Ortak Paydasi Bilinci yeniden insa edilebildigi takdirde
“devletin dininin adalet” olmas1 gerektigi daha iyi anlasilabilecek, Miisliimanlar
enerjilerini birbirleri ile ugrasarak harcamak yerine daha verimli kullanabilecekler,
Kur'an'in ifadesiyle “salih amel”i gerceklestirebilecek ve yeniden 6zne olabilmek
icin harekete gegebileceklerdir. Bunun i¢in de ilk adim Islam’in bilgi boyutu ile ile
ilgili bir farkindalik yaratmaktan ge¢mektedir.

1. Islam Ortak Paydasi’nin Bilgisel Temelleri ve Tarih Bilinci

Miisliiman olmak, her ne kadar Islam’1 hazir bulanlar pek farkinda olmak
istemez iseler de, Islam hakkinda bilgi sahibi olmaya baglidir. Hem insanin bir bilgi
varlig1 olmasi, hem de Kur'an'in bilgiye, belgeye ve 6grenmeye yaptig1 vurgu,
imanin bile bilgi temelli olmasini gerektirmektedir. Bu konuda ciddi sorunlarimiz
oldugu agik segik ortadadir. Islam’1 bilmesi gerekenlerin bile yeterince bilgi sahibi
oldugunu soyleyebilmek, maalesef pek miimkiin degildir. Bilgi sahibi olanlarin
onemli bir kismi1 da, malumata mahk{im olmaktan bir tiirlii kurtulamamaktadir.
Daha vahim olan ise, zaman zaman cehaletin din ile mesrulastirilmaya
calisiimasidir. Kur'an’t anlamak yerine onun manasmin da Allah’tan geldigi
(lediinni  ilim) seklindeki batini nitelikli iddialarin, aklin ve bilimin
kiiciimsenmesine kapi aradigi goriilmektedir. Maalesef, bdyle bir anlayisinin
Kur'anin devre disi birakilmasi anlamina geldigi hi¢ tartisma konusu
olmamaktadir. Islam Ortak Paydasi Bilinci'nin erimesinde de, Miisliimanlarin
saglikli bir uzlags: kiiltiirii yaratamamasinda da, 6zellikle son iki asirdir medeniyet
yarisinin disinda kalmalarinda da dinin bilgi boyutu ile ilgili sorunlarn etkili
oldugunu disliniiyoruz.

Islam hakkinda dogru bilgi sahibi olmak her seyden &nce Miisliiman
olmanin beraberinde gelen bir sorumluluktur. Islam’in 6ngordiigii iman bilgi
temellidir. Imanin gergeklesebilmesi, iman edilecek hususun bilinmesine baglidir.
Bu bilgi akil sahibi insanun aklina yatarsa, dogrulugu ve giivenilirligi konusunda
yeterli delil bulunursa, bilgi sahibi kimse, iman1 ve iman edilecek hususlar1 makul
ve anlamli buldugu i¢in, kendi hiir iradesiyle Miisliiman olur. Esas itibariyle iman
meselesi, nasil anlagilirsa anlasilsin, nasil ifade edilirse edilsin, nihai asamada Tanr1
ile insan arasindaki bir meseledir. Kimin gercekten iman edip etmedigini sadece
kisinin kendisi ve Tanr1 bilir. Bu bakimdan Islam ne taklidi imana kapr aralar; ne de
mezhep, cemaat, tarikat adina imana yer agar. Her insan, sayet iman etmek
istiyorsa, iman esaslarin1 makul ve anlamli buluyorsa, bu konu ile ilgili deliller onu
ikna etmis ise, hicbir bask:i altinda kalmadan, kendi hiir iradesiyle iman etmeye
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karar verebilir ve Miisliiman olur. Iman hususunda herhangi bir aracinin Tanr ile
insan arasina girmesi de miimkiin degildir.!

Diger taraftan Hz. Muhammed’in vefatindan sonra Miisliiman olan her
insan Islam’1, kendisinden dnce Miisliiman olmus bulunanlarin anlayis bicimlerinin
etkisi ile, onlardan gordiigii sekilde anlamaya ve yasamaya baslamis olmaktadir.
Her ne kadar Kur’an degismeden, bozulmadan daha sonraki nesillere ulasmis ise
de, Kur’an’in anlasilma bi¢iminde bile daha 6ncekilerin anlayislarinin etkisi oldugu
kolayca anlagilabilecek bir husustur. Daha sonraki Miisliimanlar hem Islam’1 hazir
bulmuslar hem de Islam’la dogrudan ilgili olmayan pek ¢ok kiiltiir gesini, pek cok
gelenegi din gibi algilamislardir. Elbette her nesil oncekilerin anlayis ve
tecriibelerinden yararlanarak, kendi imkanlar1 nisbetinde Islam’t yorumlayacak,
anlayacak ve yasayacaktir. Bu siire¢te  birtakim yanlis = yorumlar
kurumsallagabilecegi gibi, Islam’in ¢ok 6nemsedigi bazi giizellikler de ihmal
edilmis olabilecektir. Gelenekte yer alan “bir erkege kars: iki kadin sahit” meselesi,
Kur'an’daki 06zel bir durumun, biraz da zorlama ile genellesmesi ve
geleneklesmesine Ornek verilebilir. Ayni sekilde Kur’an bosanma konusunda iki
sahit isterken (Talak suresi) bosanma erkegin iki dudaginin arasinda terkedilmistir.
Oysa evliligin mesruiyeti nasil nikah ile, yani hukuk giivencesi ile saglanabiliyorsa,
evliligin bitmesi de ancak hukuki yolla ve hukuk giivencesi altinda gergeklesmek
durumundadir. Islam’m tarihsel akis icinde olusan anlasilma bicimlerinin,
geleneklesen anlayislarin, belirli bir zamana ve mekana 6zgii anlayislarin din gibi
telakki edilmesinin oniine gecilmesi, ancak saghkli bir tarih bilgisi ve bilinciyle ve
elestirel diisiinceyle miimkiin olabilecek bir husustur. Islam’mn her tiirlii anlasilma
bigimi ve buna bagl ortaya c¢ikan kurumsal yapilar hicbir sekilde Islam’la
Ozdeslestirilemez.

Hayat tipki bir nehir gibi degiserek, doniiserek, farklilasarak ve her an
yeniden olusarak devam etmektedir. Hayatin insanla ilgili boyutunda basta “din”
olmak iizere hemen her seyin insan belleginde insa edilen, iistelik her daim yeniden
insa edilen, gercekler iizerine kuruldugu iddia edildiginde bile iginde mutlaka
“yorum” barindiran, adina bazen kiiltiir, gelenek de denilebilen bir yonii vardir. En
degismez denilenler bile insan belleginde yeniden yaratilmis olmaktadir. Bu gercek
“din” gibi paradigma iglevi de goren, esasinda soyut olmasina ragmen,
kurumsallastiginda bir anlamda somutlasan olusumlarda daha bir Onem
kazanmaktadir. Giindelik hayatta “din” veya “dinsel” olarak anlamlandirilan ve
tanimlanan bilgi, eylem, tutum, tavir vb. hususlar hakikaten “din” mi? Karsimizda
daha Onemli bir soru ve sorunlar yumagi var: Bellegimizde yer bulan “bilgi”
dedigimiz her sey -her ne ise- gercekten bilgi midir? Bilgi ise hakikatle ne kadar
ortiismektedir? Bildiklerimiz gercekten dogru mudur? Sadece zihnimizde var olan
bilgilerin dogru olup olmadiklarini nasil bilebiliriz? Bu ve benzeri sorular bizi

1 Maturidi'ye gore “iman bir dini davranistir, dinler de inanilan ilkelerden ibarettir.” (Maturidi, 2002,
292); imanin yeri de onun olusabilmesi icin hicbir cebrin, zorlamanin, baskinin etkin olamayacag tek yer
olan insanin aklidir, kalbidir. (Maturidi, 2002, 492, 493)
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bildiklerimizin mahiyetini, ne kadar dogru olup olmadiklarini sorgulamaya; dogru,
saglam, giivenilebilir bilginin Olciitlerini aramaya sevk etmektedir. Bu baglamda
Maturidi'nin Kitabu't-Tevhid'in giris kisminda asirlar 6nce ortaya koymus oldugu
epistemolojik yakasim gercekten ufuk agici ve yol gosterici niteliktedir. Ona gore
bilginin kaynag1 ya bes duyu (1yan), ya “ahbar” yani bizden 6nce {iiretilmis olan ve
bize ulasan her tiirlii bilgi, haber ya da akildir. Biz her ii¢ kaynaktan bize ulasan her
tirlit bilginin nihai asamada dogru olup olmadigini akilla bilebiliriz. (Maturidi,
Kitabu’t-Tevhid, 9-15.) Konumuz baglaminda 6zetleyecek olursak; din alanindaki
biitiin bilgiler ya ilahi kaynaklidir, Tanri’dan geldigine inanilir veya beseri bilgidir.
Islam agisindan vahiy muamelesi yapilabilecek biitiin bilgiler Kur’an-1 Kerim’de
toplanmistir. Kur'an'in disindaki her tiirlii bilgi, hangi kaynakta yer alirsa alsin,
kimden gelirse gelsin beseri bilgidir; sonuna dek her tiirlii tenkit ve tahlile aciktir.
Kur'an’da dili beser iiriinii olan Arapcga’dir; Kur'an'mn her tiirlii anlasilma ve
yorumlanma bigimi de begeri olmak durumundadir. Allah “insan”in diliyle
“insan”a hitabetmistir. Kur'an't adaletle, dogru anlamaya calismak da hayat
sinavinin en mithim unsurlarindan birisidir.

I[slam Ortak Paydasi bilinci yeniden insa edilecek ise, belirleyici bilgi
kaynagi vahiy, yani Kur’an-1 Kerim ve akil olmak durumundadir. Allah akla destek
olsun diye vahiy géndermistir. Aklin ve vahyin adalet bilinciyle gerceklesecek olan
is birligi insamin ihtiyag duydugu giivenilebilir bilginin alt yapisini olusturacaktir.
Akil, insanu ilgilendiren her yerde neyin akla uygun olup olmadigin bilir. Herhangi
bir hususun aklin smirlarinin 6tesinde olup olmadig1 da akil tarafindan bilinebilir.
Ancak aklin yaptirim giicii yoktur; dogrunun ne oldugunu bilmek dogruyu tercih
etmek ve dogru olan1 yapmak anlamina gelmemektedir.

Iste aklin ve vahyin is birligi hem Islam’mn dogru anlasilabilmesi igin gerekli
olan giivenilir bilginin elde edilmesini, hem de Allah’in istedigi gibi “dosdogru”
(46/13) bir insan olmay1 kolaylagtiracak motivasyonu miimkiin kilacaktir. Isin
gercegi Kur'an’in Allah kelam1 olduguna inanmak da bdyle diisiinmeyi
gerektirmektedir. Kur'an Hz. Peygamberin “en giizel 6rnek” oldugunu da
belirtmektedir (33/21). Hz. Peygamber Kur'an ayetlerini dikte ettirmesine,
yazdirmasina ragmen, kendi sozlerini yazdirmamis, yazilmasma da pek sicak
bakmamistir. Bu bakimdan Hz. Peygamber’den bize intikal eden Kur’an'in
digindaki her tiirlii bilgi begeri bilgi kategorisinde yer almak durumundadir. Her
seyden once Kur’an, Kur’an'in digindaki herhangi bir bilginin Kur’an’la esdegerde
tutulmasina izin vermedigi gibi, Hz. Peygamber de, onun giizide ashab1 da Kur'an't
Hz. Peygamber’in kendi s6zleriyle de, bagka bilgilerle de esdegerde tutmamuiglardar.
[slam Ortak Paydasrindan séz edebilmenin &n kosulu, Islam’la ilgili bilgi
kaynaklar1 ile ilgili bir mutabakat saglayabilmektir. Hz. Muhammed’in son
peygamber olduguna, onunla birlikte vahiy kapisimin kapandigia inanmak,
Kur’an'in disindaki higbir bilgiyi Kur’an’la esdegerde tutmamay1 gerektirir.

Islam’in ve Miisliimanlarin gelecegi agisindan Islam ve Islam Ortak Paydast
hakkinda yeni bir farkindalik olusturmak, gercekten de hayati bir Onem
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tasimaktadir. Bunun basarilabilmesi i¢in bazi hususlara daha dikkat ¢cekmekte
fayda vardur:

1. Islam’in erken ddnemi, yani Hz. Muhammed’in ve Sahabe’nin yagadig1
zaman diliminin dogru anlasilmasi, bu dénemle ilgili miisterek bir tarih anlayisina
ulasilmasi gergekten onemli bir ihtiyactir. Oysa Miisliimanlarin Hz. Peygamber’den
sonrasi ile ilgili birbirinden farkh tarih telakkileri mevcuttur. Ehl-i Siinnet hilafet
siralamasini fazilet siralamasi olarak da kabul edip Hz. Ebu Bekir, Omer, Osman ve
Ali seklinde belirleyip, bu zaman dilimini Asr1 Saadet olarak kutsallastirirken, Sia
Hz. Ebu Bekir, Omer ve Osman dénemini, Hz. Ali'nin hakkimin gasbedildigi bir
zaman dilimi olarak goriir ve On iki Imam silsilesini icat ederek, onlarin
yasadiklarini zamar idealize eder. Zeydiyye hilafetin en faziletli kisi oldugu igin
Hz. Ali'nin hakki oldugunu, ancak Ebu Bekir ve Omer’in hilafetlerinin de daha az
faziletli olmalarina ragmen “mesru” oldugunu kabul eder. Hariciler i¢in ise ideal
dénem sadece Hz. Ebu Bekir ve Omer dénemleridir; onlara gére Hz. Osman ilk alti
yildan sonra, Hz. Ali ise Tahkim’den sonra kiifre diigsmiistiir. Tespit etmeye
calistigimiz bu gergekler Islam’in erken dénemi hakkinda belirgin hale gelen,
toplumda karsilig1 olusmus bulunan farkh tarih insalar ile ilgili tipik 6rneklerdir.
Isin gergegi, her mezhep erken dénemle ilgili kendi tarihini insa etmistir. Tuhaf
olan hicbir grup tarih telakkilerinin insa edilmis oldugunun farkinda degildir.
Islam’in erken donemi hakkinda bile miisterek bir tarih insa edilememis, insa
edilmek istenmemis ve bunun sorun oldugu ile ilgili tespitler yapilmamus,
yapilamamis ise, Miisliimanlarin birlik-beraberliklerinden s6z etmek bir
temenniden Gteye gegcemeyecektir. Kanaatimiz, ge¢cmiste de, bugiin de “timmet”
algisinin gergeklere dayanmadigi, ozellikle Tiirklerin arasinda gelisen timmetci
yaklagimin biitiiniiyle iitopik oldugu dogrultusundadir. Zaman zaman diriltilmeye
caligilan “iimmetci” arayiglarin igi biiyiik 6lciide bostur. Bu sebepten bir Islam
Ortak Paydasiindan ve Bilinci'nden s6z etmek ihtiyaci hissetmekteyiz. Bu ortak
paydanin bilgisel temelleri saglam, kurucu ilkeleri agik secik olursa, iitopya boyutu
gelisse bile, her zaman ayaklar1 yere basacaktir.

2. Islam Ortak Paydasi ile ilgili bir farkindalik yaratabilmek igin “siireg”
algis1 ve “gecmig” ile “tarih” arasindaki irtibata da dikkat cekilmesinde fayda
oldugunu diisiinmekteyiz. “Gegmis” geride kalan her sey, yasananlarin, olup
bitenlerin tamami anlamina gelmektedir. Tarih ise “ge¢mis”’ten daha sonraki
nesillere intikal edebilen bilgi, belge ve bulgulara dayali olarak “ge¢mis”i anlama
¢abasinin iiriinii olan bir “inga”dir; bir “soylem”dir. Her ne kadar “gec¢mis” ve
“tarih” zaman zaman birbirinin yerine kullanilan kavramlar olsalar da, asla birbiri
ile Ortiismezler. Daha agik bir ifade ile, belirli bir zaman dilimi ile ilgili zihnimizde
mevcut olan bilgiler, asla “ge¢mis”in, “ge¢mis”te olup bitenlerin tamami anlamina
gelmez... “Ge¢mis”i yeniden yasamak, yasatmak; degistirmek elbette miimkiin
degildir; fakat “ge¢mis” hakkindaki diislincelerimiz, anlayisimiz her zaman
diliminde yeniden insa edilmektedir.
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3. Miisliimanlarin ondort asr1 asan tarihleri boyunca ortaya ¢ikan her mezhep,
hatta her tarikat, her cemaat, bir sekilde kendisini Hz. Peygamber’in yasadigi zaman
dilimi ile irtibatlandirmak istemistir. Bazen mezheplerin lehinde Hz. Peygyamber’e
hadis soylettirilmistir;, bazen de hasimlarini kotiileyebilmek icin hadislere
basvurulmustur. Baslangicta olduk¢a masum gibi goriinen bu durum, farkl tarihlerin
ortaya c¢ikmasina yol agmistir. Her mezhep kendi tarihini insa ettigi zaman, ortak
payda goriilmez olabilecegi gibi, mezheplerin kendilerini dinle 6zdeslestirmelerine de
kap1 aralanmais olur.

4. Islam ortak paydasiin dogru anlagilmasinin éniindeki en ciddi engellerden
birisi de, her mezhebin kendisini “Firka-i Naciye” yani kurtulusa ermis olan yegane
firka olarak gormesidir. Hemen her mezhep, hatta her tarikat, cemaat, kendisinin
meshur 73 firka hadisinde gegen “kurtulusa eren tek firka” oldugunu iddia
etmektedir. Oysa, Islam, bireysel kurtulusu esas alan bir dindir. Dileyen inanir,
dileyen inkar eder. Kimse kimsenin giinahini ¢cekmez. Zerre kadar hayir isleyen de,
ser isleyen de karsiligimi gorecektir. Cilinkii insan igin diinya ve ahirette, ancak “hak
ettiginin karsihigl” vardir. Bu dogrultuda, “Dort Hak Mezhep” ifadesinin de, esas
itibariyle siyasi bir belirleme ve yasayan dort fikhi mezhebe isaret ettigini hatirlatmak
istiyoruz. Aslinda mezhepleri “hak”, “bati” diye tasnif etmek Islam'in evrenselligi
icin ve Kur'an’in kurucu ilkeleri ile pek bagdasmaz. Ciinkii, ad1 ne olursa olsun,
biitiin mezhepler beseri olusumlar olduguna goére, her mezhebin dogrulart ve
yanliglar1 kendiliginden mevcut olacaktir. Islam’da esas olan birey oldugu igin de,
belki bireyin goriislerinin “hak” ya da “batil” oldugu, Kur’an o6l¢iit alinarak dile
getirilebilir.

5. Her ne kadar gelenegimizde fikhi mezheplerin yaninda baz itikadi
mezheplerden de s6z ediliyor ise de, Kur'an't ve Hz. Peygamber’in drnekligini esas
aldigimiz takdirde, Islam’da taklidi imana da, itikadi mezheplere de yer bulmak pek
miimkiin olmayacaktir. Ne iman esaslarina topluca iman, ne de mezhep, cemaat,
tarikat adiyla topluca iman sdz konusu olabilir. Iman bireyseldir; dileyen inanir,
dileyen inkar eder. Bu tespitlerimiz insanlarin, s6z diizeyinde de olsa amelde ve
itikatta mezhepleri oldugunu soyledikleri gercegini degistirmemektedir. “Olmasi
gereken” ile “olan” arasindaki farki gormezlikten gelmek dogru olmaz. Burada en
nihai asamada bireysel tercihlere saygi duymakla beraber, itikadi farklilasmalarin,
zaman zaman yorum olmanin Otesinde, dinin yerini alacak kurumsal yapilara yol
actigima dikkat cekmekte fayda oldugunu diisiinmekteyiz. Eger yorumlara esas
olacak, degismeyen bir “kok”ten, “cekirdek”ten soz edilecek ise, ise Tevhid'den
baslamak bir zorunluluktur.

2. Tevhid, islam’in En Temel Kurucu ilkesidir

islam, en temelde Tevhid’i yani Allah’in birligine imani esas alan bir dindir.
Bu yoniiyle Islam, Hz. Adem’den beri biitiin peygamberlerin insanliga sundugu tek
dinin ortak adidir. Nitekim Kur’an, biitiin peygamberlerin insanlari Tevhid’e
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cagirdigini belirtir. Islam, yeni bir din degildir; ancak, vahiy eksenli din geleneginin
son halkasidir.

Hic¢ kuskusuz Tevhid, Islam’in 6ziinii olusturur. Ancak, Kur’an, Tevhid’in
yaninda oOldiikten sonra dirilmeye (Mead), peygamberlik kurumuna ve Hz.
Muhammed’in son peygamber olduguna inanilmasini da ister. Ancak Tevhid var
ise, diger iman esaslarina iman etmenin anlamindan s6z edilebilir. Temel belirleyici
Tevhid olmaktadir. Bu bakimdan temel Islam ortak paydasi denildiginde akla
gelecek olan Tevhid, hemen arkasindan da Ahiret ve Niibiivvet inanct olmaktadir.
Bir insan kim olursa olsun, nerede olursa olsun, hangi mezhebe, tarikata, cemaate
bagh bulunursa bulunsun, eger Kur'an’da belirtilen bu temel esaslara inaniyorsa
Miisliimandir ve Islam dairesi icindedir.

Islam ortak paydasinin en temel belirleyici bilgi kaynag: elimizde bulunan
Kur’an’dir. Bir meselenin iman esas1 olup olmayacagi, dogrudan Allah tarafindan
belirlenmektedir. Bu iman esaslar ile ilgili bilgi boyutundaki ana cerceve de yine
vahiy tarafindan belirlenmistir. Bu demektir ki, bir insan Miisliiman olmaya kendi
hiir iradesi ile karar verecegi gibi, iman konusundaki kurucu temel bilgiyi de yine
Kur'an’dan almak durumundadir. Aym sekilde ibadetler de dogrudan Kur’an
tarafindan belirlenmistir. Hz. Muhammed ne yeni bir iman esasi, ne de yeni bir
ibadet getirmistir.?

Kur’an’da mevcut olan Islam’in temel kurucu ilkeleri ayni1 zamanda aklin da
kurucu ilkeleridir. Insan aklini kullandig1 zaman dogruyu/ hakikati bulabilir. Akil,
her insana, her zaman dogruyu gosterir. Ancak, aklin yaptirnm giici yoktur.
Dogruyu bilmek, dogruyu yapmak, dogru olam1 tercih etmek anlamina
gelmemektedir. Belki de bu yiizden insanin vahye olan ihtiyaci, varolugsal bir
ihtiyag olarak karsimiza ¢ikmaktadir. Aklin bulabilecegi dogrular, vahiy tarafindan
da desteklendigi zaman, dogru olanin gergeklesebilmesi icin bir yaptirim giicii
devreye girmis olur. Insanin mutlulugu, aklin ve vahyin birlikte etkin olmasina
bagldir. Zaten temel Islam ortak paydasi da, aklin ve vahyin birlikte etkin olmasin
gerektirmektedir.

Islam dininin Kur'an’da mevcut olan iman, ibadet ve ahlak alanindaki
temel ilkeleri, Hz. Muhammed’in 6rnekligi ile, aklin ve vahyin is birligi sayesinde,
Hz. Muhammed'in saghiginda, agik secik gozler oniine serilmigtir. Artik ne yeni bir
inang esasindan ne de yeni bir ibadetten sz edilebilir. Hz. Muhammed'le birlikte
vahiy kapisi da kapanmis oldugu igin, geriye sadece var olan dini anlamak ve
yasamak kalmaktadir. Bu sebepten, Hz. Muhammed’in sagliginda sadece
Miisliiman insan vardir; herhangi bir mezhep, tarikat, cemaat ya da din anlayisin
merkeze alan bir ziimrelesme, bir 6rgiitlenme s6z konusu degildir.

2 Bu konuda bk. Hiiseyin Atay, Kur’an’a Gore Iman Esaslari, Ank. 1999.



Islam Ortak Paydasi ve Mezhep Gergegi 20

Islam’in temel ortak paydasinin anlagilmasi ve hayata gegirilmesi noktasinda
Hz. Muhammed, sahip oldugu “yiice ahlak” ile, “en giizel 6rnek” olarak yerini
almistir. Kur'an'in dikkat c¢ektigi “Ornek”lik, sadece gelen vahyin insanlara
ulastirilmas1 noktasinda “yanilmazlik” igeren, onun disinda “beser”i yonii agik
secik bilinen bir 6rnekliktir. Bu bakimdan Siinnet’e uymak, Hz. Peygamber’i taklit
etmek degil, onu Ornek almaktir. Ornek almak, 6ncelikle bilgiyi, daha sonra
anlamay1 gerekli kilar. Bilmedigimiz, anlamadigimiz bir peygamberi Ornek
alamay1z.

[slam ortak paydasinin bilgi boyutunda belirleyici olan tek bilgi kaynagi
vahiydir. Hz. Muhammed, kendisine gelen vahyi, vahiy katiplerine yazdirmistir.
Onlar da, Hz. Peygamber’in teblig ettigi vahyi hem yaziya gecirmisler, hem de
ezberlemislerdir. Boylece elimizdeki Kur’an, hem yazili metin olarak, hem de
hafizadan hafizaya aktarilarak giiniimiize ulagmistir.

Hz. Muhammed’in bize ulasan s6z ve fiilleri, yani hadis ve siinnet, bizim i¢in
Kur'an’in kurucu ilkelerinin hayata gecirilmesi noktasinda “6rnek” niteligi
tasimaktadir. Hz. Muhammed, hayatinda hep Kur’an1t 6n planda tutmustur. Hz.
Muhammed’den bize ulasan biitiin bilgiler de, Kur'an'in ve aklin i1si§inda
degerlendirilmek durumundadr.

Hz. Muhammed’in saghiginda O'nu peygamber olarak kabul eden, Kur’an'in
Allah kelam1 olduguna iman eden, Tevhid’e, 6ldiikten sonra dirilmeye inanan bir
mil'minler toplugu meydana gelmistir. Bu toplulugun herhangi bir mezhebe,
cemaate, tarikata mensup oldugunu soylemek, elbette miimkiin degildir. Ciinkdi,
Kur’an, herhangi bir mezhepten, cemaatten, tarikattan so6z etmedigi gibi, o
dénemde bu tiir olusumlarin mevcut olmadigi da bilinen bir husustur. Oyle ise,
Sahabe Dénemi, Islam ortak paydasimin en saf haliyle sekillendirdigi insanlarin
yasadig1 bir donemdir. Bu doénem, bize yol gosteren saf tecriibeleri iginde
barindiran, hatta Hz. Muhammed’in yaptig1 isin azametini dogru anlamamiza
imkan saglayan bir dénemdir. Islam ortak paydasinin, ahlakli ve adaletin egemen
oldugu bir toplum yaratma idealinin adim adim nasil gergeklestirildiginin ilk
izlerini sahabede bulmak miimkiindiir. Ne var ki, daha sonralari Sahabe Donemi
¢cok fazla idealize edilmis, sahabenin “insan” oldugu gercegi gormezlikten
gelinmistir.

Islam ortak paydasi, “en giizel sekilde”, “toprak”tan yaratilmis, akil ve hiir
irade sahibi insanin, 6zii itibariyle bir deger oldugunu esas alir. Yiice Yaratici en
giizel sekilde “insan”1 yaratmistir. Insana “halife” demistir. Insana isimleri
Ogretmigtir. Insan, akil ve hiir iradenin yaninda, birtakim yaratic1 yetilerle
donatilmis bir varliktir. Insanin madde {izerinde tasarruf glicii vardir. Isimlerin
Ogretilmesi, kelime ve kavram {iretme ve onlarla diisiinme yetisi anlamina da
gelmektedir. Tste, insan olma siireci de tam burada baslamaktadir. Allah, vahiyle
insan aklina destek olmus, hayat1 bir sinav olarak insana sunmustur. Bu bakimdan
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[slam ortak paydasi, temel hak ve &zgiirliikler {izerine insa edilmistir. Kadin ve
erkek ayni 6zden yaratilmistir. Insanlar arasinda tek iistiinliik 8lgiisii vardir: Takva,
yani {ist seviyede bilgiye dayali sorumluluk bilinci. “Ey insanlar! Biz sizi bir erkekle
bir kadindan (esit bireyler olarak) yarattik; birbirinizle tanismaniz, yardimlasmaniz
i¢cin milletlere ve kabilelere ayirdik. Fakat sunu da unutmayimn: Allah katinda en
iistiin olaniniz, O’'na kars1 derin bir sorumluluk bilincine sahip olanimizdir.”3

Islam, bir kimsenin, Kur’an’da belirtilen temel iman esaslar1 olan tevhid,
ahiret ve niibiivvet dogrultusunda, kendi akl1 ve hiir iradesi ile, {ist seviyede bir
bilgi ve bilincle Allah’a teslim olmasidir. Bir bagka ifadeyle Islam, insanin Kur’an’in
yardimu ile Allah’a teslim olmasi demektir. Islam’in en temel kurucu ilkesi, biitiin
peygamberlerin ¢agrisinin da o6ziinii olusturan Tevhid'dir. Tevhid, ahiret ve
niibiivvet inancin1 da beraberinde getirir. Bir kimsenin Islam dairesi igine girmesi,
bu esaslara kendi hiir iradesi ile inanmasi ile miimkiin olur. Islam dairesi icine
giren, yani mii'min olan bir kimse, yine kendi hiir iradesi ile Allah’in emir ve
yasaklarini yerine getirmeye ¢alisir.

Hz. Peygamber'in vefatindan sonra, vahiy kapis1 kapanmis oldugu icin, hig
kimsenin, genel geger nitelikli, dogrulugu tartisilamayacak, Allah katindan gelen 6zel
bir bilgi sahibi oldugunu iddia etme hakki, Islami agidan miimkiin degildir. Islam'in
din olarak evrensel ilkeleri, Hz. Peygamber'in sagliginda nihai sekline kavusmustur.
Bu sebepten, Hz. Peygamber'in saglhginda sergilenen din anlayisinin evrensel ve
mahalli olmak {izere iki boyutu mevcuttur. Zamana zemine bagl olmayan, gelecek
acgisindan baglayici nitelik tasiyan, 6zellikle inang, ibadet, ahlak ve nihai hedefler
noktasinda kendisini gosteren boyut evrenseldir. Evrensel olmayan boyut, sadece Hz.
Peygamber'in yasadigi zaman dilimini ilgilendirir. Bunun gelecege oldugu gibi
tasinmasi, gelecek agisindan baglayici nitelik tasimasi miimkiin degildir. Ancak, Hz.
Peygamber'in sagliginda ortaya ¢ikan din anlayisi, bir biitiin olarak, daha sonraki dini
nitelikli olusumlarin istikdmetinin belirlenmesi acisindan bir kistas Ozelligi
tasimaktadir.

Hz. Peygamber'in vefatini miiteakip ortaya ¢ikan, dini nitelik tagiyan biitiin
olusumlar, IslAm'in anlasilma bicimleridir. Artik, dinin anlasiima bicimleri stz
konusudur. Insanlar, iginde bulunduklari ortama gére, bilgi birikimlerine gore,
Kur'an'm ongordiigli istikamette Islam'1 anlamaya ve yasamaya c¢alismak
durumundadirlar. Beseri nitelik tasiyan biitiin olgu ve olusumlar, tabiati geregi, her
tiirlii tahlil ve tenkide agik olacag: icin, her ne sebeple olursa olsun, dinin anlasilma
bigimlerinin din gibi miitalaa edilmesi, gelenegin din haline getirilmesi, dinin etkinlik
alaninin daraltilmasi anlamina gelecektir. Bu durum, din anlayisinin ge¢mise gore
sekillenmesine yol agacag; icin, Islam'in evrenselligi ile bagdasmayacaktir.

3 Hucurat, 49/13.
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Kur'an’da pek cok yerde “iman eden ve salih amel/iyi is isleyenlerin
cennetlik olduklar1” belirtilir. Buradaki imanin 0ziinii Tevhid, salih amelin
omurgasini da “dosdogru olmak” olusturur. Tevhid olmadan iman; dogruluk,
diiriistliik olmadan da iyi is olmaz.

Islam’1 en kisa sekilde anlatmak gerektiginde, akla Ahkaf Suresinin 13 ve 14.
ayetleri gelir: “Rabbimiz Allah’tir deyip dosdogru olanlar icin hicbir korku
yoktur ve onlar iiziilmeyeceklerdir. iste cennetlikler bunlardir; yaptiklart giizel
islere karsilik olarak orada siirekli kalacaklardir.” Hemen ayr ifadeleri Fussilet
Suresinde de buluyoruz: “Rabbimiz Allah’tir deyip dosdogru olanlara gelince;
onlara melekler gelir ve soyle derler: “Korkmayin, iiziilmeyin; size vaad olunan
cennetle sevinin.””* Bu ayetler, Islam’in 6ziinii bize sunmaktadir.

Daha 6nce de ifade etmeye calisigimiz gibi Islam’in temelini inang planinda
Tevhid, yani Allah’'in var ve bir olduguna iman olusturur. Biitiin peygamberler,
insanlar1 Tevhid’e davet etmistir. Yiice Yaratici, rahmet ve merhametinin geregi
olarak vahiy gondermis, peygamberler de bu vahiyle insanlari uyarmuslardir.
Vahiy, insan aklinin kolayca bulabilecegi temel dogrulari teyit etmis, Oldiikten
sonra dirilme inancini anlasilir kilmus; gercek saadet ve mutlulugun yollarimni
insanlara gostermistir. Boylece Islam’in inangla ilgili temel/kurucu ilkeleri
olusmustur. Bu ilkeler, ayni1 zamanda aklin da ilkeleridir. Bir insanin Islam dairesi
icine girmesi i¢cin bu temel ilkelere inanmasi yeterlidir. Yani Allah’a, Hz.
Muhammed’in O'nun kulu ve elgisi olduguna ve dldiikten sonra dirilecegine, kendi
akl1 ve hiir iradesi ile inanan her insan Miisliimandir ve Islam dairesi icindedir.

Tevhid, insanin inang diinyasini aydinlik hale getirir ve insam 6zgtirlestirir.
Ozgﬁr insan, enerjisini verimli kullanabilmek igin sorumluluk bilincine sahip
olmalidir. Tevhid, ayn1 zamanda, sorumluluk bilincinin gelismesini de saglar. Bu
dogrultuda, Kur’an, “insan i¢in calistiginin, hak ettiginin karsiligi oldugunu”
sOyler. Zerre kadar iyilik yapan da, zerre kadar kotiiliikk yapan da karsiligim
gorecektir. Insamin enerjisini salih amele doniistiirebilmesi igin, Oncelikle
diisiincesini terbiye etmesi, saglam verilerle dogru diisiinmeyi 6grenmesi; sonra da,
neyi nasil yapabilecegini bilmesi gerekir. Kisaca, dosdogru olmak, insan olmanin,
ilkeli insan olmanin olmazsa olmaz kosuludur. Ibadetlerin katkisiyla bilinglenen
insan, tim diisiince, davranis ve fiillerinin temeline “dosdogru olma” ilkesini
yerlestirir ve dosdogru olur.

Dosdogru olmak, bilingalt1 ile biling, bilingle s6z ve sOylemle eylem
arasindaki tutarliliga ve ahenge baglidir. Miisliman insan, Islam’mn davranis
planinda bizden istedigi en miihim hususun “dosdogru olmak” oldugunu bilmek
durumundadir. Temel Islami ibadetler, bireysel farkindaligi, insanin kendi
varliginin farkinda olmasiyla ilgili bilinci gelistirir; “Allah’t goriiyormuscasina”
yasamay1 kolaylastirir. Yaratmanin kurucu ilkesi olan adalet, bir yasam bi¢imine

4 Fussilet, 41/30.
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doniistiigii zaman, yiiksek giiven kiiltiirii yaratilir; bireysel ve toplumsal planda
“dosdogru olmak” dogal bir durum haline gelir. Unutmayalim ki, Hz. Muhammed,
peygamber olmadan o6nce “emin”, dosdogru, inanilir, giivenilir bir kimseydi.
Kur'an onun en giizel 6rnek oldugunu soyler ve ona “emrolundugun gibi
dosdogru ol”® buyurur. Diiriistliigii, dosdogru olmay1 6zlememek miimkiin mii?
Galiba, biz dinin 6ziindeki bu hasleti yitirdik...

3. Mezhepler Hz. Peygamber'in Vefatindan Sonra Ortaya Cikmis Olan
Beseri Olusumlardir

[slam'm ‘itikAdi ve ameli sahadaki diisiince ekolleri" diyebilecegimiz
mezhepler, dinin anlasilma bicimleri ile ilgili tezahiirlerdir. Siyasi, ictimai, iktisadi,
cografi, tarihi ve benzeri sebepler, dinin anlasilmas: planinda, belirli fikirlerin ya da
sahislarin etrafinda odaklagsmalara yol agmustir. Boylece, din anlayisinda yer yer
farklilasmalar husule gelmistir. Bu farklilasmalarin, zamanla sistematik o6zellik
kazanarak, diisiince ve davranislari etkilemeye baslamasi, kurumsallasarak ve sosyal
hayatta derin izler birakarak varligini siirdiirmesi, karsimiza "mezheb" olgusunu
cikartmaktadir. Kisaca sdyle bir tamim yapabilirizz Mezhepler, din anlayisindaki
farklilasmalarin kurumsallasmasi sonucu ortaya ¢ikan beseri olusumlardir.

Bu tamimda dikkat ¢eken en miihim husus, mezheplerin beseri olusumlar
olmasidir. Mezheplerin, ¢ogu zaman “din” gibi algilanmasi, “mezhepsiz” ifadesinin
yer yer “dinsiz” anlaminda kullanilmasi, bu gergegin bilinmemesi ile ilgili olmalidur.
Isin gergegi, insanin varlik yapisi, her insanin din anlayisinda mutlaka kendine 6zgii
bir anlayis boyutunun olmasimi gerektirmektedir. Ancak bireysel farkli anlayislar,
hicbir sekilde mezhep olarak goriilmemektedir. Mezhepten s6z edebilmek igin farklh
anlayis tarzlarinin bir topluluk tarafindan benimsenmis olmasi lazimdir.

Ikinci énemli husus, anlayis farkliliklari, bireysel anlayiglarin Stesine gegip,
topluma mal olmali ve sosyal hayatta iz birakmaya baslamalidir. Bu, farkl
anlayislarin  kurumsallasma asamasidir. Artik toplumda, ortaya ¢ikan anlayis
planindaki farklilasma, gozle goriilebilir bir hale gelmis olmaktadir. Bir bagka
ifadeyle, bir araya gelen insanlarin diisiince diinyalarini bicimlendiren bir ortak
zihniyet olugmaya, birtakim tezahiirleri ve toplumsal hayatta etkileri agik segik
goriilmeye baslamistir. Herhangi bir anlayis bi¢iminin mezheplesebilmesi, kendine
0zgli bir zihniyet yaratmasina ve kurumsallasmasma baglidir. Kurumsallasma,
mezhebin varliginin siireklilik kazandigmin isaretidir. Siireklilik arz etmeyen
farklilasmalara mezhep denilemez.

Miisliimanlar, Hz. Muhammed'in vefatindan sonra, muhtelif sebeplerle, dini
farkli anlamaya, farkli goriisler tiretmeye baslamislardir. Bu farklilasmalar,

>Had, 11/112.
6 Hasan Onat, “Mezhep Kavrami ve Mezheplerin Dogus Sebepleri”, Os llahiyat Fakiiltesi Dergisi, Os,
2005. Krs. E. Ruhi Figlaly, Giiniimiiz Islam Mezhepleri, izmir, 2008, 15-16.
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mezheplerin olusumunu hazirlayan siirecin ilk asamasi olarak alinabilir. Her insan
basli basina bir diinya olduguna gore, din anlayisinda 6zgiin bir boyut kaginilmazdir.
Ustelik bu 6zgiin boyut, sevgi, saygi ve hosgorii ortaminda muazzam bir zenginlik
saglayabilir. Ancak, insamin sosyal bir varlik olusundan kaynaklanan dogal
orglitlenme arzusu, siyaset, ekonomi, sosyal degisme, kisaca insanin yapisindan ve
icinde yasadig1 kosullardan kaynaklanan birtakim sebepler, farklilasma ile baslayan
siireci, kurumsallasma asamasma dogru siiriiklemektedir. Sonugta, ortaya, sayilar
binlere ulasan mezhepler ¢ikmaktadir.

Islam Diisiince Tarihi'nde, mezheb dendigi zaman, hem siyasi ve itikadi nitelik
tagiyanlar, hem de fikhi, ameli mezhepler anlasiimaktadir. Ozellikle Tiirkge'de,
mezhep, her iki alan1 da ifade etmek i¢in kullanilmaktadir. Arapga'da, siyasi ve itikad1
alandaki farklilasmalar daha ¢ok "firka" kelimesi ile ifade edilmektedir. "Tki seyi
birbirinden ayirmak, birinin digerinden farkli oldugunu ortaya koymak" gibi
anlamlara gelen "fereka" kokiinden tiireyen "firka" kelimesinin, bir anlamda,
"Miisliimanlar1 ayriliklara diisiiren inanglar1 ve kiitlelesmelere 6n ayak olan fikirleri
yermek ve kotiilemek icin" kullamildigi sdylenebilir. Al-i Imran stiresinin 103.
ayetinde, "Toptan Allah'in ipine sarilin, ayrilmayin (ve la teferrak{i)" buyrulmakta,
boliinme, parcalanma, ayrilik yaratma kinanmaktadir.

Islam Mezhepleri Tarihi, daha ¢ok "firka" kavramu ile kargilanan siyasi ve
itikadi nitelikli mezhepleri inceleyen, "[slam Diisiince ekolleri'ni arastiran bir bilim
dalidir. Fikhi-amell mezhepler ise sadece tesekkiil siiregleri, mezhebe hakim rengini
kazandiran itikadi boyutlar1 ve kendilerine 6zgii zihniyetleri bakimindan Islam
Mezhepleri Tarihi'nin ilgi alanina girmektedir. Ornek iizerinden ifade etmek
gerekirse, Ebu Hanife'nin ig¢inden geldigi diisiince gelenegi, Islam anlayist ve
Hanefiligin bir mezhep olarak tesekkiilii Islam Mezhepleri Tarihgileri tarafindan
arastirilmaktadir. Fikhi boyut fikih¢ilarin konusudur.

Fikhi/ ameli mezhepler, ad: iistiinde fikih alanindaki goriis ayriliklarina, daha
acik bir ifadeyle toplumda kalic1 iz birakan igtihat farkliliklarina bagh olarak ortaya
¢ikmisglardir. Ancak bu durum, mezheplerin ve kurucularinin itikadi konulara dair
goriisleri olmadig1 anlamina gelmemektedir. Hanefilik Orneginden hareketle, ne
demek istedigimizi daha kolay anlatma imkamimiz vardir. Yasadifi zamanin en
biiyiik alimlerinden birisi olan Ebu Hanife, hem ticaretle hayatin1 kazanmakta, hem
Ogrenci yetistirmekte; insanlarin dini konulardaki sorunlarina ¢oziim iiretmekte,
sorularina cevap vermektedir. Bu sorunlar ve sorular, daha ¢ok giindelik hayatin akisi
ile ilgilidir. Bu konulardaki cevaplar, toplumun ihtiyaglarina karsilik gelmis olmal1 ki,
etki giicii bugiin bile hissedilmektedir. Basta Ebu Yusuf ve Imam Muhammed olmak
tizere onun Ogrencileri, Ebu Hanife'nin goriislerinin daha anlasilir hale gelmesini
saglamislar, onun yolundan, yordamindan giderek, onun ortaya koymus oldugu
yontemi uygulayarak Hanefiligin kalici bir mezhep olmasini temin etmislerdir. Bu
baglamda, ogrencilerinin, zaman zaman Ebu Hanife'nin bazi goriislerine kars:
giktiklarini, onun da sebebini ve hangi delile dayandiklarim sordugunu, gerekgeleri
makul buldugu zaman 6grencilerinin goriislerine katildigini bilmekteyiz. Bu durum,
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ne Ebu Hanife'nin, ne 6grencilerinin, onun goriislerini din gibi gordiiklerini agik¢a
ortaya koymaktadir. Imam Safi'nin Misir'a gittikten sonra, daha onceki baz
goriislerini degistirmis olmasi da din-fikih iligkisini anlamak agisindan énemlidir.

Ebu Hanife’'nin sagliginda Hanefilik diye bir mezhep yoktur. Hanefilik, onun
vefatindan sonra ortaya ¢ikmistir. Bu anlatmaya calistigimiz hususlar, fikhi/ameli
mezheplerin tepkisel nitelik tasimadiklarini, daha sonra mezhebin {izerine oturacagi
zeminin ve teorisinin 6nceden hazir oldugunu gostermektedir. Mezhebin gelisme
siirecinde kendine 6zgii bir “usul” olusur. Bu da, fikhi mezheplerin yeni i¢tihatlarinin
mezhebin esas ald1g1 bilgi anlayisina, temel ilkelerine ve takip ettigi yonteme uygun
olmasini, bir birikim olusturmasini saglar. Kisaca fikhi mezheplerde, daha
mezheplesme siireci baslamadan, mezhebin teorik ¢ercevesi hazir hale gelir.

Siyasi ve itikadi boyutu 6n planda olan mezheplerin ortaya ¢ikisinda, siyaset ve
mevcut ortamin olumsuzluklari her zaman daha belirleyici olmustur. Once insanlar,
bir sekilde tepkilerini ortaya koymuslar, yasananlar 6fke birikmesini artirmis, daha
sonra da, 0zellikle mesruiyet arama dogrultusunda, mezhebin goriisleri sistemli hale
getirilmistir. Bu sdylediklerimize en giizel 6rnek Haricilerdir. Siffin savasindan sonra
Hakem tayin edilmesi iizerine Hz. Ali'yi tekfir ederek onun saflarindan ayrilan
kimseler Harura denilen yerde toplanmislardir. Uzlasma arayislar1 sonug getirmemis,
Nehrevan’da Hz. Ali'nin ordusu ile savasmiglar, Onemli bir kismi kiligtan
gecirilmistir. Daha sonra yavas yavas inan¢ boyutunda Harici farklilasmanin teorisi
olusmus, goriisler sistemli hale getirilmistir.

4. Mezhepler Din Degildir, Dinin Yerine Ikame Edilemezler

Mezhepler dinin anlasilma bicimleri ile ilgili tezahiirler oldugu icin, her ne
sebeple olursa olsun, mezhep ve din kavramlarinin 6zdeslestirilmesi miimkiin
degildir. Her seyden once, boyle bir sey tarihen miimkiin degildir; c¢linkii, Hz.
Muhammed’in sagliginda herhangi bir mezhep yoktur.

Hz. Peygamber'in vefati ile birlikte vahiy kapisi kapanmis oldugu igin, hig
kimsenin, genel gecer nitelikli, dogrulugu tartisilamayacak, Allah katindan gelen 6zel
bir bilgi sahibi oldugunu iddia etme hakki, Islami agidan miimkiin degildir. Oyle ise,
her kim, dinle ilgili, din adina ne sdylemis olursa olsun, beser plaminda kendi
yorumunu, anlayisimi dile getirmis olur. Islam’in hicbir yorumu, Islam demek
degildir.

Islam'in 6ziinii olusturan evrensel ilkeler acik secik Kur’an’da belirtilmistir. Hz.
Peygamber de, hem Allah’tan gelen vahyi insanlara ulastiran, hem de Kur’an'in
ifadesiyle “6rnek” bir insan olarak, Islam’1 anlamuis, anlatmis ve hayata gecirmistir. Bu
sebepten, Hz. Peygamber'in sagliginda sergilenen din anlayisinin evrensel ve mahalli
olmak tizere iki boyutu mevcuttur. Zamana, zemine bagl olmayan, gelecek agisindan
baglayici nitelik tasiyan, 6zellikle inang, ibadet ve nihai hedefler noktasinda kendisini
gosteren boyut evrenseldir. Evrensel olmayan boyut, sadece Hz. Peygamber'in
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yasadig1 zaman dilimini ilgilendirir. Bunun gelecege oldugu gibi tasinmasi, gelecek
acisindan baglayici nitelik tasimasi miimkiin degildir. Ancak, Hz. Peygamber'in
sagliginda ortaya c¢ikan din anlayisi, bir biitiin olarak, daha sonraki dini nitelikli
olusumlarin istikametinin belirlenmesi agisindan bir kistas 6zelligi tasimaktadir.

Hz. Peygamber'in vefatin1 miiteakip ortaya ¢ikan, dini nitelik tasiyan biitiin
olusumlar, Islam'in anlasiima bicimleridir. Biitiiniiyle beseri olan bu tiir olusumlarin
Islam'la 6zdeslestirilmesi hem Islam'in evrenselligine, hem de insan gercegine aykir1
olur. Artik, dinin anlasilma bicimleri s6z konusudur. Insanlar, icinde bulunduklar
ortama gore, bilgi birikimlerine gére, Kur'an'm ongordiigii istikAmette Islam'
anlamaya ve yasamaya ¢alismak durumundadirlar. Beseri nitelik tasiyan biitiin olgu
ve olusumlar, tabiat1 geregi, her tiirlii tahlil ve tenkide acik olacag icin, her ne sebeple
olursa olsun, dinin anlasilma bicimlerinin din gibi miitalaa edilmesi, gelenegin din
haline getirilmesi, dinin etkinlik alaninin daraltilmas1 anlamina gelecektir. Bu durum,
din anlayisinin gecmise gore sekillenmesine yol agacag igin, Islam'in evreselligi ile
bagdasmayacaktir.

Diger taraftan, din ve mezhebin 6zdeslestirilmesi, mezheplerin din haline
getirilmesi anlamina gelecegi icin, insan emeginin iiriinii olan anlayis farkliliklarmin,
yeni arayiglarin, yeni diistincelerin oniintin kapatilmasma yol agacaktir. Her
mezhebin, dogal olarak dogrular1 ve yanlislart vardir. Zaten mezhepler, pek ¢ok
kimse gormek istemese de, dinamik olusumlardir; hayatta kaldiklar1 miiddetce her
zaman diliminde yeniden insa edilmektedir. Bu siiregte, baz1 yanlslar, din gibi
algilandig1 icin, kalici hale gelebilmektedir. Fikhi mezheplerde dinamizm igtihatla
saglanmakta, miictehitler bazen, kendi ictihatlarim degistirmekten
cekinmemektedirler. Itikadi mezheplerde, inangla ilgili yorumlar din gibi
algilandiginda, yorum oldugu unutulmakta, yanlis ise, o yanlis nesiller boyu
siirebilmektedir.

Ayrica, Miisliimanlarin mezhep farkliliklarindan dolay1 birbirlerini kolayca
tekfir etmeleri de, din ve mezhebin 6zdes algilanmasindan kaynaklanmaktadir.
Sadece kendi mezhebinin Islam oldugunu zanneden bir kimse, kendisi gibi
diisiinmeyenleri kolayca Islam dairesi digina itebilmektedir.

5. Miisliiman olmak icin herhangi bir mezhebe, cemaate veya tarikata bagl
olmak gerekmez

Hz. Muhammed’in saghginda Miisliman olan insanlar, dogrudan
Kur'an’dan ve Hz. Muhammed’in ornekliginden hareketle bir din anlayist
gelistirmislerdir. Boylece daha sonraki nesillerin kendilerini i¢inde bulacaklar1 bir
gelenek insa edilmistir. Miisliiman bir anne babadan diinyaya gelen herkes, bu
gelenegin igine dogmus olmakta ve Islam’la ilgili pek ¢ok seyi, hi¢ farkinda
olmaksizin Ogrenme, hatta yasama imkani bulmaktadir. Tarihsel akista, bu
gelenegin icinde veya kenarinda bazi yeni gelenekler olusmustur. Iste mezhep
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dedigimiz olusumlar, zihniyetiyle, {irettikleri bilgiyle, kurumsal yapilariyla sosyal
hayatta iz birakarak var olmaya devam etmislerdir. Oyle anlasiliyor ki, her seye
ragmen, taraf da olsak, karst da ciksak bu tiir olusumlar hep var olacaklardir.
Burada 6nemli olan husus, hangi gelenegin icinden geldigimizi ve bu gelenegin
hicbir sekilde Islam’la 0zdeslestirilemeyecegini bilmektir.

Miisliiman olmak igin, herhangi bir mezhebe, cemaate veya tarikata bagh
olmak diye bir zorunluluk olamaz. Her seyden once iman bireyseldir. Hangi
mezhebin / toplulugun icinde olursak olalim, hangi gelenekten gelirsek gelelim,
inanip inanmamaya, neye nasil ve ni¢in inanacagimiza, kendimiz, kendi hiir
irademizle karar veririz. Kur'an'in ifadesiyle “dileyen inanir, dileyen inkar eder.”
Kur’an’da belirtilen temel iman esaslarinin arasinda, herhangi bir topluluga aidiyet
diye bir sey yoktur. Islam’da, bir topluluk olarak iman etmek diye bir hususun
olmadigini, olamayacagini da belirtmek gerekmektedir. Ne topluluk olarak, topluca
iman edebiliriz, ne de inanilacaklar kiimesine topluca inanabiliriz. Imanin bireysel
olmasi, once inanilacak hususlarla ilgili saglam ve giivenilir bilgiyi, sonra da hiir
irade ile gergeklesecek olan “tasdik”i gerektirir. Insan, ancak bildigi bir seye
inanabilir; bilgi olmadan iman olmaz. Oyle ki, bilgi sahibi olmaksizin iman
ettigimizi zannettigimizde bile, isin iginde, en alt diizeyde de olsa bilgi mutlaka
vardir.

Herhangi bir mezhebe, cemaate, tarikata bagli olmanin dogrudan dinle ilgisi
olmadig1 gibi, oradan ayrilmanin, ¢ikmanmin da dinle higbir ilgisi yoktur.
Hasbelkader kendisini herhangi bir toplulugun icinde bulan bir kimse, o
toplulugun inanglari, tutum ve davranislari hosuna gitmiyor ise, hi¢ tereddiit
etmeden ayrilabilmelidir. Miintesiplerinin ayrilmasini engellemeye ¢alisan gruplar,
goriislerinin ¢ok da saglam olmadigini agik etmis olurlar. Akli temellerden yoksun
olan inang bi¢imleri, varliklarini, akh etkisizlestirerek siirdiirmeye calisirlar.

Herhangi bir mezhebe, cemaate, tarikata bagh olmak, diger Miisliimanlardan
daha iyi Misliiman olmak anlamina gelmeyecegi gibi, bagli olmamak da bir
eksiklik degildir. Islam agisindan iman ve sorumluluk bireyseldir; cennete de hak
eden gider. Herhangi bir gruba bagli olmak, cenneti garantilemek anlamina asla
gelmez.

Bir Misliiman ictihat diizeyini yakalayabilmis ise, Kur'ant ve
Miisliimanlarin birikimini anlayip hiikiim c¢ikarabiliyor; yeni sorunlara kalici
¢oziimler {iretebiliyorsa, fikih alaninda da herhangi bir mezhebi takip etmek
zorunda degildir. Ancak insanin iginden geldigi gelenegin etki c¢emberinden
biitiintiyle kurtulmasinin da pek kolay olmadigimi hatirlamakta fayda vardir.
Mezheplerin Miisliimanlar1 parcaladigini  diisiinenler bile, din anlayislarinin
icinden geldikleri gelenegin etkisinde olustugunu unutmamak durumundadirlar.
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6. 73 Firka Hadisi ve “Dort Hak Mezhep” Meselesi

Hz. Peygamber’e atfedilen bazi rivayetlerde, Yahudilerin 71, Hristiyanlarin
72, Miisliimanlarin ise 73 firka olacag: ifade edilmektedir. Bu konudan bahseden
hadislere 73 firka hadisleri denilmektedir. Bu hadisin Ibn Mace’de yer alan metni
soyledir: “Yahudiler 71 firkaya ayrildilar. Birisi Cennet'te, 70'i Cehennem’dedir.
Hiristiyanlar 72 firkaya boliindiiler. 71’'i Cehennem’de, birisi Cennet’tedir.
Muhammed’in nefsi kudret elinde olan Allah’a yemin ederim ki, stiphesiz benim
immetim de 73 firkaya ayrilacaktir. Birisi Cennet'te, 72’si Cehennem’de olacaktir.
Denildi ki: Ey Allah’in Resulii! Onlar kimlerdir? Buyurdu ki: Cemaattir.”” Tirmizi
de ise kurtulusa eren firka sOyle ifadesini bulur: “Benim ve ashabimin {izerinde
bulundugu yolda olanlar.”®

Bu hadisin sahih olup olmadig: elbette tartisilabilir. Nitekim sahih diyenler
oldugu gibi, uydurma oldugunu sdyleyenler olmustur.” Burada bizi ilgilendiren
husus, bu hadisin islam Mezhepleri Tarihi agisindan arz ettigi dnemdir. Hemen
hemen ortaya ¢ikan her mezhep, hatta her tarikat, tarikatlarin alt kollar1 ve her
cemaat bu hadisi esas alarak kendisinin “Firkay1 Naciye” (kurtulusa eren firka)
oldugunu iddia ettigi gibi, bu alanda kalem oynatanlar da, cogu zaman mezhep
sayisini 73 rakaminda tutma egilimi i¢inde olmuslardir.'® Hadisin kabul edilebilir
tek boyutu, Miisliimanlar i¢in uyar olarak anlasildig1 takdirde ortaya ¢ikmaktadir.
72 firkanin cehenneme gidecegi seklindeki bilgiler, hem Kur’an'in birlik-beraberlik
cagrisina ve ancak hak eden bireyin cennete veya cehenneme gidecegi gercegine,
hem de Hz. Peygamber’in Miisliimanlar1 bir viicudun organlarina veya bir taragin
dislerine benzeten ifadelerine aykiridir. Ayrica Hz. Peygamber’in Kur’an’in disinda
“gayb” bilgisine sahip olmadigini diisiiniirsek, bu hadisin en azindan cennete veya
cehenneme gideceklerle ilgili kisminin daha sonra uydurulmus oldugunu
sOyleyebiliriz. Nitekim erken dénem alimleri, basta “fiten”le ilgili haberler olmak
iizere, kiyamet hakkinda, gelecek hakkindaki rivayetlerin uydurma olabilecegine
isaret etmiglerdir.

73 firka hadisi, sahip olup olmamasinin Gtesinde Kur'an esas aldiginda
“iman”1n ve “sorumluluk”un bireysel oldugu gercegine aykiridir. Islam agisindan
ne iman esaslarma toplu halde iman, ne de bir topluluk halinde iman s6z konusu
olabilir. Her insan kendi hiir iradesiyle inanir veya inanmaz. Kur’an “dinde

7 Ibn Mace, Siinen, tahk.: M. Fuad Abdulbaki, Beyrut 1975, c. II, s. 1322.

8 Tirmizl, Camiu’s-sahih, tahk.: K. Yusuf Hiit, Beyrut 1987, c. V, s. 26.

9 Bk. Mevliit Ozler, Islam Diisiincesinde 73 Firka Kavrami, Istanbul 1996; Ahmet Keles, “73 Firka Hadisi
Uzerine Bir Inceleme”, Marife, y1l 3, say1 3, Kis 2005, 25-45.

10 Mezhepler Tarihi agisindan bir degerlendirme icin bk. Kadir Gémbeyaz, “73 Firka Hadisinin Mezhepler
Tarihi Kaynaklarinda Firkalarin Tasnifine Etkisi”, Uludag U. Ilahiyat Fak. Dergisi, Cilt: 14, Say1: 2, 2005,
147-160.
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zorlamanin olmadigi”na (2/256) dikkat cekerken, kimsenin bir baskasinin giinahini
cekemeyecegini de belirtir. Herhangi bir mezhep, firka, cemaat veya tarikat olarak,
toplu halde cennete gitmenin hicbir garantisi olmadig: gibi, insanlarin topluluklar
halinde cehennemlik olduklarini sdylemek de miimkiin degildir. Zerre kadar iyilik
yapan da, kotiiliik yapan da karsiligini gorecektir; cennete de ancak hak eden
gidecektir.

Diger taraftan mezheplerin hak olup olmadig: seklindeki bir tasnif, sadece,
temel ilkeleri agik¢a Kur’an’a aykirt olan mezhepleri belirleme noktasinda bir anlam
tasiyabilir. Ancak mezhepler beser iiriinii olusumlar oldugu i¢in, ad1 ne olursa olsun
her mezhebin dogru, Kur'an’a uygun goriis ve diisiinceleri olabilecegi gibi, Islam’a
biitiiniiyle aykir1 goriis ve diisiinceleri olabilir. Hak denilen mezhebin mensuplari
arasindan “kafir” kategorisini segen kimseler ¢ikabilecegi gibi, “batil” goziiyle bakilan
mezhebin mensuplar1 igin “Allah’in istedigi gibi bir insan” olmay1 basarabilen
kimseler de mevcut olabilir.

“Dort hak mezhep” ifadesiyle kastedilen, yasayan dort fikih ekoliidiir. Bunlar,
Hanefilik, Malikilik, Safiilik ve Hanbelilik’tir. Oysa, Miisliimanlar arasinda ytizlerce
fikih ekolii, ylizlerce mezhep ortaya ¢ikmistir. Bunlardan pek azi glintimiize kadar
yasama sanst bulmustur. Hak mezheplerin sayisin1 bu dort mezheple sinirlamak,
Islam tarihi boyunca ortaya cikan yiizlerce mezhebi gérmezlikten gelmek demek olur.

“Doért hak mezhep” ifadesinde yer alan mezheplerin tesekkiil siireglerinin
ikinci hicri asrin ikinci yarisi ile {i¢lincii hicri asrin ilk yarisi arasindaki yaklasik yiiz
yillik bir donem oldugunu goriiriiz. Bu zaman diliminde ve daha sonrasinda ytizlerce
fikih ekolii ortaya ¢ikmistir. Bunlarin 6nemli bir kisminin kisa siirede taraftarlarinin
kalmadigini biliyoruz. Bazilar1 uzunca bir miiddet Miisliimanlarin din anlayislarimi
sekillendirmis, daha sonra farkli mezheplerin i¢inde erimistir. Evzailigi 6rnek olarak
gosterebiliriz. Endiiliis Miisliimanlarinin din anlayisinin sekillenmesinde belirleyici
olmus bir mezheptir Evzailik. Endiiliis’te Ibn Hazm’m goriisleri etrafinda Zahirilik
diye bir bagka fikih ekolii de ortaya ¢ikmustir.

“Doért hak mezhep” meselesi, tarihsel olarak Fatimi Halifeligi'nin 567/1171
yilindaki ¢okiisiinden sonra, Sii diisiincenin alanim1 daraltmak ve Siinni tabani
gliclendirmek amaciyla, siyaseten 6ne ¢ikartilmis bir anlayistir. Mezhepler degil, en
ileri asamada bireyin inanc1 hak ya da batil olabilir. Bunu yargilamak da hi¢ kimsenin
isi degildir. Insanlar1 mezhep aidiyetleri {izerinden aklamak da, mahkim etmek de
Islam’a ve akla aykiridir.

Daha 6nce de ifade ettigimiz gibi, Islam dini bireysel kurtulusu esas alir.
[slam'in Kur’an’da belirtilen temel ilkelerine inanan her insan, hangi mezhepten
olursa olsun, Islam dairesi icindedir. Miisliiman olan bir kimse, mezhebinin ad1 ne
olursa olsun, “hak mezhep” mensubudur. Daha acik bir ifadeyle, Kur’an’da belirtilen
temel iman esaslarina samimiyetle inanan bir kimse, Kur'an'in ifadesiyle “Sirat-1
Miistakim” iizeredir, yani dosdogru olan bir yolda, Allah’in kendilerine nimet verdigi
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kimselerin yolundadir. Mezhep de gidilen yol demek olduguna gore, bundan daha
“hak” olacak bir mezhep diisiiniilebilir mi?

Sonug ve Degerlendirme

Hz. Muhammed vefat ettiginde Medine’de en iyimser tahminle 16. 000 kisi
yastyordu. Bugiin yeryiiziinde yasayan Miisliimanlarin niifusu 1.600. 000’1 ge¢mis
durumdadir. Mekke’de, Hira Magarasinda “Oku!” ilkesiyle insanla bulusan
Kuranm kurucu ilkeleri ve Hz. Muhammed’in “6rnek”ligi etrafinda
kurumsallasmaya baglayan Islam, farkli cografyalarda farkli kiiltiir ve degerler
sistemi ile bulusarak hem bir medeniyet ve kiiltiiriin ¢ekirdegini olusturmus, hem
de insanlarin “din” ihtiyacina cevap vermistir. Bu baglamda farkinda olmamiz
gereken en miithim hususlardan birisi ¢ekirdek halindeki “din” ile onun gelenekle,
kiiltiirle, farkli degerlerle oriilerek degisen, doniisen, farklilasan ve farklilastiran
kurumsallasmis halinin biitiintiyle birbirinin ayni olmadigr gercegidir. Acik bir
ifadeyle tek bir Islam vardir; fakat tarihsel akis icinde cok fazla sayida
Miisliimanliklar, Islam’in anlagilma bigimleri ortaya ¢ikmigtir ve bundan sonra da
cikacaktir. Bu tespitimizin en agik kaniti mezhep, cemaat ve tarikat adi altinda
ortaya cikan, hicbir sekilde Islam’la 6zdeslestirilmesi miimkiin olmayan “begeri”
olusumlardir. Iste cekirdek halindeki “Islam”dan ve onun muhtelif anlasilma
bicimlerinden s6z etme sebebimiz, anlasilma big¢imlerinin, dini nitelikli birtakim
kurumsal yapilarin kendilerini dinin yerine ikamet etmeye kalkismalar1 veya bazi
kimselerin  kendi  mezheplerini, cemaat ve tarikatlarmi = Islam ile
O0zdeslestirmeleridir.

Her cesidiyle mezhepler ve benzeri dini nitelikli olusumlarin mevcudiyeti
tartigma konusu degildir. Bunlarin Islam’da yeri olmadig gibi séylemler de, onlara
savas agmak da bu gercegi degistiremez. Ancak sorun mezhep ve benzeri
olusumlarin varlig1 degil; onlarin Islam ile 6zdeslestirilmesidir. Bu tiir olusumlarin
dinle 6zdeslestirilmesi, biiyiik 6lciide Islam Ortak Paydasi bilincinin islevsiz hale
gelmesiyle ilgili olmalidir. Islam diinyasinda “siire¢ algisi’min saglikli gelisme
imkani bulamayis: da degisim ve doniisiim siireclerinin saglikli anlasilmasini ve
degerlendirilmesini engellemis goriinmektedir. Islam’in anlasilma bigimi olan
hicbir mezhep dogdugu sekliyle daha sonraki nesillere ulasmadig: gibi, hicbir
anlayis bi¢cimi de degisime direnemez. Her mezhebin her zaman dilimindeki goriis
ve diisiinceleri dogru da olabilir, yanlis da olabilir. Bu bakimdan herhangi bir
mezhebin “hak” veya “batil” oldugunu séylemek Islam agisindan anlamli degildir.
Mezhebi aidiyetler ne insanin imanin1 giivence altina alabilir, ne de onun Islam dist
sayilmasin gerektirir.

Islam diinyasinda 6zellikle son iki asirdir yasananlar, Miisliimanlari ciddi bir
varolugsal krize siiriiklemistir. Bu kriz, etnik ve dinsel aidiyetler iizerinden
catismaya doniismektedir. Arap diinyasinda yasananlarin temelinde kimlik
arayisinin yattigini sdylemek pek yanlis olmasa gerektir. Son iki asra damgasini
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vuran sdmiirge ortami, Islam’in bir tiir kurtulus ideolojisine indirgenmesine ve
dinin anlam ve 6zgiirliik {izerinden degil, siyasi egemenlik iizerinden okunmasina
yol agmistir. Miisliimanlarin énemli bir kism, her seyin siyasi egemenlik oldugunu,
din ve siyasetin birbirinden ayrilmayacagimi diisiinmektedirler. Siyaset dogasi
geregi ayristirir. Din dili, siyasetin ayristiricr dili ile biitiinlesince, Miisliimanlar
[slam ortak paydasindan iyice uzaklasmaya baslamiglardir. Béylece &ziinde
birlestirici olmas1 gereken din birtakim ayrilik¢t duruslara mesruiyet kazandirir
hale gelmistir. Bu siirecte, belki de Miisliimanlarin tarihinde ilk defa, yasanan
olumsuzluklar Siilik, ya da Siinnilik tizerinden okunmaya ve akan kan, Siinnilik ya
da Siilik adina kutsanmaya, megrulastirilmaya baglanmistir. Muhtelif cografyalarda
acitk ya da gizli mezhep catismasi, dini aidiyetler {izerinden yiiriitiilen ¢atigmalar
devam etmektedir. Isin en kétii yani, sorunun en temelde &zgiirliik sorunu olduguy,
cehaletin ve hamakatin 6zelestiriyi engelledigi; ¢6ztimiin 6ncelikle din konusunda
ozgiirce diisiinebilecek kadar dogru bilgi ve birey bilincinde yattig1 maalesef pek
goriilmek istenmemektedir. Miisliimanlarin Islam’a bakislari, biiyiik olgiide
meshur gorme engellilerin fil tanimina benzemektedir. Mezhep, cemaat, tarikat vb.
dini olusumlarin Hz. Peygamber’in vefatindan sonra ortaya ¢iktig1 unutulmakta,
bunlar dinin yerine ikame edilmektedir.

Diger taraftan Miisliimanlarin yasadig1 cografyadaki sorunlarin énemli bir
kisminin bir sekilde “din”le irtibatt bulunmasina ragmen, isin odaginda “insan”in
ihmal edilmesi, tiiketiciligin bir yasam bicimine doniismesi, ezilmisligin
icsellestirilmesi her tiirlii sorunun, ¢arpikligin “din” {izerinden mesrulastirilmasini
kolaylastirmaktadir. Bu baglamda iki konuda ciddi farkindalik yaratilmasi bir
zorunluluk olarak karsimizda durmaktadir: Birincisi neyin din olup olmadigy;
ikincisi ise en nihai asamada Miisliiman olup olmamanin bireyin kendi akli ve hiir
iradesi ile verecegi bir karar oldugu hususudur. Hi¢ kimsenin bir baskaninin ne
Misliiman olup olmadigini belirleme hakki ve yetkisi yoktur. Allah Hz.
Muhammed dahil hi¢ kimseye, bir baskasini Miisliimanlastirma gibi bir gorev
vermis degildir. Miisliimanlarin hayatin biitiin alanlarinda etkili olacak bir
“elestirel diisiince”ye siddetle ihtiyaglar: vardir. Aksi takdirde her seyi dinlestirelim
derken, elimizde Islam diye bir sey kalmayacaktir.

Bu tespitler, Miisliimanlarin ekonomi, egitim, {iretim vb. alanlarda
sorunlarinin olmadigi anlamimna gelmemektedir. Bu ve benzeri sorunlarin
ustesinden gelmek, her zaman imkan dahilindedir. Ancak oOzgiirlitk ve adalet
bilinci olmadan, hicbir sorun kalic1 olarak ¢d6ztime kavugturulamaz. Din ¢atismanin,
ayrismanin odaginda yer aldig1 zaman, sorunlar1 ¢6zmek icin gerekli olan akil da,
irade de etki giiclinii yitirir. Isin en kotii yani, yapilan yanlislarin yanlis oldugunun
fark edilme imkaninin ortadan kalkmasidir. Islam diinyasinda din, maalesef sadece
mesrulastirici yoniiyle etkin olmakta; sonugta kolayca {iistesinden gelinebilecek
sorunlar, kangren halini almakta wve birtakim gili¢ odaklar1 da sorunlardan
beslenerek varligini idame ettirmektedir. Iktidar kavgalarinin, ¢ikar catismalariin
mezhepler {izerinden okunmasi, hem sorunlardan beslenenlerin isini
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kolaylastirmakta, hem de akla ve vahye aykiri tutum, diisiince ve eylemlerin
mesrulastirilmasimni  saglamaktadir. Hem mezhep catismasinin, hem de din
istismarinin 6niine ge¢mek miimkiindiir. Bunun ig¢in de oncelikle imanin ve
sorumlulugun bireysel oldugunun bilinmesi gerekmektedir. Boylece hi¢ kimseyi
mezhebi aidiyetleri {izerinden mahk{im etmenin de, tebcil etmenin Islam’a uygun
olmadig1 anlasilmis olur. Islam ozgiirliik {izerinden anlasilmadan ve saglikli birey
bilinci gelismeden, Islam diinyasinin tamamin etkisi altina alacak bir gatismadan
uzak durabilmek kanaatimizce biraz zordur. Islam Ortak Paydasi ile ilgili
farkindalik, dinsel aidiyetlere bagl Otekilestirmelerin en azindan mesru
goriilemeyecegi ile ilgili bir duyarlilik kazandirabilir. Herhangi bir yanlisin mesru
goriilmesi, yanlisin kendisinden daha tehlikelidir.

Islam Ortak Paydast bilincinin iglevsel olabilmesi, Islam diinyasinin igine
siiriiklendigi mezhep g¢atismasimi dogru anlayabilmek ve saghkli ¢6ziim Onerileri
gelistirebilmek igin, stratejik acidan Onemli gordiiglimiiz baz1 hususlar1 soyle
siralamak miimkiindiir:

1. Mezhepler hangi kategoride yer alirsa alsin, Hz. Peygamber’in vefatindan
sonra ortaya ¢ikan, Miisliimanlarin din anlayislarinin sekillenmesinde etkili olan
beseri olusumlardir. Farkli Islam anlayislarinin kurumsallagsmasi mezhepleri
meydana getirmistir. Mezheplere kars1 ¢ikmak, onlarin etki giiciinii azaltmayacag:
gibi, sorunu daha da karmasiklastirmaktadir. Bilimsel agidan karsi ya da taraf
olmadan Once, onlar1 sosyolojik bir gergeklik, bir vakia olarak gormek
gerekmektedir. Hz. Muhammed’in sagliginda ne mezhep, ne cemaat, ne de tarikat
vardir. Bu tiir beserl olusumlar hi¢ bir sekilde dinle 6zdeslestirilemez. Mezhep
beseridir, din ise flahidir. Her mezhebin dogrular1 ve yanliglart vardir. Her mezhep
degiserek, doniiserek daha sonraki nesillere ulasmistir. Islam Ortak Paydas: bilinci
tizerinden mezhepleri anlamaya ¢alismak, Miisliimanlarin iiretmis olduklar: farkl
din anlayislarini anlamak anlamina gelecektir.

2. Islam Ortak Paydasi bilinci eridigi zaman mezhep ve benzeri olusumlarin
kendilerini dinin yerine koymalari kolaylagsmaktadir. Her dinsel olusum Islam’1
kendisinin temsil ettigi gibi bir yanilsamanin igine diismektedir. Sonugta toplum
mezhepler {izerinden ayrismaya baslamaktadir. Ayni dine mensup insanlar,
mezhep s6z konusu oldugunda, dinin kugaticiligini mezhebe transfer ederek, dine
mensubiyeti mezhep iizerinden okur ve degerlendirir. Daha acgik bir ifade ile
genelde gelenek, 6zelde de mezhep ve benzeri olusumlar dinlesmeye baslar.

3. Mezheplerin tesekkiil siirecinde ve varliklarini idame ettirmesinde siyasi
egemenlik meselesi birinci derecede belirleyici olmustur. Egemen giigler,
etkinliklerini siirdiirebilmek icin yapip ettiklerini megrulagtirmak isterler. Bu
siiregte dinin megrulastirici boyutu, mezhepler iizerinden daha etkin kullanilabilir.
Ayni sekilde, egemen olmak igin firsat kollayan mubhalif glicler de, seslerini
duyurabilmek, otoriteyi yipratabilmek ve iktidara giden yolu acabilmek igin
mezheplerin destegini yanlarindan bulmak isterler. Dinin vermek istemedigi
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destek, mezhepler {izerinden daha kolay elde edilebilir. Bireysel c¢kar
catismalarinda mesruiyetle ilgili sagduyuya aykir1 duruslar, herhangi bir mezheple
ilgili diistince kaliplar1 i¢cinde kolayca goriinmez hale getirilebilir.

4. Mezhep, cemaat ve tarikat yapilanmasi, Islam’in gecit vermedigi bazi
bireysel ve toplumsal taleplerin, gelenegin icine yerleserek bir tiir -sahte de olsa-
mesruiyet kazanmasina imkan saglayabilir. Mesela, Islam, amag ne kadar yiiksek
olursa olsun, haram yollarla o amaca ulasilmasina izin vermez.

5. Her mezhep, hatta her tarikat ve cemaat, temelde beseri olusumdan bagka
bir sey degilken, sadece kendisini “firkayr Naciye” olarak gormektedir.
Mezheplerin sadece kendi gériislerinin dogru oldugunu, kendisinin sahip Islam
oldugunu iddia etmesi, kendileri gibi diisiinmeyenlerin o&tekilestirilmesi
kolaylastirmakla kalmamakta, mezhep farkliliklar: yiiziinden insanlarin birbirlerini
oldiirmekten ¢ekinmemesine de yol agmaktadir. Ayrica, insanlar dini mezhepler
tizerinden oOgrendikleri igin, mezheplerin beseri olusumlar oldugu pek fark
edilmemektedir. Mezhepler ve diger dini olusumlar, ayrilikgt duruslarin
mesrulastirilmasini kolaylastirmaktadir.

6. Islam Ortak Paydasi bilincinin erimesi mezheplerin dinle
ozdeglestirilmesini kolaylagtirmistir. Bu durum ise neticede Islam ortak paydasi
bilincini de etkisiz hale getirdigi gibi, Miisliimanlarin dinle ilgili bilgisel siiregleri,
farklilasmalar1 kavramalarimi = gliclestirmis; elestirel diisiincenin damarlar:
tikanmaya baglamistir.

7. Tekfirin mesrulagtirlmasinin 6niine gegebilmek Islam Ortak Paydas
bilincinin gelismesiyle dogru orantilidir. Ben Miisliimanim diyen hi¢ kimse tekfir
edilemez. Hele mezhep farkliliklar: tekfir sebebi asla olamaz.

8. “Doért hak mezhep” anlayisinin da Islam Ortak Paydasimin igeriginin
bosalmasina, anlam kaybetmesine yol agtigini diisiinmekteyiz. Bu anlayis Islam’t
Hanefilik, Malikilik, Safiilik ve Hanbelilik’e indirgemek anlamina gelir. Islam higbir
mezhebin tekelinde olmayacagi gibi, higbir mezhebin kendisini Islam ile
Ozdesglestirmesine de izin vermez. En “hak” denilen mezhebin i¢inden “Hak ve
hakikatten” uzak insanlar c¢ikabilecegi gibi, “Dort hak mezhep” kategorisinin
disinda tutulan mezheplere mensup kimselerin i¢cinden de “Hak ve hakikate” ¢ok
yakin insanlar ¢ikabilir. Imanin ve sorumlulugun bireysel oldugunu unutmamakta
fayda vardir.

9. Islam Ortak Paydasi bilinci kurumsallasma imkani bulamamis baz1 dinsel
olusumlarin, bazi zihniyetlerin Islam agisinda nerede durduklari anlama
konusunda da bize 1s1k tutabilir. Ge¢misi dogru okudugumuz, saglikli anladigimiz
zaman, “yenilik” iddiasindaki pek ¢ok olusumun gec¢misten beslendigini daha
kolay tespit edebiliriz. Islam’in biitiinliigiinden kopan, fitrata aykir1 goriisleri
kurumsallastiran olusumlarin higbirisi uzun soluklu yasama imkani bulamamaistir.
Glntimiizde basimizi agritan sorunlarin 6nemli bir kismimin kokleri mazide
yatmaktadir. Tartismanin odaginda yer alan “Selefilik” gibi zihniyet ve akimlar
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gecmisten beslenmektedirler; fakat giincel sorunlara kalici ¢oziim iiretemedikleri
gibi, Islam’in evrenselliginin anlasilmasini da engellemektedirler. Islam hayat1 ve
barisi esas alan bir dindir.

10. Islam ortak paydasi bilinci gelisirse, insanlar, farkli mezhepleri de
anlamanin Miisliiman olmanin getirdigi bir sorumluluk oldugunu gorebilirler ve
mezhepler bir zenginlik olarak anlasilabilir.

Miisliimanlarin on dort asr asan tarihlerinde yiizlerce mezhep catismasi
yasanmistir. Bu c¢atismalar, sadece Siilerle Siinniler arasinda degil, Hanefilerle
Safiiler arasinda da ge¢mistir. Ancak, bu tiir olumsuzluklar, hep mahalli kalmais;
yasanan actlar sec¢ilmis travmaya doniiserek Miisliimanlarin gelecegini
karartmamugtir. Bugiin Islam diinyasi, domino tesiri ile kolayca yayilabilecek bir
mezhep catismas:t riski ile karsi karsiyadir. Suriye’de, Irak’ta, Bahreyn’'de,
Pakistan’da, Hindistan'da ve Afganistan’da mezhep c¢atismas: fiilen devam
etmektedir. Yiizlerce insan, sirf farkli mezheplerden olduklar1 i¢in, hunharca
oldiiriilmektedir. Bir grup adina, bir sekilde kan akti§1 zaman, gercekten de artik
araya kan davasi girmis demektir. Akan kan, hasimlar arasindaki duvar iyice
kalinlastirir; kin ve 6fkeyi besler. Daha ileri bir asamada, acilarin segilmis travmaya
doniismesine sebep olur.

Ayrica, Cenab-1 Hakk'in liitfettigi yaratici yetileri etkin kullanarak anlam ve
deger iiretemeyenlerin, Islam’in hayati ve barisi esas alan, adaleti kurucu ilke kabul
eden bir din oldugunu kavramalarinin ¢ok zor olacaginin, bu tip kimselerin
ezilmisligin de etkisiyle hem kendilerini, hem de diger insanlar1 bir “nesne” gibi
goreceklerinin unutulmamasi lazimdir. Islam’in yiiksek evrensel degerlerine sadece
Miisliimanlarin degil, biitiin insanligin ihtiyact vardir. fslam insandan, kendi
varliginin farkinda olmasini, akli etkin kullanmasini ve enerjisini Salih amele
doniistiirerek deger {iretmesini ister. Evrensel Yaratma siirecine “salih amel”’le
katilamayanlar, ancak yakar, yikar, yok eder ve dldiiriirler.

Islam hayati ve barisi esas alan, Miisliman insana bilimi, diinyay1 imar
etmeyi bir sorumluluk olarak yiikleyen bir dindir. Iginden gectigimiz siireglerde
Miisliimanlar hem bilgi {iretim siireglerinin, hem de deger {iretiminin disinda
kalmislardir. Biitiin enerjilerini, kit kaynaklarin1 adeta birbirlerini tiiketmek igin
kullanmaktan ¢ekinmemektedirler. Oysa sadece Miisliimanlarin degil, biitiin
insanligin Islam’in yiiksek evrensel degerlerine ihtiyact vardir. Bu baglamda
Miisliiman olmak bu agir sorumlulugun farkinda olmay: gerektirmektedir. Eger
yeni bir medeniyet iddiasindan olacak isek, bilimin giiciine sahip olmaktan ve
evrensel Olgekte deger iiretmekten bagka ¢ikar yol olmadigim gormek zorundayiz.
Masum insanlarin kan1 akmaya devam ettigi miiddetce, din adina konusulanlarin
da, yazilanlarin, yapilanlarin da fazla bir anlam1 olmayacaktir... Bu sebepten akan
kan1 mesrulastiran tekfir mekanizmanin bir an 6nce etkisizlestirilmesine ihtiyag
vardir. Islam Ortak Paydasi bilinci olmadan bu miimkiin olmaz. Yeni bir medeniyet
icin yeni bir bilim anlayisina, yeni bir teknolojiye ihtiya¢ vardir; mazinin
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ipoteginden kurtularak gecmisi dogru anlamadan, insanligin kazanimlarini
gormeden bu da miimkiin olmaz. Bireysel ve toplumsal planda hem Islam’in ve
Miisliimanlarin gelecegi agisindan, hem de insanligin insanca yasayabilmesi
bakimindan “insan”in bizatihi deger oldugu gerceginden hareket eden, dinin insan
i¢in oldugunun farkinda olan bir anlayisa ihtiya¢ vardir. Bunun ilk adimini Islam
Ortak Paydasi hakkinda bir biling gelistirebilmek, kendi varligimizin farkinda
olmak; bilebildigimiz kadar Miisliiman olabilecegimizi, {iretebildigimiz degerler
kadar degerli olabilecegimizi bilmekten gecmektedir. Islam hi¢ kimsenin, higbir
grubun tekelinde degildir; Allah hi¢ kimseye insanlar1 Miisliimanlastirma gibi bir
gorev vermemistir. Hi¢ kimse bir baskasinin nasil Miisliiman olacagini belirleme
hakkina ve yetkisine sahip degildir. Bir kimsenin Miisliiman olmas1 i¢in Kur’an’da
belirtilen temel iman esaslarina (Tevhid, Ahiret, Niibiivvet) inanmas: yeterlidir.
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reason, it is necessary to realize that the sects are social facts and the Quran is the only
milestone to explain it.
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Commonality of Islam and the Truth of Sects

Introduction

Islam is first and foremost the name of a religion that has shaped the world
of faith of more than one billion six hundred million people today and is the basis
for their worldview. When Islam is mentioned, a system of belief, worship,
morality, culture, and civilization produced by this religion and worldview comes
to mind . These sophisticated sets of meanings, both independent and connected to
each other, which are loaded into the content of Islam, make the already
ambiguous, unallocated “religion” more “ambiguous”. Perhaps that is why
Muslims have not been able to make a “judgment” on what “Islam” actually is. The
fact that every Muslim has a unique understanding of Islam is a requirement of
human existence; it should be considered natural. However, different
understandings acquire a social dimension from time to time, and can even be
institutionalized. So much so that the sects, congregations and denominations that
emerged under the pretense of representing Islam are formed; organic ties with the
founding principles of Islam are weakened, and such formations can take the place
of the religion itself. Different understandings of what should be a wealth, prevent
Islamic integrity from being seen. In order for differences of opinion and different
ideas to become wealth, at least a “knowledge and consciousness of Islam as a
common denominator” is needed. As this consciousness has recently wasted away,
the fundamental functions of religions, such as being “a symbol of unity”,
“socialization”, “meaningful construction” and etc. have been degraded to
human/sociological organizations like sects, denominations and congregations.
Therefore, some separatist groups have been legitimized abusing the religion.

On the other hand, sects, congregations, denominations, and etc., which
have been formed as a natural result, have begun othering Muslims by centering
only their own groups around the perception of an elitist “group of salvation”. This
has made it easier for Muslims to declare one another as an infidel in the name of
groups, sects,and community. Takfir (declaring someone an infidel), on the other
hand, has become a means of legitimizing the bloodshed in the geography where
Muslims live, and even the brutal slaughter of innocent people. If anything is to be
done today in the name of Islam, whatever way it is, the first thing to do is to stop
the bloodshed. In particular, the blood of innocent people turns into a bottomless
lake that can drown humanity beyond being only a black mark. Muslims kill each
other with weapons they did not produce, and both the killer and the victim shout
“Allahu Akbar”. No one cares about the fact that the unjust killing of a single
human being is equivalent to the murder of all mankind (5/32). If so, the first thing
to do is to prevent the legitimization of the bloodshed. It seems a little difficult to
think that such a movement could be possible without creating an awareness of the
common denominator of Islam.

The immoral practice of the takfir mechanism is one of the reasons for the
lack of critical approach and thinking among Muslims. Practicing takfir
retrospectively prevents the understanding of the past and the fear of being
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declared as an infidel makes it difficult even to breathe, let alone to questioning the
right and wrong. The Quran, however, wants us to act with knowledge and proof
in all matters concerning mankind, not to pursue the unknown (17/36), to be open
to learning, to listen to every word, to understand and to follow the best and the
most rightful (39/18). The belief that the Quran wants, is based on knowledge; a
person becomes a believer when the knowledge of faith lies in his mind. Faith is not
meant to blindly believe in certain dogmas. Faith is achieved through reason and
free will. In order to prevent takfir, we need to know and accept that “faith” is only
a matter between Allah and man, that no one has the right or authority to question
the faith of another, and that Islam does not give anyone a duty to convert another
to Islam. Faith is individual; “There shall be no compulsion in [acceptance of] the
religion” (2/256); whoever wills believes, whoever wills denies.

If we can understand correctly that the basic founding principle of Islam is
Tawhid and that faith is individual, we will think that we can at least prevent the
arbitrary practice of the takfir mechanism and the people killing each other in the
name of religion with such ease. Ignoring the central place of Tawhid, which is the
core of the call of all prophets, results in the religionization of almost everything,
especially traditions. The relationship between deeds and faith, which emerged in
the early period of Islam and which has been sufficiently discussed with different
interpretations, is being re-updated in such a way that only takfir is nourished by
ignoring the discussions and interpretations of the past.

The political conflicts the Muslims were dragged into after the death of the
Prophet led to great sin and controversy over the relationship between deeds and
faith in the circumstances of the time. In this process, due to the contribution of
these discussions, sects such as Kharijites, Murji'ah and Mu'tazila had the
opportunity to systemize their own views. If we can understand and interpret these
kinds of discussions and the ideas generated in this process without prejudice, we
can draw some lessons that will be useful for the present day. However, the
sanctification of the past provides the opportunity for those who want to
marginalize those who do not think the same way as themselves in the name of
groups, sects, communities, or denominations. However, these discussions and the
resulting experiences could enlighten us as to the difference between the deeds and
the fulfillment of them. We could better understand Abu Hanifa’s words, “a person
prays because he is a believer; he is not a believer because he prays.” Whether a
person prays or not is a matter of concern only to him. There is no earthly sanction
in the Quran concerning anyone who does not pray. Allah has not given anyone a
duty or responsibility such as “prayer inspectorate”. When the consciousness of
Islam as a common denominator does not develop, some people forget about
themselves and engage in things such as Islamizing others or the claim of
representing Islam. Even worse, politics can be turned into a tool to Muslimize
people, and religion can be turned into a kind of political ideology.
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The fact of the matter is that one of the most important reasons behind the
spiral of violence that has gripped the Islamic geography can clearly be seen as the
struggle for power. The Takfir mechanism functions as an instrument that
legitimizes death and killing in combat which is based on the principle that “the
strong shall survive.” We think that the problem is largely about seizing political
power, the power to rule, with the impact of “oppression.” There is no doubt that
politics is a way to solution; it can even be said to be the most effective solution but
not the only one. It is possible to say that in almost every part of Islamic geography,
politics is seen as the only way to change and transform society. In this context, it is
thought that the realization of the fact that Islam leaves political issues to the
responsibility of man will facilitate the exit from the spiral of violence, as it will
prevent the legitimization of political violence. If the consciousness of Islam as a
common denominator can be reconstructed, it will be better understood that
“justice should be the religion of states. Besides, Muslims will be able to use their
energy for better reasons, as the Quran says, for “the good”, instead of fighting
against each other and be able to be the actors of the religion once again. For this
reason, the first step is to raise awareness about the knowledge dimension of Islam.

1. The knowledge base of the common denominator of Islam and the
consciousness of history

Being a Muslim depends on having knowledge of Islam, although those
who embrace Islam readily do not want to be aware of it. Both the facts that man is
a creature of knowledge and the Quran puts emphasis on knowledge, proof and
learning require that even faith should be knowledge-based. It is obvious that we
have serious problems in this regard. Unfortunately, it is not possible to say that
even those who need to know Islam have enough knowledge. A significant number
of those who have knowledge do not survive being sentenced to common beliefs.
More grave is the attempt to legitimize ignorance with religion that is seen from
time to time. It is clearly seen that the esoteric opinions put forwards instead of
understanding the Quran, such as that the meaning is also revealed by Allah, have
opened the way to underrating the reason and science. Unfortunately, it is not at all
controversial that such an understanding disables the Quran itself. We think that
the problems related to the knowledge dimension of religion have been
instrumental in the melting of the consciousness of the common denominator of
Islam, in the inability of Muslims to create a healthy culture of reconciliation and
especially in the fact that they have been excluded from the competitions of
civilizations for the last two centuries.

Having proper knowledge of Islam is first and foremost a responsibility
that comes with being a Muslim. The faith introduced by Islam is based on
knowledge. The realization of faith depends on the knowledge of what is to be
believed. If a person finds this information logical, if there is sufficient evidence for
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its accuracy and reliability, then the person becomes a Muslim with his own free
will, as he finds the faith and the matters to be believed to be reasonable and
meaningful. As a matter of fact, faith, no matter how it is understood or expressed,
is eventually a matter between God and man. Only the person himself and God
know who truly believes. In this respect, Islam does not open the door to imitative
faith, nor does it make room for faith in the name of sect and community. If he
wants to believe, if he finds the principles of faith reasonable and meaningful, if the
evidence of this subject has convinced him, a person can decide to believe of his
own free will without any pressure and become a Muslim. It is not possible for any
instrument of faith to come between God and man.!

On the other hand, all people who became Muslim after the death of
Prophet Muhammad began to understand and live Islam as they saw it through the
influence of the ways and understanding of those who had accepted Islam before
them. Although the Quran has reached later generations unchanged and intact, it is
easy to understand that even in the way the Quran is understood, the
understanding of the earlier ones has an effect. Later Muslims found Islam ready
and perceived many cultural elements and traditions that were not directly related
to Islam as religions. Of course, each generation may interpret, understand, and
experience Islam in the context of their own means, taking advantage of the
understanding and experience of the previous generations. In this process, some
misinterpretations may be institutionalized and some of the beauties that Islam
cares about may be neglected. The traditional issue of “two female witnesses are
required against one man” can be given as an example of a special situation in the
Quran that has been generalized and traditionalized with some coercion. Likewise,
when the Quran asks for two witnesses to divorce (at-Talaq), the authority to
divorce is left to the two lips of the man. However, just as the legitimacy of
marriage can be achieved by marriage, that is, by legal guarantee, the end of
marriage must be realized only by legal means and under legal guarantee. It is only
possible with a proper knowledge of history and consciousness and critical
thinking that the ways of understanding Islam in the historical flow, the traditional
understandings and the specific perceptions of a particular time and place are
prevented from being considered religion. All forms of understanding of Islam and
the institutional structures associated with it cannot be identified with Islam in any
way.

Life continues by changing, transforming, differentiating, and re-forming at
every moment, just like a river. In the human dimension of life, almost everything,
especially “religion”, is built in human memory, and is always rebuilt, even when it
is claimed that it is based on the facts, there is an aspect of it that has
“interpretation” in it, which can sometimes be called culture and tradition. Even the

1 According to Maturidi, “faith is a religious act, and religions consist of believed principles.” (Maturidi,
2002, 292); the place of faith is the mind, the heart, which is the only place of no coercion, force or
pressure can be effective. (Maturidi, 2002, 492, 493)
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most firm ones are recreated in human memory. This fact, gains more importance
in the formations such as “religions” that are embodied in a sense when they are
institutionalized, even though they are essentially abstract. Are attitudes and facts
such as knowledge, actions, attitudes, attitudes and etc.,, which are defined as
“religion” or “religious” in everyday life, actually “religious”? We face a more
important ball of questions and problems: Is everything we call “knowledge”-
whatever it is - real knowledge? If yes, how much does it correspond with the
truth? Is what we know actually true? How do we know if the information that
exists only in our minds is true? These and similar questions lead us to question the
nature of what we know, how accurate they are, and to seek the criteria for
accurate, sound, and reliable information. In this context, Maturidi's
epistemological approach to the introduction of Kitab al-Tawhid centuries ago is
truly eye-opening and guiding. According to him, the source of knowledge is either
the five senses (iyan), or “akhbar”, that is, all kinds of information, news, or
intelligence that were produced before us and reached us. We can know with
intellect whether any information that comes to us from all three sources is true at
the final stage. (Maturidi, Kitab al-Tawhid, 9-15) To summarize in the context of our
subject, all knowledge in the field of religion is either Divine, believed to come from
God, or human knowledge. All the information that can be treated as a revelation
from the point of view of Islam has been collected in the Quran. All knowledge,
other than the Quran, is human knowledge, no matter what source it is contained in
or from whom it comes; it is open to all kinds of criticism and analysis until the end.
The language of the Quran is Arabic, which is the product of human beings, and all
forms of understanding and interpretation of the Quran must be human. Allah has
addressed “man” in the language of “man”. Trying to understand the Quran with
justice and truth is one of the most important elements of the test of life.

If the consciousness of Islam as common denominator is to be rebuilt, the
decisive source of knowledge must be revelation, namely the Quran, and reason.
Allah has sent revelations to support reason. The cooperation of reason and
revelation, with the consciousness of justice, will form the infrastructure of the
reliable knowledge that man needs. The mind knows what is reasonable and what
is rational wherever it concerns a person. It can also be known by the mind whether
any issue is beyond the limits of reason. But the mind has no sanctioning power;
knowing what the truth does not mean preferring the truth and doing the good.

The cooperation of reason and revelation will make possible both the reliable
knowledge necessary for the proper understanding of Islam and the motivation
that will facilitate “remaining on a right course” (46/13) for humans as Allah
wishes. The fact that it is necessary to believe that the Quran is the word of Allah.
The Quran also states that the Prophet is “an excellent pattern” (33/21) for
humanity. Although the Prophet dictated the verses of the Quran and had them
written, he did not ask Muslims to note his words, nor did he intend to do so. All
kinds of information other than the Quran that came to us from the Prophet must
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be included in the category of human knowledge. First of all, the Quran does not
allow any knowledge other than its content to be considered equivalent to it.
Accordingly, the prophet and his illustrious companions did never equate it with
the Prophet's own words or other information. The prerequisite for talking about
Islam as a common denominator is to reach a consensus on the sources of
information about Islam. Believing that Muhammad is the last prophet and that the
door of revelation has been closed with Him requires not to hold any knowledge
other than the Quran as equivalent to its content.

It is indeed critical to create a new awareness of Islam and its function as the
common denominator in terms of the future of Islam and Muslims. For this to be
achieved, it is useful to draw more attention to certain issues:

1. A proper understanding of the early period of Islam, that is, the time
period in which Muhammad and His companions lived, and a common
understanding of history, is an important need. However, there are different
opinions of history about the post-Prophet period. While Ahl al-Sunnah regard the
order of the caliphates as an order of virtue and sanctify the period of Abu Bakr,
Umar, Uthman and Ali as the century of bliss, Shiites see the periods of Abu Bakr,
Umar and Uthman as an illegitimate period of rule, as Ali's right was, allegedly,
usurped. They also put the idea of Twelvers forward by idealizing the term they
have lived. Zaidiyyah claim that the caliphate was Ali’s right as he was the most
virtuous one, while accepting the rule of Abu Bakr and Umar as “legitimate”
although they are less virtuous. Kharijites, on the other hand, mentions the periods
of Abu Bakr and Umar as the ideal terms. According to them, Uthman, after six
months of rule, and Ali, after Al-Tahkim, fell into disbelief. These facts we are
trying to identify are typical examples of different historical constructions that have
become apparent about the early period of Islam and which have found basis in
societies. The fact of the matter is that each denomination has built its own history
of this period of time. Interestingly, no group is aware that the ideas of history have
been constructed by others. If a common history has not been built and planned to
be built even about the early period of Islam and no suggestion has been put
forward to declare it as a problem, it will not be more than a wish to talk about the
unity of Muslims. Our belief is that the perception of “Ummah” in the past and
today is not based on facts, and that the pan-Islamist approach developed
especially among Turks is entirely utopic. The “pan-Islamist” quests that are
revived from time to time is pretty much an empty thought. For this reason, we feel
the need to talk about the common denominator of Islam and its consciousness. If
the epistemic foundations of this common denominator are firm and its founding
principles are clear, it will always have its feet on the ground, even if the utopian
dimension develops.

2. In order to raise awareness about the common denominator of Islam, we
think it is useful to draw attention to the perception of “process” and the relation
between “past” and “history”. "Past’ means everything that is left behind,
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everything that happened and lived in history. History, on the other hand, is a
“construct”, a “discourse” that is the product of an effort to understand the “past”
based on information, documents and findings that can be passed from the “past”
to later generations. Although “past” and “history” are concepts used
interchangeably from time to time, they never overlap each other. In more explicit
terms, the information that is present in our mind of a given time frame never
means the whole of what is happening in the “past”... It is of course not possible to
relive the “past”, to live it, or to change it; but our thoughts and understanding of
the “past” are always rebuilt in every different time frame.

3. Every sect, even every denomination, every congregation that emerged
during the history of Muslims over fourteen centuries, in some way referred itself to
the time period in which the Prophet lived. In some cases, people fabricated hadiths
as if told by the Prophet; in others, they resorted to them to dispraise their enemies.
This situation, which initially seemed quite innocent, has led to the emergence of
different histories. If each denomination builds its own history, the common
denominator may not be seen, and the door is opened for sects to identify themselves
with the religion itself.

4. One of the most serious obstacles to the correct understanding of the
common denominator of Islam is that every sect considers itself to be the “al-Firqah
an-Najiyah”, that is, the only party that has been heralded the salvation. Almost every
sect, denomination and congregation claims that it is the “only party that has
achieved salvation” mentioned in the famous hadith about the 73 parties. However,
Islam is a religion based on individual salvation. Whosoever wills believes, and
whosoever wills denies. No one suffers for somebody else’s sins. So whoever does an
atom's weight of good will see it, and whoever does an atom's weight of evil will see
it. For man is only “recompense for what he deserves” in this world and the hereafter.
Accordingly, we would like to remind that the phrase “Four Sects of Rights” refers
mainly to a political determination and four living sects of jurisprudence. In fact,
classifying sects as “truth” and “falsehood” is incompatible with the universality of
Islam and the founding principles of the Quran because, since all denominations are
human organizations, regardless how they are called, the truths and wrongs of each
denomination exist spontaneously. Since it is the individual essential in Islam,
“trueness” or “falsehood” of individual views can only be determined by taking the
Quran as the criteria.

5. Although in our tradition there are also other organizations besides the
schools of figh, if we take the Quran and the Prophet as the model as the baseline, it
will not be possible to find a place for imitative faith or denominations in Islam. There
can be neither a total belief in the principles of faith, nor faith in the name of sects,
congregations, or denominations. Faith is something individual; one can either
believe or disbelieve with free will. However, these findings cannot prevent people
from feeling attachment to a sect in practice and belief, even if they often declare this
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of words. It wouldn't be right to ignore the difference between “the necessary one”
and “the present one”. Here, while respecting individual preferences at the furthest
level, it can be useful to point out that differences in belief lead to institutional
structures that may replace religion rather than being pure interpretations. If there is
an irreplaceable “root” and a “core” to be a basis for interpretations, it should
certainly start from the principle of Tawhid.

2. Tawhid Is The Most Basic Founding Principle Of Islam

Islam is a religion based mainly on Tawhid, that is, belief in the unity of
Allah. In this aspect, Islam is the common name of the one religion that all prophets
have offered humanity since Adam. Indeed, the Quran states that all prophets call
people to Tawhid. Islam is not a new religion; however, it is the last link in the
revelation-based religious tradition.

There is no doubt that Tawhid constitutes the essence of Islam. However,
besides Tawhid, the Quran also calls people to believe in the resurrection and the
fact that Muhammad is the last of the prophets. Belief in the other principles of faith
can only be a matter if Tawhid exists. Tawhid is the main determinant. In this
respect, Tawhid, which comes to mind when Islam is mentioned as a common
denominator, is followed by the belief in the Hereafter and the Prophethood. If a
person believes in these basic principles set out in the Quran, no matter who he is,
no matter where he is, no matter what sect, denomination, and community he
belongs to, he is accepted as a Muslim and in the circle of Islam.

The most important source of information regarding the common
denominator of Islam is the Quran. Whether a matter is a basis for faith or not is
directly determined by Allah. The main framework of knowledge related to these
principles of faith has also been determined by the divine revelation. This means
that just as a person may decide to become a Muslim by his own free will, he must
also take the founding basic knowledge of faith from the Quran. Similarly, the
forms of worship are determined directly by the Quran. The Prophet Muhammad
has brought neither a new basis of faith nor a new worship.?

The basic founding principles of Islam present in the Quran are also the
founding principles of reason. When a man uses his mind, he can find the truth.
The mind always shows the truth to people. However, the mind has no power of
sanction. Knowing the truth does not mean doing or choosing the right. Perhaps
that is why man's need for revelation comes into the scene as an existential need.
When the truths that can be found through the mind are supported by revelation, a
power of sanction is put in place for its realization. The happiness of man depends

2 For more information on the subject, see: Hiiseyin Atay, Kur’an’a Gore Iman Esaslari, Ank. 1999.
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on the effectiveness of reason and revelation together. The basic common
denominator of Islam requires that reason and revelation be effective together.

The basic principles of Islam in the field of faith, worship and morality,
which are present in the Quran, have clearly been exhibited during the life time of
the Prophet Mohammad, through the model He practiced and the cooperation of
reason and revelation. There can be no more talk of a new faith or of a new
worship. Since the gate of revelation has been closed with Mohammad, all that
remains is understanding and living the existing religion. For this reason, when
Mohammad was alive, there were only one Muslim community; there was no
group, no organization, nothing was centered upon sects, denominations,
communities or a specific religious understanding.

At the point of understanding and realization of the basic common
denominator of Islam, Muhammad, with his “supreme morality”, has been placed
as “an excellent pattern”. The “pattern” that the Quran points out is one that
contains “infallibility” only in the point of the revelation being delivered to the
people, except that the “human” aspect is clearly known. In this respect, adherence
to Sunnah is not to imitate the prophet, but to follow his model. Seeing this pattern
requires first knowledge and then understanding. We cannot take the example of a
prophet we do not know or understand.

Revelation is the only source of knowledge that is decisive in the knowledge
dimension of Islam as the common denominator. The Quranic manuscripts were
written down by the companions just after being revealed to the Prophet
Muhammad. They, at the same time, memorized the verses told by the Prophet. In
this way, the Quran has reached the present day both as a written text and by being
transmitted from memory to memory.

The words and acts of Muhammad that have been narrated to us, namely
Hadith and Sunnah, are “exemplary” in the realization of the founding principles
of the Quran. The Prophet Muhammad has always kept the Quran in the forefront
in His life. All the information that have reached us from Muhammad has to be
evaluated in the light of the Quran and reason.

During Muhammad's life time, a group of believers accepted him as a
prophet, believed that the Quran was the word of Allah, believed in Tawhid and
resurrection after death. And it is not possible to say that this community belongs to
any sect, community or denomination. Just as the Quran does not mention any sect,
congregation or denomination, it is a known fact that such organizations did not
exist at that time. If so, the period of companions is a time lived by people who
were shaped by Islam as the common denominator. It is a period that contains the
pure experiences that guide us and allows us to properly understand the greatness
of Muhammad's work. It is possible to find in the example of companions the first
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traces of how the common denominator of Islam, the ideal of creating a society
dominated by morality and justice, was realized step by step. However, the period
of the companions was much idealized later, and the fact that they were also
“human” was ignored.

The common denominator of Islam is based on the fact that the man, who
has reason and free will, been created from the “land” in the “most beautiful way”,
is a value in essence. The Almighty has created “man” in the most beautiful way.
He called the man as the “caliph.” He taught the man all the names. Man is an
entity equipped with a number of creative abilities besides reason and free will.
Man has a power on matter. The teaching of names also means the ability to
produce words and concepts and think with them. This is where the process of
becoming human begins. Allah has supported the human mind with his revelation
and presented life to man as a test. In this respect, the common denominator of
Islam is built on fundamental rights and freedoms. Men and women are created
from the same essence. There is only one measure of superiority among people:
Taqwa, that is, the consciousness of responsibility based on a high level of
knowledge. “O mankind!
We created you from a man and a woman (as equal individuals); We have divided
nations and tribes for you to meet each other and to help each other. Indeed, the
most noble of you in the sight of Allah is the most righteous of you. Indeed, Allah is
Knowing and Acquainted.”?

Islam is the submission of a person to Allah with a high level of
knowledge and consciousness, with his own sanity and free will, in accordance
with the basic principles of belief set out in the Quran: Tawhid, the hereafter and
the prophethood. In other words, Islam means the surrender of man to Allah with
the help of the Quran. The most basic founding principle of Islam is Tawhid, which
forms the core of the call of all the prophets. Tawhid brings with it the belief in the
hereafter and the prophethood. It is only possible for a person to enter into the
circle of Islam by believing in these principles with his own free will. A person who
enters into the circle of Islam, that is, a believer, tries to fulfill the commands and
prohibitions of Allah by his own free will.

Since the gate of revelation has been closed after the death of the Prophet,
no one has the right to claim that he has a special knowledge from Allah which is
generally valid and whose truth cannot be disputed. The universal principles of Islam
as a religion have attained the ultimate form during the Prophet’s life time. For this
reason, the understanding of religion exhibited in the period of the Prophet has two
dimensions, universal and local. The dimension, which is not dependent on time,
which is binding in terms of the future and evident especially at the point of faith,
worship, morality, and ultimate goals is the universal dimension. The one which is

3 al-Hujurat, 49/13.
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not universal concerns the time period in which the Prophet lived. It is not possible
for this to be carried into the future as it is, and to be binding in terms of the future.
However, the understanding of religion that emerged in the Prophet's life time, as a
whole, is a yardstick for determining the direction of later religious formations.

All the religious formations that emerged after the death of the Prophet are
forms of understanding of Islam. At this point, what matters is the forms of
understanding the religion. Based on the environment they live in and the knowledge
they have, people have to try to understand and live Islam in the direction predicted
by the Quran. Since all human beings and phenomena are naturally open to all kinds
of analysis and criticism, considering the ways of understanding of religion as
religion, for whatever reason, means turning tradition into religion and narrowing the
field of activity of religion. This would be against the universality of Islam, as it will
lead to an understanding of religion based on the past.

It is stated in many parts of the Quran that “those who believe and do good
deeds are the dwellers of paradise.” The essence of faith here is Tawhid, and the
backbone of righteous deeds is “to be straight headed”. There is no good without
faith and righteousness without honesty.

To explain Islam in the shortest way, we can remember the 13th and 14th
verses of al-Ahqaf: “Indeed, those who have said, ‘Our Lord is Allah,” and then
remained on a right course - there will be no fear concerning them, nor will they
grieve. Those are the companions of Paradise, abiding eternally therein as reward
for what they used to do.” We may find similar words in Fussilat as well: “Indeed,
those who have said, ‘Our Lord is Allah’ and then remained on a right course -
the angels will descend upon them, [saying], ‘Do not fear and do not grieve but
receive good tidings of Paradise, which you were promised.””* These verses
present the core of Islam to us.

As we have tried to express before, the basis of Islam in its belief dimension
is Tawhid, that is, the belief that Allah exists and is one. All the prophets invited
people to Tawhid. The Almighty has sent revelation as a sign of his mercy and
compassion, and the prophets have warned people with this revelation. Revelation
confirmed the basic truths that the human mind could easily find, made clear the
belief in resurrection after death, and showed people the ways of true happiness
and bliss. Islam’s faith-related basic/founding principles were formed in this way.
And these principles are also principles of reason. For a person to enter into the
circle of Islam, it is enough to believe in these basic principles. Therefore, whoever
believes in Allah with his own mind and free will, that Muhammad is his servant
and messenger and that there is resurrection after death is a Muslim and is in the
circle of Islam.

4 Fussilat, 41/30.
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Tawhid enlightens man’s world of belief and liberates him. A free man must
have a sense of responsibility in order to use his energy efficiently. Tawhid also
facilitates the development of a sense of responsibility. Accordingly, the Quran says
that “there is not for man except that [good] for which he strives.” Whoever does an
atom's weight of good and an atom's weight of evil will be recompensed. In order
to convert energy into righteous deeds, one must first nurture his thought, learn to
think correctly with sound data, and then know what he can do and how. In short,
remaining on a right course is the essential condition of being human, of being a
principled human. The man who becomes conscious with the contribution of
worship places the principle of “remaining on a right course” on the basis of all his
thoughts, behaviors and actions and remains on this path.

Remaining on a right course depends on the consistency and harmony
between the subconscious and consciousness, consciousness and word and
discourse and action. Muslims have to know that the most important matter that
Islam wants from us in terms of behaviors to “remain on the right course”. Basic
Islamic devotions enhance individual awareness and consciousness of one's own
existence, making it easier to live “as if you see Allah”. When justice, the founding
principle of creation, is transformed into a way of life, a culture of high trust is
created; it becomes a natural behavior to “remain on the right course” in the
individual and social aspects. Let’s also note that before Muhammad became a
prophet, he was a “confident”, straight forward, credible, and trustworthy person.
The Quran says that He is the excellent pattern and orders Him to “remain on a
right course as you have been commanded.”> Is it possible not to miss
righteousness and remaining on the right course? Seemingly, we've lost this feature
in the essence of religion.

3. Sects are Human Formations that Emerged after the Death of the Prophet

The sects that we can call Islamic “schools of thought in the field of belief and
deeds” are manifestations of the ways the religion is understood. Political, social,
economic, geographical, historical, and similar other reasons have led to gatherings
around specific ideas or individuals in terms of understanding the religion. Thus,
there have been some differences in this understanding. The fact that these differences
started to affect thoughts and behaviors by gaining systematic characteristics over
time, and continue to exist by becoming institutionalized and leaving deep traces in
social life introduces the phenomenon of “sect” to us. We can briefly describe this as
follows: Sects are the human organizations which occur due to the institutionalization
of religious differences.®

5Hud, 11/112.
6 Hasan Onat, “Mezhep Kavrami ve Mezheplerin Dogus Sebepleri”, Osh flahz'yat Fakiiltesi Dergisi, Osh,
2005. Cf. E. Ruhi Figlali, Giiniimiiz Islam Mezhepleri, Izmir, 2008, 15-16.
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The most important point that draws attention in this definition is that sects are
human formations. The fact that sects are often perceived as “religion” and that the
phrase “non-sectarian” is sometimes used in the sense of “non-religious” is often
caused by ignorance. The fact of the matter is that the nature of man's being requires
every person to have a unique approach in his/her understanding of religion.
Individual different understandings, however, are by no means seen as sectarian. To
speak of sects, different styles of understanding must be adopted by a community.

The second important consideration is that differences of understanding should
go beyond individual approaches, become the common perspective and leave a mark
in social life. This is the institutionalization phase of different understandings. At this
point, the differentiation in understanding that has emerged in society becomes
visible. In other words, a common mindset forming the thoughts of the people who
came together comes to existence and some of its manifestations and effects in social
life begin to be seen clearly. The sectarianization of any form of understanding
depends on its creation and institutionalization of a distinctive mindset.
Institutionalization is a sign that the sect's existence is gaining continuity. Differences
that do not have continuity cannot be called sects.

After the death of Muhammad, for various reasons, Muslims began to
understand religion differently and to produce different opinions. These
differentiations can be taken as the first phase of the process that prepares the
formation of denominations. Since every human being is a world in his own right, a
unique dimension in the understanding of religion is inevitable. Moreover, this
unique dimension can provide enormous wealth in an atmosphere of love, respect,
and tolerance. However, the natural desire for organization, politics, economics, social
change, in short, some reasons arising from the structure of the human being and the
conditions in which he lives, lead the process starting with differentiation towards the
institutionalization stage. As a result, thousands of different understandings and sects
emerge.

In the history of Islamic thought, the term refers to both political and faith-
related formations, as well as figh-related and practical ones. Especially in Turkish,
the term sect is used to express both fields. In Arabic, the differences in political and
religious areas are more often expressed by the word “party”. The word “firqah”,
which derives from the root of “faraqah”, which means “to distinguish two things, to
reveal that one is different from the other”, can be said to be used in a sense “to
denigrate and disparage the beliefs that lead to the factionalism and the ideas that
lead to the separation of Muslims”. The Quran commands in Ali ‘Imran, Verse 103,
“And hold firmly to the rope of Allah all together and do not become divided” and
condemns separation, division, and factionalism.

The history of Islamic sects is a branch of science that studies the political and
religious sects, which are mostly defined by the concept of “firqah”, and explores the
“schools of Islamic thought”. The history of Islamic sects is only interested in the figh-
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related and practical denominations in terms of their faith dimensions that bring a
dominant color and unique mentality. To put it by example, the tradition of thought
from which Abu Hanifa came, his understanding of Islam and the formation of
Hanafism as a sect are investigated by historians of Islamic sects. The figh dimension
is the subject of the scholars of figh.

The sects of jurisprudence have emerged due to differences of opinion in the
field of figh regarding its name and, more clearly, the differences in jurisprudence
that leave a lasting mark on society. However, this does not mean that the sects and
their founders do not have views on faith issues. From the example of Hanafism, we
more easily explain what we actually mean. Abu Hanifa, one of the greatest scholars
of his time, makes a living by trade, and educates students, produces solutions to
people's problems on religious issues, and answers their questions. These problems
and questions are more about the flow of everyday life. The answers on these issues
should address the needs of the community so that its power may even be felt in the
future (the present day). His disciples, especially Abu Yusuf and Imam Muhammad,
made the views of Abu Hanifa more understandable, and by following his path and
tradition and by applying the method he had set out, they established Hanafism as a
permanent sect. In this context, we know that from time to time his students oppose
some of Abu Hanifa's views, that he asks why and what evidence they are based on,
and that he agrees with the views of his students when he finds them reasonable. This
makes it clear that neither Abu Hanifa nor his disciples regard his views as the
religion itself. It is also important to understand the relationship between religion and
figh that Imam Al-Shafi'i changed some of his earlier views after going to Egypt.

There was no such sect as Hanafism in Abu Hanifa's life time. Hanafism
emerged after his death. These points we are trying to explain show that the sects of
jurisprudence are not reactionary, and that the ground upon which the sectarian
understanding sits have already been established. A distinctive “procedure” is
formed during the development process of the sect. This ensures that the new
jurisprudence of the figh-related sects is in accordance with the understanding of
knowledge it is based on, as well as its basic principles and the methods applied,
leads to an accumulation. In short, in figh sects, the theoretical framework becomes
ready even before the sectarianization process begins.

In the emergence of sects with political and belief dimensions at the forefront,
the negativity of politics and the current environment has always been more decisive.
First, people put out their reactions in some way, the events increased the build-up of
anger, and then the sect's views became systematic, especially in the quest of
legitimacy. Kharijites are the best example to this description. After the Battle of Siffin
and the appointment of an arbitrator, those who broke away from Ali's force gathered
in a place called Harura. The search for reconciliation had failed, they fought against
Ali’s force in Nahrawan and a considerable number of them were slaughtered. Later,
gradually, the theory of external differentiation in the dimension of belief was formed
and opinions became more systematic.
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4. Sects Are not the Religion, They cannot be Substituted for Religion

Because sects are manifestations of the way religion is understood, for
whatever reason, it is not possible to identify the concepts of sect with the religion
itself. First of all, this is impossible according to the science of history; for, there was
no sect in Muhammad's life time.

Since the gate of Revelation has been closed with the death of the Prophet, no
one has the right to claim receiving special knowledge from Allah which is generally
valid and whose truth cannot be disputed. If so, whoever, whatever he says about
religion in the name of religion, expresses his own interpretation and understanding
in the human aspect. No interpretation of Islam is Islam itself.

The universal principles that constitute the essence of Islam are clearly stated in
the Quran. The Prophet understood, explained, and implemented Islam both as an
“exemplary” person who conveyed the revelation from Allah to the people and as a
“pattern”, as it is narrated by the Quran. For this reason, the understanding of
religion exhibited in the period of the Prophet has two dimensions, universal and
local. The dimension, which is not dependent on time, which is binding in terms of
the future and evident especially at the point of faith, worship, morality, and ultimate
goals is the universal dimension. The one which is not universal concerns the time
period in which the Prophet lived. It is not possible for this to be carried into the
future as it is, and to be binding in terms of the future. However, the understanding
of religion that emerged in the Prophet's life time, as a whole, is a yardstick for
determining the direction of later religious formations.

The the religious formations that emerged after the death of the Prophet are
forms of understanding of Islam. The identification of such formations, which are
completely human, with Islam would be contrary to both the universality of Islam
and the nature of human. At this point, what matters is the forms of understanding
the religion. Based on the environment they live in and the knowledge they have,
people have to try to understand and live Islam in the direction predicted by the
Quran. Since all human beings and phenomena are naturally open to all kinds of
analysis and criticism, considering the ways of understanding of religion as religion,
for whatever reason, means turning tradition into religion and narrowing the field of
activity of religion. This would be against the universality of Islam, as it will lead to
an understanding of religion based on the past.

On the other hand, as the identification of a sect with the religion itself would
mean converting denominations into religions, it would lead to the closure of
differences of understanding, new pursuits and new thoughts, which are the products
of human effort. Every sect naturally has its rights and wrongs. Accordingly, sects are
dynamic formations, although people don't want to see; as long as they survive, they
become rebuilt in every time frame. In this process, some mistakes can become
permanent if they are perceived as religion. Dynamism is provided by jurisprudence
in the figh-related sects, and mujtahids sometimes do not hesitate to change their
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jurisprudence. In faith-related sects, when comments about faith are perceived as
religion, it is forgotten that it is only interpretation, and if it is wrong, it can last for
generations.

Furthermore, the fact that Muslims easily declare one another infidel because of
sectarian differences also stems from the perception that religion and sect are
identical. A person who thinks that only his own sect is Islam can easily push those
who do not think like him out of the Islamic circle.

5. To be a Muslim, one doesn’t need to be affiliated to any sect, community
or denomination.

The people who embraced Islam in Muhammad’s life time developed an
understanding of religion directly based on the Quran and the pattern exhibited by
the Prophet Muhammad. Thus a tradition was built that later generations would
find themselves in. Everyone born of a Muslim parent is born into this tradition and
has the opportunity to learn and experience a lot of things about Islam even
without being aware of them. In the historical stream, some new traditions have
formed within or on the edge of this tradition. The formations that we call sects
have continued to exist by leaving a mark in social life with their mentality,
knowledge, and institutional structures. It seems that despite everything, whether
we are a party or against this tradition, such institutions will always exist. The
important point here is to know which tradition we come from and which tradition
cannot be identified with Islam in any way.

To be a Muslim, there can be no obligation to be connected to any sect,
community or denomination. Above all, faith is individual. No matter what
sect/community we are in, no matter what tradition we come from, we decide with
our own free will whether or not and how and why to believe. In the words of the
Quran, “whoever so wills may believe and whoever so wills may deny.” There is
no belonging to a community among the basic principles of faith mentioned in the
Quran. It is also necessary to state that there is nothing as believing in Islam as a
community. We cannot believe collectively as a community, nor can we trust
collectively in a set of principles to believe in. The fact that faith is individual
requires firm and reliable knowledge of what is to be believed, and then
“affirmation”, which is to be realized by free will. Man can only believe in what he
knows; there is no faith without knowledge. Such that even when we think we
believe without knowledge, knowledge comes into the scene even if at the lowest
level.

Being adherent to any sect, community or denomination has nothing to do
with religion itself, nor does leaving or abandoning it have. A person who, though
without intention, finds himself in any community should be able to leave without
hesitation if he does not like the beliefs, attitudes and behaviors of that community.
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The groups that try to prevent their followers from leaving makes clear that their
views are not actually sound. Devoid of mental foundations, forms of belief attempt
to maintain their existence by neutralizing the mind.

Being affiliated with any sect, community or denomination does not mean
being better Muslims, nor being independent is a lack. From Islam’s point of view,
faith and responsibility are individual; whoever deserves it goes to heaven. Being
adherent to a group never means being heralded with the heaven.

If a Muslim is able to reach the level of ijtihad, understand the Quran and the
accumulation of Muslims and thus make judgments, and can produce permanent
solutions to new problems, he does not have to follow any sect in the field of figh.
However, it is worth remembering that it is not easy to get rid of the whole circle of
influence of the tradition that the man comes from. Even those who think that sects
tear Muslims apart have to remember that their understanding of religion is
influenced by the tradition they are exposed to.

6. The 73-Sects Hadith and the Matter of “Four True Sects”

In some narratives attributed to the Prophet, it is stated that the Jews will be
71, the Christians will be 72 and the Muslims will be 73 different groups. The hadith
that mentions this fact is called “73-Sects Hadith”. The version of this hadith as
narrated by Ibn Majah is as follows: “The Jews split into seventy-one sects, one of
which will be in Paradise and seventy in Hell. The Christians split into seventy-two
sects, seventy-one of which will be in Hell and one in Paradise. I swear by the One
Whose Hand is the soul of Muhammad, my nation will split into seventy-three
sects, one of which will be in Paradise and seventy-two in Hell. It was said: “O
Messenger of Allah, who are they?” He said: “The main body.”” Tirmidhi, on the
other hand, mentions this one sect as: “What I am upon and my Companions.”*

It is of course debatable whether this hadith is true or not. Indeed, there are
those who say that it is fabricated, just as there are those who say that it is true.’
What concerns us here is the importance of this hadith in terms of the history of
Islamic sects. Almost every emerging denomination, every sect, sub-branches of the
sect and every congregation claims to be the “group of salvation” based on this
hadith, and those who author work in this area have tended to keep the number of
sects as 73 most of the time.! The only acceptable aspect of the hadith is seen only if

7 Ibn Majah, Sunan, ed.: Muhammad Fuad Abdul Bagj, Beirut 1975, V. 1I, p. 1322.

8 Tirmidhi, Jami, ed.: K. Yusuf al-Hut, Beirut 1987, V. V, p. 26.

9 See. Mevliit Ozler, Islam Diisiincesinde 73 Firka Kavrami, stanbul 1996; Ahmet Keles, “73 Firka Hadisi
Uzerine Bir Inceleme”, Marife, Year 3, Issue 3, Winter 2005, 25-45.

10 For an analysis in terms of the History of Sects, see. Kadir Gémbeyaz, “73 Firka Hadisinin Mezhepler
Tarihi Kaynaklarinda Firkalarin Tasnifine Etkisi”, Uludag U. Hahiyat Fak. Dergisi, Vol.: 14, Issue: 2, 2005,
147-160.
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it is understood as a warning to Muslims. The narratives stating that 73 sects will go
to hell are indeed against both to the Quran's call for unity and to the fact that only
the deserving individual will go to heaven or hell. It is also contrary to the
statements of the prophet who likened Muslims to the organs of a body or the tines
of a comb. Moreover, considering that the Prophet has no knowledge of “the
unseen” outside of the Quran, we can say that at least the part of this hadith about
those who will go to heaven or hell was made up later. Indeed, early scholars have
pointed out that narrations about the apocalypse and the future, especially the
news about “fitan”, may have been fabricated.

Beyond the matter regarding whether it is true or not, the 73-sects hadith
contradicts with the truth that “faith” and “responsibility” is only individual
according to the Quran. In Islam, there can be no collective belief in the principles
of faith, nor belief in a specific community. Every man believes or does not believe
of his own free will. While the Quran points out that “There shall be no compulsion
in [acceptance of] the religion” (2/256), it also states that no one can suffer another's
sin. There is no guarantee of going to heaven with a specific group, sect, group,
community or sect, nor is it possible to say that people are going to hell in
communities. Whoever does an atom's weight of good and an atom's weight of evil
will be recompensed.

On the other hand, a classification of the right and wrong sects can only have
a meaning in determining sects whose basic principles are clearly contrary to the
Quran. However, since sects are human-made, every sect, regardless of its name, may
have true, Quranic views and opinions, and may have views and ideas that are
completely contrary to Islam. There may be people who choose the category of
“infidels” among the members of the so-called true sects, and there may be people
who are able to become “a human being as Allah wills” among groups considered as
“evil”.

What is meant by the phrase “four true sects” is the four schools of figh alive.
These are Hanafism, Malikism, Shafiism and Hanbalism. However, hundreds of
schools of figh and hundreds of sects have emerged among Muslims. But few of them
have had the chance to react to the present day. Limiting the number of true sects to
these four would mean ignoring hundreds of others that have emerged throughout
the history of Islam.

We can see that the formation processes of the sects mentioned in the
expression “the four true sects” are a period of about one hundred years between the
second half of the second hijri century and the first half of the third hijri century.
Hundreds of schools of figh have emerged in this time period and later. We know
that a significant number of them have no supporters left in a short time. Some of
them shaped the religious understanding of Muslims for a long time, then melted into
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different sects. We can cite Awza'ism as an example. Awza'ism is a sect that has been
decisive in shaping the religious understanding of Andalusian Muslims. In
Andalusia, another school of figh called al-Zahiriyyah also emerged around Ibn
Hazm's views.

The “four true sects” have historically been a politically prominent concept,
with the aim of narrowing the field of Shiite thought and strengthening the Sunni
base after the collapse of the Fatimid Caliphate in 567/1171. Eventually, only the belief
of the individuals, not the denominations, may be right or evil. And it is no one's
business to judge that. It is against Islam and reason to justify and condemn people
over their sectarian affiliations.

As we have stated before, the religion of Islam is based on individual salvation.
Every person who believes in the basic principles of Islam set out in the Quran, no
matter what sect he adheres to, is in the circle of Islam. A Muslim is a member of the
“true sect”, regardless of its name. More clearly, a person who sincerely believes in
the basic principles of faith set out in the Quran is on “as-Sirat al-mustagim”, as the
Quran says, that is, he is on a straight path, the path those whom Allah has bestowed
his favor upon. Since the term sect refers to the way to go, can one think of a sect that
would be more “right” than that?

Conclusion and Remarks

When Muhammad passed away, with the most optimistic estimate, there
were around 16000 people living in Medina. The population of Muslims living on
Earth today is above 1.600.000. The founding principles of the Quran, which met
mankind in the Cave of Hira with the command “Read!” and Islam, which began to
be institutionalized around the “pattern” of Muhammad, formed the core of a
civilization and culture by meeting with different cultures and values system in
different geographies, and also responded to people's need for “religion”. One of
the most important issues that we should be aware of in this context is the fact that
the “religion” in its core and its institutionalized states, the former of which being
subject to change and transformation by weaving with tradition, culture, and
different values, are not identical. There is clearly only one Islam, but a great
number of Muslims, form of understanding of Islam have emerged in the historical
process, and will emerge thereafter. The most obvious evidence of this finding is
the “human” formations that emerged under the name of sect, community and
denomination, which in no way can be identified with Islam. The reason we are
talking about “Islam” in its core and various forms of understanding regarding it is
that certain institutional structures of religious quality attempt to establish
themselves in place of religion or that some people identify their own sects,
communities, and denominations with Islam.
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The presence of all kinds of sects and similar religious formations is not a
matter of debate. Even the claims that they do not have a place in Islam and the
efforts to fight against them would not change this reality. However, the problem is
not the existence of sects and similar organizations; it is their identification with
Islam. The identification of such organizations with the religion itself must be
largely related to the consciousness of the common denominator of Islam, which
has no impact today. The fact that “the understanding of process” has not had the
opportunity for healthy development in the Islamic world also seems to have
hindered the proper understanding and evaluation of the processes of change and
transformation. No sect, which is only a form of the understanding of Islam, has
reached the later generations as it was born, nor can any form of understanding
resist change. The views and opinions of every denomination of any time period
can be right or wrong. In this respect, it is not meaningful for Islam to say that a sect
is “right” or “wrong”. Sectarian affiliations can neither guarantee a man's faith nor
require his being considered un-Islamic.

What has happened in the Islamic world, especially in the last two centuries,
has led Muslims into a serious existential crisis. This crisis is turning into a conflict
over ethnic and religious affiliations. It is not wrong to say that the search for
identity lies at the heart of what is happening today in the Arab world. The colonial
environment that has marked the last two centuries has led to the reduction of
Islam to a kind of liberation ideology and the reading of religion not over meaning
and freedom but political sovereignty. A significant number of Muslims think that
political sovereignty is everything and that religion and politics cannot be
separated from each other. Politics is inherently discriminant. When the language
of religion was integrated with the discriminant language of politics, Muslims
began to move away from the common denominator of Islam. Thus, religion, which
should be unifying in its essence, has become a door to legitimacy for some
separatist positions. In this process, perhaps for the first time in the history of
Muslims, the negativity experienced began to be read through Shi'ism, or Sunnism,
and to be blessed and legitimized in the name of blood, Sunnism, or Shi'ism. Open
or secret sectarian controversies and conflicts over religious affiliations continue in
various geographies. Unfortunately, the worst part is that the problem is indeed a
problem of freedom, that ignorance and hammock prevent self-criticism, and that
the solution lies primarily in the consciousness of individuals and the true
knowledge to think freely about religion. Muslims' view of Islam is largely akin to
the famous definition of a visually impaired of an elephant. It is forgotten that
religious formations like sects, congregations, denominations and etc. appeared
after the death of the Prophet, and these are substituted for religion.

On the other hand, although some of the problems in the geography where
Muslims live are related to “religion” in some way, the neglect of “human” in the
focus of the process, the consumerism embraced a way of life and the
internalization of oppression make it easier to legitimize all kinds of problems and
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distortions abusing the “religion”. In this context, it is a necessity to raise serious
awareness on two issues: First, what is religion or what is not, and second, whether
or not to be a Muslim at the ultimate stage is a decision that an individual will
make with his/her own mind and free will. No one has the right and authority to
determine whether a person is a Muslim or not. Allah has never given anyone,
including the Prophet Muhammad, a duty to convert another to Islam. Muslims
strongly need “critical thinking” that will be effective in all areas of life. Otherwise,
we will lose our religion, Islam, while trying to religionize matters.

These words do not mean that Muslims do not have problems in other areas,
such as economy and education. It is always possible to overcome these and similar
other problems. But without the awareness of freedom and justice, no problem can
be permanently resolved. When religion is at the center of conflict and dissociation,
the mind and the will that are necessary to solve the problems lose their power. On
the downside, the possibility of realizing that the wrongs that have been done are
wrong has disappeared. In the Islamic world, religion, unfortunately, acts only as a
legitimizer; as a result, problems that can be easily overcome turn into gangrene,
and some power elites maintain their existence by feeding on problems. The
interpretation of power struggles and conflicts of interest through sects both
facilitates the work of those who feed on problems and also provides the
legitimization of attitudes, thoughts and actions contrary to reason and revelation.
It is possible to prevent both sectarian conflict and religious abuse. For this reason,
first of all, it is necessary to know that faith and responsibility are individual. Thus,
it will be understood that it is not appropriate for Islam to convict anyone on the
basis of their belonging to the sect. In our opinion, it is difficult to avoid a conflict
that will affect the whole Islamic world without understanding Islam through
freedom and developing a healthy individual consciousness. Awareness of Islam as
the common denominator may provide insight about the fact that marginalization
due to religious affiliations can never be seen as legitimate. Regarding something
wrong as legitimate is more dangerous than doing the wrong itself.

In order for the consciousness of Islam as the common denominator to be
effective, to be able to understand the sectarian conflict that the Islamic world is
being dragged into, and to develop proper solutions, the following significant
measures can be taken into consideration:

1. Whatever category they are considered in, religious sects are human
organizations that emerged after the death of the Prophet and were instrumental in
shaping the religious understanding of Muslims. The institutionalization of
different Islamic understandings has created sects. Opposing sects does not
diminish their power of influence, but complicates the problem further. It is
necessary to see them as a sociological reality, a fact, and to avoid opposing them.
There was no sect, community, or denomination in Muhammad's life time. Such
human organizations cannot be identified with religion. Sects are human but the
religion is divine. Every sect naturally has its rights and wrongs. Each
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denomination has changed and transformed and reached later generations. Trying
to understand sects through the consciousness of the common denominator of
Islam means understanding different religious understandings put forward by
Muslims.

2. When the consciousness of the common denominator of Islam dissolves, it
becomes easier for sects and similar organizations to put themselves in the place of
religion. Every religious formation falls under the illusion that it represents Islam
itself. As a result, society begins to divide into sectarian groups. People who believe
in the same religion, when it comes to sectarian beliefs, transfer the inclusive nature
of the religion to the sect they adhere to and read and evaluate the adherence to the
religion through sects. More clearly, traditions in general, and sects and similar
formations in particular, begin to be sanctified.

3. The issue of political sovereignty was the primary determinant in the
formation process of the sects and their continued existence. Sovereign powers
want to legitimize their actions in order to continue their activities. In this process,
the legitimizing dimension of religion can be used more effectively through sects. In
the same way, the opposing forces looking for an opportunity to dominate, look for
the support of the sects in order to be heard better, to erode the authority and to
open the way to political power. The support that religion does not want to give,
can be obtained more easily through sects. Positions contrary to common sense
about legitimacy in individual conflicts of interest can easily be rendered invisible
within thought patterns related to any denomination.

4. The structures of sects, communities, and denominations can allow some
individual and social demands that Islam does not approve of to gain some kind of
legitimacy-albeit fake - by settling into tradition. For example, Islam does not allow
a goal to be achieved by forbidden means, no matter how high it is.

5. Almost every sect, denomination, and congregation claims that it is the
“only party that has achieved salvation”. However, in fact, they are nothing but
human organizations. Not only does it exacerbate the othering of those who do not
think the same way, but it also encourages people not to hesitate to kill each other
because of their sectarian differences.
In addition, since people learn about religious sects, it is hardly noticed that sects
are human formations. Sects and other religious formations facilitate the
legitimization of separatist opinions.

6. The dissolution of the consciousness of the common denominator of Islam
has made it easier for sects to be identified with religion. As a result, the
consciousness of Islam as a common denominator has been neutralized, and made
it difficult for Muslims to comprehend the differences in their knowledge about
religion and the veins of critical thinking have started to clog up.

7. To prevent the legitimization of takfir is directly related to the
development of Islamic common denominator consciousness. No one who says “I
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am a Muslim” can be considered otherwise. And sectarian differences can never be
the reason.

8. We believe that the concept of “four true sects” causes the consciousness of
Islam as a common denominator to lose its meaning. This understanding reduces
Islam to Hanafism, Malikism, Shafiism and Hanbalism. Islam cannot be under a
monopoly of a sect, nor will it allow any sect to be identified with Islam. There may
be people far from the “truth” even in groups regarded the most “righteous”;
while, there can be people highly close to it though being adherent to
denominations that are categorized out of the “four true sects.” It is worth
remembering that faith and responsibility are individual.

9. The consciousness of Islam as a common denominator can also shed light
on the understanding of where some religious formations and mentalities, which
has not been institutionalized, stand in terms of Islam. When we read the past
correctly and properly, we can more easily identify that many of the formations
that claim to bring “innovation” are fed from the past. None of the formations that
break loose from the integrity of Islam and institutionalize the views that are
contrary to it have been able to live for long terms. The roots of a significant part of
the problems that afflict us today lay in the past. The mindsets and movements
such as “Salafism”, which are the focus of discussions, often feed on the past, but
they do not produce permanent solutions to the current problems. On the contrary,
they prevent the understanding of the universality of Islam. Islam is a religion
based on life and peace.

10. If the consciousness that accepts Islam as a common denominator is
developed, people may see that understanding the different sects is a responsibility
that comes with being a Muslim, and sects can be understood as a wealth.

There have been hundreds of sectarian conflicts in the history of Muslims
over fourteen centuries. These conflicts were not only between Shiites and Sunnis,
but also between Hanafis and Shafiis. However, they have always remained local;
the suffering has not tarnished the future of Muslims by turning into chosen
trauma. Today, the Islamic world faces the risk of a sectarian conflict that could
easily spread through the domino effect. In Syria, Iraq, Bahrain, Pakistan, India, and
Afghanistan, sectarian conflict is de facto ongoing. Hundreds of people are brutally
murdered just because they are of different denominations. When blood is spilled
in the name of a group, real blood feuds begin. The blood thickens the wall between
adversaries and feeds the hatred and anger. At a later stage, it causes suffering to
turn into chosen trauma.

Moreover, it is important to remember that those who are unable to produce
meaning and value by using the creative abilities bestowed by Almighty Allah will
find it very difficult to comprehend that Islam is a religion based on life and peace
and that accepts justice as the founding principle, and that such people will see
themselves and others as “objects” under the influence of oppression. The high
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universal values of Islam are needed not only by Muslims, but by all humanity.
Islam asks people to be aware of their own existence, to use reason effectively and
to produce value by converting their energy into righteous deeds. Those who
cannot participate in the universal creation process with “righteous deeds” will
only burn, destroy, and kill.

Islam is a religion based on life and peace, which places science and world
reconstruction on Muslims as a responsibility. In the processes we have been
passing through, Muslims have been excluded from both knowledge and value
production. They almost do not hesitate to use all their energy and scarce resources
to consume each other. In fact, the high universal values of Islam are needed not
only by Muslims, but by all humanity. In this context, being a Muslim requires
being aware of this heavy responsibility. If we are to claim a new civilization, we
have to see there is no other way out but to possess the power of science and
produce value on a universal scale. As long as the blood of innocent people
continues to be spilled, what is spoken in the name of religion, what is written and
what is done will not be meaningless. For this reason, the mechanism of takfir,
which legitimizes the bloodshed, needs to be eliminated as soon as possible. And
this would not be possible without an awareness of Islam as a common
denominator. For a new civilization, a new understanding of science, a new
technology is needed; this cannot be possible without getting rid of the hypothec of
the history and understanding the past properly and without seeing the
achievements of humanity. Individually and socially, there is a need for an
understanding for the sake of Muslims and their futures that accepts “human” as a
value. This understanding should also contain the awareness that religion itself is
only for mankind and to serve a decent life to him. The first step of this is to
develop a consciousness of Islam as a common denominator and to be aware of our
own existence; to know that we can be Muslim as we know and that we can be
valuable as we produce values. Islam is not a monopoly of anyone or any group;
Allah has not given anyone a duty to convert people to Islam. No one has the right
or authority to determine how someone else will become a Muslim. In order for a
person to become a Muslim, it is sufficient to believe in the basic principles of faith
(Tawhid, the Hereafter, and Prophethood) as set out in the Quran.
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Islam Ortak Paydas1 ve Mezhep Gercegi
OZET

Gerek tarihi siiregte gerekse igerisinde bulundugumuz su giinlerde Islam
aleminde meydana gelen hadiseler, mezhep olgusunun Onemini ortaya
koymaktadir. Mezheplerin tamami Hz. Peygamberin vefatindan sonra ortaya ¢ikmis
beseri olusumlardir. Mezheplerin varligini inkar etmek veya hi¢ yokmus gibi
davranmak gergeklerden kaginmak olacagr gibi, onlar1 din ile biitiinlestirmek de
biiytiik bir yanilg: olacaktir. Giiniimiiz diinyasinda din alaninda yasanan problemleri
anlama ve bu meselelere ¢6ziim iiretebilmenin en énemli yollarindan biri mezhep
gercegini dogru anlamaktan geg¢mektedir. Bunun igin Mezheplerin tarihi siirecte
ortaya ¢ikan beseri olusumlar oldugunun farkina varmak, Kur’an'in ortaya koydugu

kurucu ilkeler ¢ercevesinde konuyu anlamlandirmak gerekmektedir.
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Abstract

The importance of the sects emerges when considered history and contemporary
events on the Muslim world. All of the sects are the organizations established after
the death of the prophet Mohammed. Ignoring the sects or shutting our eyes to it can
be considered as escaping from reality but at the same time considering sects as the
essence of religion will result us to a problem. Understanding the problems on the
field of religion in our age and offering solutions for them are strictly related with
analyzing the fact of sects truly. For that reason, it is necessary to realize that the sects
are social facts and the Quran is the only milestone to explain it.

Keywords: Commonality, Sect, Religion, Tawheed, Takfeer
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